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- FOREWORD

The Kathopanisad is the third Upanisad to be published
with English translation of the Visistadvaita Bhasya in the
Sri Venkatesvara Oriental Series, the second to be published
with the Bhiasya of Rangaramanuja and the first to be pubished
with a few words of introduction from me.

The Katha is perhaps the foremost in point of interest
and popularity. It is a perfect specimen of the poetry of the
ancient Hindus. The philosophy is not more clearly explained
in any other Upanisad. To add to these the teaching is set in
an attractive story. The story is found elsewhere in the
ancient Literature and it is received and used here in more or
less the same form to introduce the teaching and to indicate
the fitness of a a student to be initiated in the mystic philosophy.
The story also brings out clearly the contrast between the
chatacters of the practical father and the speculative son.

The Advaita cammentaries on the Upanisads have been
translated into English by several scholars before; but the
Vidistadvaita commentaries have not been translated so far,
The Institute has, therefore, undertaken to translate and
publish them in its series and thus make the contents available
to'Indian Philosophers not conversant with Sanskrit. The
Viéistadvaitic interpretation of the Upanisads has thus
remained a sealed book and the merits of it have not attracted
philosophers. It is hoped that the present series of trans-
lations published by the Institute will remove the disability.

-

The translators have been connected with the Institute
till recently but now they hgve gone on to the staff of the sister
institution, the Sri Venkateswara Arts College, which has
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been recently started. It is hoped the change of location will ,
not affect their work and they will continue the translation of -
other Bhisyas with the same zeal.

s« Owing to their %eing engaged in the work of the other
institution, the Editors could not carry the Sanskrit text
through the press and provide the book with the necessary

indexes, readings, etc. This work has devolved upon Sri K.
Sathakopachari, Nyaya-Mimamsa Sitomani, Library Pandit in
Sanskrit in the Institute,

The Institute will couside:r itself amply repaid it this
series can infuse interest in Visistddvaita Philosophy in the
minds of scholars.

P. V. RAMANUJASWAMI

4~11-1948

TIRUPATI,
Director
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KATHOPANISAD
INTRODUCTION

The Kathopanisad is the third in the traditional order
of the Upanisads and it is indeed a very important next step in
the knowledge of Godhead or the Supreme Self of all. The
Iéopanisad meutioned briefly that the path of Karma, that is
injuncted action (dharma), should be disinterestedly trodden
faithfully and even mentioned that when followed with
integral knowledge with fidelity (vidya) it does help
the ‘crossing over’ Death.'! The Kenopanisad showed the
trauscendental nature and power of the ultimate Being and its
supreme “ desirableness” as manifested in the activities of
the senses (or gods) and mind, but which these senses and
mind could never know except vaguely (or subliminally ?).
The Kathopanisad embiaces both these facts of immortality
and ultimate beneficence (amrtava® as tadvanatva). It
elaborates the cryptic statement at the end of the
Kenopanisad which describes the subsidiaries of the divine
knowledge tasyai tapo damal karma ca pratistha vedah
sarvangani satyam ayatanam, iv. 8.

Dr. Ananda K. Coomaraswami considers Katha to be a
gnostic document which has to be studied as part of the
gnostic literature all over the world.” According to Sri Krishna
Prem' ““ Kathopanisad is a practical treatise written to help us

1. ‘Lhe ‘ciossing over ' is mentjoned as something that has efficacy
after death or dying (vwmukte pretyd). Tt 1s so understood as counselling

videha-mukti, It may mean ‘occult passing on' according to Krishna
Prem, but even Sankara does not accept this latier view,

2. éreyas is the full nature of the Divine, and from this most possibly
is developed the personality of Sri who is stated to have her residencein the
Divine Lord, wherefore His name ‘Sri-nivasa’,

3. New Indian Antiquary L .
4. Yoga of the Kathopanisad.
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a hieve a very real end here and now” and the explanations .
I~ las given fcllow the occult literature all over the world.
Thus we have every reasou to take this Upanisad seriously as
a ‘Vidya’. According to eailier seers and teachers a vidya
or.a knowledge is a path to be trodden or followed in a parti-
cular manner and the fruits of such a path are indeed ultimate
beatitude and tealisation. Thus each Upanisad is a ‘ Vidya’,
a clear and definite instruction of a particular path, integral
to the realisation of the Goal, which of course could be
reached by other vidyas also. Thus the Upanisads in all are
said to give thitty-two vidyas, of which the Kathopanisad
deals with the Niciketa-vidyd or Trindciketa or Naciketa-
Agni-vidya.

‘*/The Kathopanisad is a very important Upanisad in yet
another sense. It contains a general survey of the Vedic ritual
and philosophy and eschatology. It has had the good fortune
of having been much studied and written about by scholars both
occidental and oriental, and stands only next to I$ and the Gita
from the point of view of popularity. Sri Saikara commented
on this work as also 811 Madhva, and Sri Rimanuja has com-
mented in his $7i Bhisya, on certain important points raised
in this Upanisad, which have been taken into consideration
by Bhagavan Badarayana for purposes of synthesis in his
Vedanta Siutras. These points have been reproduced at the
end of this work. Sri Rangaramanuja has commented
on this work following closely the steps of $ri Rimanuja
and his expounders like Sri Sudardana S@ri or Srutaprakadika-
carya. Prof. Rawson, who is a careful scholar of this Upani-
sad, has stated in his work that he made no use of the Bhagya
by Raigarimanuja because of its lgte date and since Sri
Ramanuja had discussed all that is necessary on intricate or
important points. He however considers that Sri Ramanuja’s

explanations are more in accord with the spirit of the Upani-
$ad than those of others.

The Kathopanisad belongs to the Kithaka School of the
Krsna Yajur Veda. We do not possess a Kathaka-Brahmana,
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The Taittiriya Samhita has both a Brahmana and an Upani-
. sad. The Taittiriya Brihmana ({II. 11.8 1-6) contains an
outline of the Naciketa story with which the Kathopanisad
opens and is parallel to the latter which is made more
elaborate. Indeed according to Rafgarimianuja this grnuvika
of the Taittiriya Brahmana is referred to by the Kathopanisad
in I. 17. Sri Krishna Prem considers that we can see ®the
germ of this Upanisad * in Rg Veda X. 135.

No attempt has here been made to deal with the possible
relations of this Upanisad to the Bhagavad Gitz which con-
tains much that is parallel to, if not precisely identical with
the instruction in almost the very language used here. Nor to
Buddhism. We have to point out that whatever may be the
appropriateness in such parallels we have always to remember
that a Vidya is an integral inmstruction and it may undergo
transformation under new conditions due to subordination to
other Vidyis.

But one thing is certain that, eved as in the Bhagavad
Gita, the Kathopanisad insists upon the necessity to perform
ordained or injuncted karma (for that is dharma) the sva-
dharma of each individual, and its performance is capable of
leading to the highest abode of immortal existence, and not
merely to the lower heaven. Such karma is incapable
of binding the soul to samsara. The truth is that disinterested
action, or action divinised or offered to the Divine, action that
reveals the glorious purpose of service to God, is capable of
helping achievement of the immortal status for the soul. The
question that arises thereafter is as to the nature of that soul
after mukti or moksa, whether it continues to be separate or lost
in the Omne Divine variously described as the Ocean or the
Nirvana state of Brahman? It is held by modern scholars that
what Buddha meant by Nirvana was a state of positive nature
of the supremely Transcendent and not a negative state. It
is clear that it is not annihilation as such or Pure Noun-being.
Any attainment of the Buddhistic metaphysical state of anni-

ilation or loss of self or non-existence soul of as such has not
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formed part of the Upanisadic thought. It is particularly a feature
of the rational method of Buddha, who in order to define the
nature of the soul as held by the several thinkers, had to negate
all that it is not. In this sense, Buddha went to the logical
extreme of Yajfavalkya and insisted upon the apprehension of
the futility of seeking to make permanent the impermanent
congeries of affections, feelings, habits, desires and hopes.
Truly we need the permanent, but the permanent is not all
that it is desciibed to be by materialistic metaphysics. Any-
way it is not in line with the purpose of this Upanisad to
investigate into the nature of the soul or self as such, but only
as to what becomes of the soul or self on liberation, fo1 it is
clearly held that the soul does persist after death,

This Upanisad gives a definite answer to the question
asked. It speaks in the first part of the Upanisad about the
necessity to know the meaning of the Fire-altar as the
Brahmayas had taught it, (perbaps in the adhyatmnic way too),
and already the promise of the highest immortal state is envi-
saged in that section, though some commentators think other-
wise.

But as the Upanisads are Adhyatma-Sastras or vidyas
which instruct the occult truth and path towards the positive
attainment of gnostic knowledge which could only be attained
after a period of practice of self-control and service of the
Divine (yama and niyama of the Yoga), the nature of the
Supreme Self and that of the individual soul and its progressive
attainment of the former are taught along with the steps
of Yoga which lead to the ultimate realization. This Upani-
$ad even like the Is@ inculcates the conjoint performance of
Avidya (coustruction of the Fire-altar and the rituals prescri-
bed) and the Vidya, which is the knowledge of the Tattva or
Reality in respect of the three terms, God, soul aud Nature, It
is held by some thinkers that the final verses of the Kathopani-
sad are not integral to the Upanisad as it concludes earliar. It
may be that these final verses rgveal the culmmination of the
Yoga of concentration at the time of departure, antyakala-
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smarana. The antyakala-smarana_has been shewn to be very
Jelpful by the Bhagavad Gita in respect of deteimining the
nature of the world that a man would reach. (r more properly
if smarana pertains to concentration on any particular deity, it
will be an invocation to that deity to lead him on to freedom or
Bliss. This will reveal a psychological set-up in the cousci-
ousness, a psychological set which will reveal the type of
personality that the soul has been building up, whether
towards liberation or towards mundane snjoyment, *preyas’ or
‘ $reyas’ as the Kathopanisad beautifully puts it. It is an act of
choice made under the great cloud of departure, the threat of
death, and therefore revealing the inmost structure of the soul,
its primary longing and conversion. That this choice could be
made earlier and practised with assiduity is not denied, but
the crucial moment is indeed the moment of departure, death,
threat of possible physical annihilation. And such moments are
spiritual pointers to the status of the soul in its integral being.
Man’s primary instinct is confronted with other desires aund
the balance of death decides which side is heavier.

Man is
then alone weighed and measured.

STRUCTURE OF THE UPANISAD

It consists of two (parts) adhyayas, each of which contains
three sections (vallis). With the exception of the first two sen-
tences in the first part, the whole Upanisad is in metrical form.
Since the first adhyaya concludes with the following passage
“ Naciketam...” it is sometimes held that the Upanisad ends
here and that the second adhyaya is a later addition. It is even
claimed thal the second adhyaya merely expands the teaching
of the first adhydya. The repetition of the last line (cd) in
the first adhyaya confirms the above view that the natural
conclusion should have been this alone. ’There is some differ-
ence between what is stated there and the conclusion in the
second adhyaya. The real conclusion of the Upanisad seems
to be the concluding veise of the second adhyaya (sixth valli) ;
myiyw proktam. ...
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FIRST ADHYAYA

It appears lhowever that importauce is attached to the-
stury of Naciketas in the first adhyiya,' whereas importance
is attached to instruction regarding Reality (fativa), the
means hitg and the result (fruit, phala) as a whole in the second
adhyaya. From this we find that this Upanisad contains, as is
usual in all Upanisads,” the three instructions on fativa, hitg
and purusartha without which no vidya can be followed, not to
speak of being understood.

I. Valli, 'The story of Naciketas after his having been
offered to Death by his father Vajasravas is contained in this
section. After haviug gone to the abode of Death he had to
wait for thiee days ere Death returned and in lieu of
this waiting and fasting for three days as a guest, he was
offered three boous, The story after describing the first
two boous which pertain to the earth (artha) and heaven
(svarga) introduces the philosophical third, Moksa or libera-
tion from the round ofexistence in earth and heaven. Naci-
ketas refused to entertain the third purusartha namely
desire (kama), and withstood the temptations offered to him by
Yama in this regard. This rejection of the kama-purusartha
is shown to be of the preyas or mere pleasant which is other
than and inferior to the $reyas, the good, which alone is
to be sought, and this éreyas is liberation-getting. No true
philosophical imstruction can have effectiveness unless the
kama-purusartha is totally 1ejected, as Yama himself points
out in this story in the opening lines of the second valli.

It may however be asked as to what difference there is
between the second and the third boons inasmuch as according

1. It may be pointed out here that if in the Kenopanisad the story-myth
is found in the third section, which illustrates the tattva, truth, enunciated 1n
the earlier two sections, here the story myth comes at the very beginning of
thie Upanisad and its inner meaning elaborated in the second adhyaya. The
Kena 1nsists upon knowing that all activity proceeds from and is sustained by
the Brahman : here it 1s shewn that all action is to be totally consecrated to
the Divine alone who is the mnner 1uler immortal, capable of being known
within the heart along with the soul, that is also immortal, as its adorable
Object.

2. cf, Introductions to I$a and Kena Upanisads SVOS. vols, 5 and 7),



KATHOPANISAD xi

to Rangardmanuja svargya refers to a svarga that ie
identical with * The eternal abode of Visnu’ and should bs
"considered to be identical with the Kenopanisad’s final lines
ananta-svarga-loka-jyeye. In the Tait. Brahmana-story of
Naciketas, the second boon refers to dharma that is the full
effectiveness of sacrificial performance, (fato vai tasyestapiirie
#igksiyete) for the sake ot which Yama teaches Naciketas the
Naciketa-Fite even as in the Upanisad here. The third boon
in the Brahmana however refers to Immortality'—freedom from
re-death—punar-mytyu—a point also noticed in the second boon
in the Upanisad I. 1.18cd. Yama in the Brahmana teaches
that the Naciketa-fire itself secures that end, thus confirming
the view that the Upanisad has clubbed together the second
and third boons there to form one here. Thus there has arisen
a new question as to whether the soul exists atallin or after
attaining the state of immortality, and as to how it then exists.

The third boon asked by Naciketas could not be answered
without a clear understanding of what the question is about.
The question about the existence of the soul after death does
not refer to the existence or non-existence of the soul as such,’
but to the nature of existence of the soul at liberation, that is,
the nature of the liberated soul (mukfs) and the nature of that
which it attains, and the means to that final or peak attain-
ment (param padam). Therefore we can see that the Upanisad
is a logical development of the Biahmana’s thixd boon. Unless
we take this question in this way, Yama’s answer contained
in the II. 12 cannot be held to b2 iclevant.

II. Valli. The first portion of this Valli up to Mantra 11
is also an introduction to Yama's answer to the third guestion,

1. Sri Kiishna Frem considers that 1t refers to the nature of the Fieed
or ‘passed over' self, whether it could bereferred toas Iso1r Is-not, the
Upanisad definitely answers that such a one 1S (asti), foritis here that there
seems to be doubt,

2. There is no place here for the Buddhist view of general éﬁuya, for 1t
is clear that it really refers to the existence of a liberated soul as a separate
entity or whether it non-exists hav:ng utterly merged in the One Being.

£y
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as.it deseribes the qualifications of a seeker after this.! It lays

emphasis not only (i) on the detachment from preyas, world-
1y advancement and enjoyment, but also (ii) on the necessity of

having a proper teacher to teach one that truth about ° $reyas,’

the highest Good.

i

The tenth mantra of this Valli contains the significant
statement of Yama “that he performed or constructed the
Naciketa fire—altar and he attained the Eternal by means of
transitoty things.” Sri Saikara interprets the word ‘ eternal’
as “comparatively enduring.” The meaning given by Ranga-
ramianuja is in accordance with the Brahmana statement ¢afo
vai so’ pa punar mrtyum ajayet,

Yama’s answer to Naciketa’s question is very brief. It
is contained in one single mantra (II. 12). Thereafter Yama
tells Naciketas that he had already iustructed him fully
about that which he prayed for. But Naciketas asks Yama to
tell him about the truth known as other than Dharma etc.
Vama then begins to explain in detail the answer he gave
cryptically in the twelfth mantra. Firstly he speaks about the
Pranava, then about the nature of the soul and lastly about the
Supreme soul (II. 22). In verse 20 the Grace of the supreme
Creator is stated to be necessary in adhyatina Yoga for behold-
ing the hidden Being inm the cave, the Supreme Lord who is
anoraniyan mahato mahiyan. Dhatuh-prasada is to be inter-
preted as the grace of the Creator (who is also the supporter
and protector) and not merely asthe mental peace or lumino-
sity which undoubtedly is a necessity in Yoga for auny large or
real comprehension of the Divine Nature. This ideais not
merely implicitly but also explicitly stated in the 23rd verse. The
text of Rangaramanuja reads it ‘ dhatuh-prasadat’ 'The verse
23 is interpreted by Rangaiamanuja as referring to the grace of
God which is <tated to result from loving devotion or one-
pointed seeking iu love. The concluding verses refer to the
attainment of this knowledge and presence of the Divine within

1. Sri Krishna Prem’s ieferences to the Myths of Temptation are
interesting and reveal a significant secret of occultism.
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It must be remembered that the theory of the Mimarhsakas about
.the existence of strict causality or determinisin between ritual
and fiunits is repudiated or rather bye-passed when the indivi-
dual is asked to surrender himself fo1r service to God through
illumined love or one-pointed Yoga without seeking any fruits
for his actions or dhyanas, since this non-seeking of anything
for oneself is that which snaps the causal chain, and is the
meaning of true love or devotion or pure wisdom or illumined
understanding and service. This wvalli coucludes with the
intimation of certain rules of conduct and instructs certain
virtues that are to be cultivated for enabling one to receive the
Supreme Grace.

IIT Valli, The  third valli deals with the hita or the
means to the attainment of Supreme Grace, thus expanding
the instruction given at the end of the second valli. Tt lays
stress on the necessity to control the sense-organs. It mentions
further that control is to be exercised gradually in the following
order: firstly on the sense-organs, secondly on the objects of
enjoyment, thirdly on the mind, fourthly on the intellect,
fifthly on the soul, sixthly on the body as a whole (the Unmani-
fest) and lastly reach through the above stages (of dharana
cum-pratyahara) the Supreme Self, whose grace alone is capa-
ble of granting final Liberation. As many scholars hold, Yoga-
sastra might have got its fundamental clues from this section.

SECOND ADHYAYA

1V Valli. After pointing out the distinctior between|the
seeker and the non-seeker or the indifferent seeker, this valli
describes the nature of the Supreme Self as dwelling in all
creatures, thus distinguishing Him from the embodied jiva
who resides in a body (IV. 5-8). It may be noted that on
account of the indwelling of the Infinite Person in the body
of the embodied soul, the Infinite Person assumes the size of a
thumb (angustha-matra) in the heart for the sake of meditation
or conceivability.

V Valli. This valli develops the instruction regarding the
indwelling-nature of Brahman with special reference to
9 :
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His being responsible for all the actions of the soul. (cf first
Keng 1.): What may be considered to be a direct answer to
the third question of Naciketas in the I valli “ Ye yam prete
vicikitsz...” (20)is here given byYama who says * O Gautama,
surely I shall teach you now the secret eternal Brahman and
what the soul becomes after departure (release)” (V. 8-7)
*“ Some souls enter wombs for getting bodies ; others take up
the form of the Unmoving in accordance with karma and in
accordance with Knowledge”, with which we may profitably
compare Sri Kysna's reply to Arjuna’s answer (Bh. Gita VI, 40~
47). The point at issue is, it may be noted, regarding the
seeker mainly, and should not be held to be a reply regarding the
ordinary man who, has not entered on the spirtual path or
Yogic evolution. :

It may be seen here that Yama promises to teach first
this secret eternal Brahman and then as to what be-
comes of the liberated soul after its departure from its
body. Vama however answers the second part first in
mautra 7, and the first is answered in the eighth mantra.
This again shows that the third question after all refers not
only to what becomes of the liberated soul after departure but
also to the Nature of the Supreme Self, Brahman (who
is held to be the Self of all souls including the departed and
libetated ones). The paramam sukham in mantra 14 may
have a possible reference to the Anandavalli of the Taitttriyopa-
nisad wherein this descnptwn of Brahman is developed at
length. Thus if the I¢a-Rsi described the realization of God
as the indwelling Lord of all beings and things, as leading to
non-revulsion, non-grief and non-fear, if the Kena-Rsi taught
the Supreme Cause as the “ Desirable ” (Tad Vanam), know-
ledge of Whom as such makes the realiser desireable, the
Katha Seer, Yama, promises a more integral realization of the

“ Desirable ” as the $reyas, as the transcendent Bliss, paramam
sukham.

VI Valli. 'This valli deals with the Voga of attainment
in 9th, 10th and J1ith verses, In mantra 4, with regard to the
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difflculty in construction of the two lines Rafigaramanuja treats
asakad as an active participle with na7i prefixed, which yields
the meaning ‘ unable’. Like the Kenopanisad, this Upanisad
in mantra 12 also takes special care to instruct that Brahman
can be grasped mneither by speech nor by mind fully; except
through instruction received through a Guru it can never be
grasped.

The Upanisad concludes with the additional knowledge
that has to be learnt about the hundred psychonic paths
(nadis) of the heart wherein the thumb-sized Lord dwells, one
of which (later on known as Susumna) leads upwards to
immortality whilst others lead to lesser goals. It is this Nadi
that has to be known as the path of exit at departure. It is
considered by some modern writers that this knowledge may
be a later addition. This not likely since the Brikadaranyaka
seems to be aware of this fact. Further the path of exit
is an integral piece of instruction to be given to a Yogin,
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12=M. Bh, V. 45.24 (Cr. Ed.) : Brh. IV, 4.15¢cd

13b=cf Maitri. VI. 2

13d=Brh. 1. 5.23d

la=cf Svet. 3.18

2=RV. 4.40.15 (RV. 4.40.10)

=Mahini=10.6=M. Bh. XII. 240.32: Tait S. i,
8.15

6=Svet. 3.7

7d =cf. Kaus. 1.2

9b=Brh. 2.5.19: Rg. V. VI. 41.18

9c=Mund. 2.1.4d

1, AXKC. Adanda K, Coomaraswami, Notes o Kathopasisad, N.AL.

Vol. L.



xviii CROSS REFERENCEHS

12=Var. Svet. 6.12
13=Svet 6.13

15=Mund, 2.2.10; Svet. 6.14
cf Mai: 6.24; Bh. G. XV. 6,12

VI. Katha 1=Bh. G: XV, 1-3.=V,
45.8 (Cr. Ed.)
3=Tait. I[. 8
6=Var: Bh. G. XIII. 30=M. Bh. XII. 7.23
9=Var Svet. 4.20, Mahanarayana. L. 11
M. Bh. V. 45.6 (Cr. Ed.)

10 =Mait. 6.30 ; pada d=Bh. G, VIII, 21~
11=cf Mund. IL. 2.3; 3.2.4b

=Mand. 6
12=Ken. 3-ab ; Mund. IIl. 1.8ab
14=Brh. IV. 4.7 ‘
15 =Ch. 7.26.2; Mund. IT. 2.8; IIL 2.9

16=Ch. VIII. 6.6="Pras.;13.6
cf Mund. II. 2.6. Mai. VI, 30
17=Svet. II1. 13ab
=Svet. V. 8; Mai. 6.38
M. Bh.
V. 45.24ab (Cri. Ed.)
Angusta Matra Purusa: M. Bh. 12.284: 175a. (? ,
Sankhya & Katha : iii, 10-13; VI, 7-11 ; Brh, 1. 4.6
Ch. vi. 3.4
Pras. iv.
Svet, vi. 13,
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HARIH OM

KATHOPANISAD
I. L.

Usan ha vai Vajasravasah sarvavedasam dadau |
tasya ha Naciketa nama putra asa |

Once, the son of Vijasravas, desiring (some fruit)

gave away all his possessions. He had a son named
Naciketas,

COMMENTARY :

1. Let my a#ijali go to the Beauty of Afjanadri,' of the
colour of common flax(atasi)-flower-bunch, with His chest
adorned by Sri.

2. Bowing to Vyasa, Ramanuja and other teachers, I
shall write this comment, according to my intelligence, on the
Kathopanisad, for the delight ot the learned.

usan : Desirous. The word comes fiom the root vgda
meaning desire with the suffix safy, which gets sampratarana
(Panini 1. i. 45) as enjoined in the siitra beginning with
grahijya (Panini. V1. i, 16).

ha vai : These two are particles, (used to) indicate things
that have transpired. ‘ The fruit’ is to be supplied.

vajasravasah : son of Vajasravas. Véajasravasis one who
has attained fame thiough gifts of food (v@ja).? His son is Vaja-
dravasah. Or it inay be a name, merely, Vajaéravas.

The meaning is that the sage indeed performing the sacri-

a
3

fice called Vidvajit (conqueror of the world)’ in which every

1. Beauty of Afjjanadii 1s Sri Venkateévara.

2. cf. Sri Krishna Piem VYoga of the Kathopanisad p. 14. meaning of
Vijaéravasa.

3. The Visvajit-sacrifice was performed by Mahabali when Vaimana came
and asked for three paces of ground symbolically the earth, Heaven and

Self, thus completing the sacrifice fully, Vamana is stated to be the subject
deall with by this Upanisad. cf. Visnusahasranima . visvam (1).



2 KATHOPANISAD 1. 2

possession is to be offered as fees for performance (daksing)
(to Rtviks), gave away in that saciifice ali his possessions. By
the word ‘wuéan’ isindicated that the sacrifice, being one that
is petformed for getting some fruit, the fees, must necessarily
be in every way correct (and proper).

@sa: babhiiva: there was. Here (bhir) has not replaced
the root ‘as’ asin *svasthaje tarksyam’ (for the well-being,
the Garuda), since lit (Perfect tense) is a sarvadhatuka (Panini
III 4. 113) as enjoined in Chandasy ubhayatha.

I. 2.

tam ha Fkumaram saniam daksinasy nIYaGmManasu
$raddhavivesa somanyata.
While the fees were being distributed, Sraddha
overtook him, who was still youug. He reflected thus:

' COMMENTARY :
tam : Him, Naciketas
kumaram santam : who was still young'

daksinasu niyamanasu : at the time of distribution of fees,
namely, cows to the rtviks (the officiating priests)

$raddha  devotional mentality due to his wishing well
for his father (pitur-hita-kama-prayukia)

avivesa: overtook.

Even though the thing which helps in procuring consent (to
officiate as priests) is called fee(s) (daksina), and the consent is
(given) only once in a sacrifice, since (the woid fees) gains its
significance on account of that consent, therefore the word fees
(daksina) has to be only a singular number; wherefore (ata
evg) it is stated by Jaimini (Mimamsa-sutra X. iii. 56) “ O-
milch cows in the passage cow is the fee of it” (fasya dheniir
iti gavam), that in the passage ‘the milch cow is its fee’ read in

1. cf, Krishna Prem “ boy as he was.”

2. Krishna Prem translates it as Faith, but it 1s not “blind faith'’
‘* accompanied by hidden doubt ” Tt is true faith o1 * fair faitly,” whichisa
form of Knowledge.



1. 3 RATHOPANISAD 3

the context of the one-day sacrifice called bh#, all the fees, the
cows (112), the horse, & etc, belonging to the original sacrifice
(prar+tasya) ate to be substituted by 1t (dhenu), this word fee
terc sFgnifies some wealth (birfz). And 1t is used with refer-
czc *o action as in ‘“‘In this action thisis the wage”. Itis
also used with reference to the agent (kartr) as in “In this
action, this 1s the wage to this person (agent).” Singe there-
fore the fees are many on account of the officiating priests
being many, the plural ‘fees’ (daksinasu) is proper. There-
fore, it 1s said in the adhikarana 1n Chapter X begmning with
the siitra * If the «ft is to the brahman (priest) the fee (to
the Rk priest) will be less by 1t, with the modification the fee
will be the same’ that, if the passage occuiing in the sacrifice
called Rtapeya “ The fee 1sthe Soma-vessel made of Udum-
bara (fig-wood),” 1t must be given to the Brahman-priests
who 1s fitendly and of the same gotra,” isto be one single
sentence (which it 1s not), then, the Brahman-prest’s share
alone is to be substituted, since the word ‘daksina’ could
signify it with its primary significance without any resort
to the secondary significance (Jaksana)in respect of the portion.

Now therefore it can be seen that even though the fee in
reference to this (Vidvajit) sacrifice be one, there may be differ-
ences in the fees in reference to the rfviks, and as such, there
is no impropriety in the (use of the) plural ‘fees’

I.1. 3.

pitodaka jagdha-trna dugdha-doha nivindriyah |
ananda nama te lokas tan sa gacchatrta dadat |

He who gives these (cows) by which the water has
been drunk, the grass has been eaten, the milk has
been given (and) which have become barren, goes to
those worlds that are well-known as delightless.

COMMENTARY *

The manuer of this devotional mentality (on the part of
Naciketa.) is thus shown

1, Yadr tu brahman@h tad.imama tad-vk@rasyat Jamim. P MS
X. 1ii. 72,

3
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pitodakah: Those (cows) by which (last) waler has beén
drunk’

jagdhatrnah : Those by which (last) grass has been eaten -

dugdhadohalh : Those from which (last) milk has been
drawn ‘

nirindviyah : Incapable of future progeny, worn out. In
other woords, ¢ useless.” He who gives (the cows) of this nature
to the officiating priests deeming them as daksina (fees) (goes
to delightless worlds).

anandg : delightless. Are there not worlds known from
scriptures which aie delightless ?

tan : to those (worlds)

sah: He, the sacrificer, goes to. Thus he (Naciketas)
teflected : this is the meaning.

L1 4.

sa hovaca pitaram tata kasmai mam dasyasiti dvityam
eritiyam. Tamn hovaca Myiyave tva dadamiti.
He spoke to his father: “ Father, to whom will you
give me,” for the second (time), for the third (time).
“T'o-him spoke (the father) thus: “ To Death I shall
give you” - . :
: COMMENTARY :
sahovica pitaram : The most faithful Naciketas who
thought that the fees that are being given are defective (bad)
and who wished to make the sacrificial performance of his
father good, even through giving himself away (as fees),
approached his father and said :

tata : O Father ! i

kasmai : to which Rtvik by way of sacrificial fee

mam : me

dasyasi : will you give.

[sah:] He {Naciketas) not having been paid any attention
to by his father though addressed by him thus,

1. The idea is that these cows had drunk water for the last time, eatén

grass for the last time etc, and which therefore are dying, are absolutely
tseless as gifts, for gifts'must be of good Cows and not of worthless qnés.
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dvitiyam : for the second time, (and)
trtiyaim api: for the third time also spoke to him * To
whom will you give me ?”
. The father, pressed very much, becane angry and told his
son that he would give him away to Death.
I. 1. 5.
bahunam emi prathamo bahiinam emi madhyamah |
kim svid yamasya kartavyam yan mayadya harisyatt |
I go ahead of many, I go in the midst of many.
What is that Death has to do, which he would have
done by me ?*
COMMENTARY : L
Though thus spoken to (Naciketas) without fear or sorrow
told his father thus: Of all those who go to the abode of
Death I shall be either in the forefront or in the middle but
never at the end. The intentionis ‘I am not 'at'ﬂgll_vvorried
about going to the abode of Death.” " (If it be asked) what is
it that (you are wortied) about ? he replies :

kimmsvid : What purpose’ has Death got which He is going
to have done by me ? s there any advantage with ome so
tender as me to Death of fulfilled desires, where the gift of
me to Him will be of some use, as (the gift of me) to Rtviks
(will Be). Thérefore it is about this alone that I'am worned
This is the intention.

L. 1. 6.
anupasya yatha purve pratipasya tatha pare |
' sasyam iva martyah pacyate sasyam iva jayate punah |
Reflect on how the ancestors (were) ; pouder how
the others (present ones are). Man ripens like corn;
he is again born. .
COMMENTARY
(Naciketas) looking at the father of remorseful heart who
thought on hearing these words of such a son, who was free

1. Xrishna Prem : tht is the task that Yama, Lord of Death, will
accotuplish on e ¥dday -
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from any fear or anger, “Isaid, I give you to Death ‘out
of anger’ .but I do not wish to give away such asonto
Death,” said:

burve : grandfather and others, as they were without any
false speech ; so also,

apare: the good men that are now even after them : in the
same manner must you behave. This is the meaning.

sasyam iva : like corn

maityah: the man becoines like corn worn out in a short
while and, becoming worn out, dies, aud like corn is he born
again. In this moital world which is transitory, what is the
use of uttering falsehcod. Keeping to truth send me to Death,
This is the meaning.

Li7
vaisvanarah pravisaty atithir brahmano grhan |
tasyaitam santim Lurvants hara V aivasvatodakam |
The fire, the brahman-guest, enters the house. To
him (they) this appeasement make. O son of the Sun !
take water (unio him, Naciketas).
COMMENTARY :

That son (Naciketas), having been thus sent gway, stayed
at the gates of Death who was away, eating nothing for three
nights. Then an old man at the gates (of Death’s abode)
told Death (Yama), who returned afier having been away, thus :

Verily the God of Fire himself in the foim of Brihman-
guest enters the house. To that fire good men perform this
appeasement of the form of water for feet-cleansing and offer-
ing of seat, so that they may not be burnt by their disrespect to
him. Therefore, O Vaivasvata !' bring to Naciketas water for
feet-cleansing.

hara means ghara: bring. 'This is the meaning.

.18
asapratikse sarmgatam sinylat ca
istapurte putrapasimé ca sarvan
etad vrnkte purugusic! pamedhaso
JHSyGHas it Vs bradmano gk | |
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Hope and expectations, contact (with good men),
tiie true and kind words, sacrificial good deeds, bene-
ficence, the sons and cattle of the unintelligent person

at whose house a brahman dwells starving, this (sin)
destroys.

COMMENTARY:

And they showed that failing to do it (honouring the
guest) results in sinfulness (pratyavaya).
yasya alpamedhasah purusasya grhe: In the house of
which unintelligent person
anas$nan : starving
Brahmanah : guest
vasati : dwells
tasya : of him
asapratikse : desire and will; or else, @asz means desire for
the unaccomplished, and pratiksa, desire to get things which
are existing.
sargatam : contact with the good
sunytam : speech that is true and pleasant
istapiuirte : ista means sacrifice and others and purte means
counstruction of tanks etc.
putran pasums ca : souns and cattle
etad : the sin of the form of starving
venkte - deprives, destroys is the meaning: from vpji
varjane : to deprive, (VIII cqonjugation $nam) or else this is
a form from the root vrja wvarjane (I1 conjugation) which
omits the conjugational sign $ah.)
I.i. 9.
tisro ratrir yadavatsir grhe me
'nasnan brahman natithir namasyah |
namas te'stu brahman svasti me
'stu tasmat prati trin varan vrnisva |
1. This translat_ion is in accordance with the commentary. But the
1. . seems Lo be capable of another interpretation also— Hope and expec.

fatirs ete. ete, (all) this of -the ‘unintelligent person a:t whose bduse
voainy sthrviug, vhe (starving brabwan) gedadys.”
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O Biahman! since you, the respectful guest, have
stayed without food 1n my house for thiee nights, let
my salutations be to you, O Brahman! Let there be
well-being to me  In retuin, therefore, choose thiee
boons

COMMENTARY

Thus addressed by the elders, Death said to Naciketas

me grhe in my house, O Biahman fit to be ievered,
thou, the guest have spent three nights without food Thisis
the meaning

namas te the meaning 1s clear

tasmat. therefoie, for this reason

me : to me

svastr well-being, so that T may be well

trin varan prat: three boons in return

vrnisva  choose

Even though vou are desueless, you should choose three
boouns corresponding to the three nmights of fasting to favour
me This 1s the meaning

[110

santasamkalpah sumana yatha syad
vitamanyur Gautamo mabht mriyo |
tvatprasrsiam ma’bhrvadet pratitah
etat trayanam prathamam varam vrne ||

O Death! (please make) Gautama (my father) free
fiom all anxieties, well-disposed, fiee from anger to
wards me, (and) well pleased let him speak to e,
sent back by you This s the fiist of the three boons
T elect

COMMENTARY .,
Thus being requested, Naciketas said
Mytyo+ O Death!
$antasamkalpah free from anxiety of the form *having
~reached Death, what will my son do?”
sumangh with his mind settled in peace
mabhi s towards me,.
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Gautamal, : Gautama, my father
vitamanyul : freed from anger (rosaj
yatha syat : (make him) so as to be thus.
And
tvat prasystam : sent back (home) by you
mabhi : towards me
pratitah : pleased as before
vadet : would speak.
Or else
abhi vadet : will bestow (on me) blessings, since the abhi-
vadana is used to signify the giving of blessings in Smrti-texts
such as abhivadata, nabhivadayate
etad... : the meaning is clear.
LilL
yatha purastad bhavita pratital
Auddalakir Arunir mat prasystah |
sukham ratrih $ayita vitamanyus
tvam dadréivan 'mytyumukhat pramukiam |
Son of Uddalaka of Aruna-family, influenced by me
will be well-disposed (towards you) as before. On
seeing you released from the mouth of Death, free
from anger. he will happily sleep in the aights.
COMMENTARY :

Asked thus Death replied : he will beconie as before well-
disposed towards you. Auddalaki is to be taken as Uddalaka ;
"Aruni meaus son of Aruna. Or else he is a descendent of the
two families, or else the son of Uddalaka and of the family of
Aruna®

mat prasystal : influenced by me or as favoured by me,
+the meaning is ‘ due to" my blessing.”

sukham : Having become free from anger in respect of
you, he will sleep happily in the future nights. Luf (Ist
Future) signifies that he will get (thereafter) good sleep.

1. darsivgn: Nir. Sa. Ed.

2. DvyamusyZyana means the son of alady who was_given in marri-
age to an individual on the condition that her issue is to be deemed to be the
son of the giver (of her). (Anandagiri's Commentary).
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Vouof such nature, O Death, knowest the Agni
leading to Svarga Teach it to me who have much
faith. Those who exist in  Svarga-world attain
immortality  Thix is the second boon I choose.

CUMMVENTARY :

sa fvam: Yon whose omniscience is well-known in
Purana, You know the fire which is helpful in the attain-
ment of Svaiga.

vat (ya) is the suffix signifying prayojana (utility) accord-
ing to the passage “yaf comes as suffix after Svarge and
others” (Ganapatha Pgnini V. i. 111). Tt will be clear later
on that the nrility of Agni of the form of fire-altar in attaining

. Svarga .s through meditation.

$raddudhanaya - to one who has ardent desire for libera-
tion. What is that which vou will get attaining the Svarga-
world ? The reply is:

Svargalokal (amrtatvam) : those whose world is Svarga ;
this meaus those who have attained the supreme world, since
the immoitality which is called liberation (moksa; which is of
the form of the manifestation (or revealment) of (ones) own
nature comes only after the attainment of the Biahman in that
particular place (here called Svarga) as in the passage “Having
attained the Supreme Light one stands revealed with one’s
own nature.”

etad...T'his is clear,

T i 14.

pra te bravimi tad u me nibodha

Svargyam agnim Naciketah prajanan |
anantalokaptim atho pratisthari

viddhi tvam enan nikitain guhayam i

I shall explain to you fully : know that of me, O
Naciketas | Knowing that fire which leads to Svarga
(one gets) the attainment of the world of the infinite
(Visnu) and permanence, Know thou this (fire) placed
in the cave. .

4
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COMMENTARY :
Thus spoken to, Death speaks:

pra te bravimi: I shall tell you who have requested. The
use of the particle pra separated from the 1oot is in accor-
dance with Panini Siitra : * They can be used separately from
roots’ (I. iv. 82). .

me: From me: fiom my teaching do you know  This is
the meaning. The goal of knowledge is now made known.

anantalokaptim : the attainment of the werld of the
Infinite Visnu, because of the subsequent passage (I.iii. 9)
“ That is Visnu’s Supreme Abode ’

atho: After the attainment of that

pratistham : Non-return also. ‘One gets’ is to be sup-
plied. Thinking that Naciketas may have a doubt as to how
that knowledge could have such a power (Death) says:

viddhi : Know This nature of knowledge that is
the cause of liberation due to its being a subsidiarv to the
meditation on Brahman placed in the cave, othersdo not
know. (Therefore) do you kuow it, is the idea.

Or else, the telation of cause and effect is determined
when it is said “ Knowing Agni do thou get attainment of the
world of the Iunfinite and Permanence’ since the 1oot vid
meaning ‘to know,” could mean ‘tc get.” The suffix (Saty)
in prajana: is in accordance with Panini (111, 2.126) * The
suffixes $atr and $aGnac come after the root whose meaning
signifies or is the causc of another action.”

1.1 *53.
lokadim agnim tam uvaca tasmai
ya istaka yavatir va yatha va |
sa capi tat pratyavadad yathoktam
arthasya Mrtyuh punarevahatustah |
To him, Decath taught that fire, the means of
(attaining) the world (Svaiga). (He also taught him)

1. Prem - tushtim, satisfied.



I. 16. KA IHOPANISAD 13

which aad how many are the biicks and how (they
are to be artanged). He (Naciketas)too repeated 1t
as 1t was taught. Then pleased with (his) ability
Death spoke again

COMMENTARY.
Then the Veda speaks

lokasyg adum  m2ans to the woild, the meaning 1s the
same as Svargya (leading to Svarga).

tam Aenmim wvaca taught that fite The meaniug s that
be taught him all this, the biicks, of what nature, of what
numbe: and the manner 11 which they have to be piled The
assunilation m jagvaty (yavat: as yavaiyah must be the
prope: foim) 1s due to the exception in Vedic grammar

sa capr He too: and Naciketas too

tat all that he heard exactly repeated, this 1s the meaning

arthasya ca. Death pleased on seeing the ability to
grasp (the mstruction given) of his dicciple spoke agam

i 16

tam abravit priyamano mahatma
tatam tavehadva dadime bhuyah |
tavairva namna bhavitayam agnih
srnkam cemam anchariapam grhana
The Mahatman (Death) being pleased told him.
Now T give you here one moie boon. This Fire verily
shall be known by your name Also take this reso-
nant necklace of many hues

COMMENTARY.
High-mindad Death well pieased told Naciketas thus "I
shall grant you a foutth boon.® What it 1s he explains-
tavaiva 'This fire T have been teaching you will be
known by the name of Niciketa.
victtrgmm srnkam  many-colouied resonant necklace of

precious stones. This do you accepe is the meaning.! .

1 Kiwshna Prem gives 1 Vely intcresting occult interpretation of this
S ° f
Garland of many foims in Tis work
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Li 17
trinaciketas tribhir etya sandhim
trikarmakrt tarati janma-mptyn |
brahmajaisiam devam idyam viditva
nicayyemam $antim atyaniam eti |
One learning these three anuvakas dealing with

Naciketa and performing three actions, attaining

contact (with brahmopasana) with the three, (by

means of it) crosses over birth and death. Knowing

and realising the soul born-of-Brahman and couscient -

as the worthy Lord, one attains thorough peace for

ever.

COMMENTARY,

Again He (Death) refers to Karma:

trinaciketaly : One leaining the three anuvakas (Tait.
Brah. 111. xi. 7, 8 & 9) begiuning with “ayem vava yah pavate”
This verily which blows (is the Fire-Naciketas).

trikarmakyt : One that does the actions of sacrificing and
learning and giving, or else one who perfoims the paka-yaj7ia
(seven domestic sacrifices), havir-yajiia (corn-sacrifices) and
somayafnia (soma-sacrifices)

tribhir: with the fires thrice performed (constructed),

sandhint: contact with meditation on the Supreme Self

etya : attaining

janma-mytyu tarati : Crosses over birth and death, This
is the meaning. Siuce this has to have the same sense as the
passage karoti tad yena punar na jayate occuring in the
next mantra(d), and since this mantia has been interpreted in
this manner by Vyasdrya (author of Sruta-Prakaéika)' under
the Vedanta Suira:1.iv. 8 “irayandm eva caivam—and of
three only there is this mention and question.”

Thereafter he speaks of the meditation upon the Supreme

Self which is the piincipal (angi) mentioned in the first half
of this verse tribhir etya sandhim,

1. Commentary on the 873 Bhasya of Sti Ramanuja,
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This mantra has been explained in the Bkasye under the
Siitra (I. ii. 12) “ Because ofthe specification” as follows: -
"Brahmajajfia is soul, since he is born of Brahman and is cons-
cient, knowing Him as the woithy Divine. The meaning is
“ Knowing the soul who meditates as that which has Brahman
as its self.”

deva : What is meant by the Bhasya is this 1 * The signi-
ficance of the word deva goes up to one who has the Supieme
Self as one’s self, since the word deva signifies the Supteme
Self and since ideutity cannot be between the soul and the
Supreme.

nicayya : Realizing one’s own self as one whose seifis
Brahman.

imam : this is mentioned in the earlier part of this mantra
as trikarmakrt tarati.

santim : means the abolition of the miseries of the form of
samsara (the cycle of births and deaths).

I. 1. 18.

trinaciketas trayam ctad viditva
ya evam vidvans cinuie Naciketam |
sa mriyupasan puratah pranodya
Sokatigo modate Svar galoke .

He who, having masteted the performance of the
three sections dealing with the Naciketa (fite} and
knowning in this manner, perioims the piling of the
Naciketa-altar after knowing the three,* that person,
even prior to casting away the fetters of death,
transcending sorrow, enjoys in the celestial world.

Ct MMENTARY,
trinaciketa : has already been explained.

1, Krishna Prem discusses the views of Sankara and Madhva and
inclines to the view that Madhva’s view is moie 1cvealicg, as Krama muckis
is true of the occult development.

9. Sri Satkara considers this to be Father, Mother and Guru: Prem
identifies them as Atma-Buddhi-Manas.
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trayam etad : T he nature of Biahman and the nature of
the soul having the former as its self mentioned in the mantra
brahmajajiiam devam idyam: (I 1. 17) and the nature of the
fire (alta1) mentioned in the passage * Tribkir etya sarndhim*
(ibid.)
viditva : having known thiough the instiuction of gurus
or from sacrifices
evam vidvan : The knower who with this knowledge of
these three, consttucts the Naciketa-fire-altar
sah : That person (casting away) the Death’s feiters of the
form of attachment and hatied etc.,
puratal : even prior {o leaving the body
pranodya : Casting away. The meaning is being free
from the attachmient and hatred even while living
sokatigal : transcending sorrow; this has beer already
commented upon.
i. 18b.
Thi. mantra is not m other texts, and is special to
Ramanuja’s Bhasya ou the Upanisads.
yo va’ pyetam brahinajajniatmabhitam
citim viditvg cinute Naciketam |
sa eva bhiitvi brahma jajnatmabhutal
kaioti tad yena punar na jayate .
Whoever knowing this piling tp which is the seif-
born of Brahman and seutienl constiucts Naciketa
(fire-altar), that very prsou becoming the Lorn of-
Brahman and sentient, dees that Ly which (hie) is not
born again.
yah - : Whoever, knowing this piling up, knowing this
10 be of the form of his seif, constructs the nre- altar-Namketa
with Brahman as his Self,

s@ eva : that same persouy,

brahmajajriatmabhutah bhitva : Having the knowledge of
his own self with Brahman as his Self, performs that
& editation of God which is the means-of non-kebirth; -
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Therefore the intention is that what was mentioned in the
previous mantia “irbh1r  etva samdhim trikarmaket taratr
Janmamrtyu © One leainmg these three anuvikas dealing with
Niaciketa and performmg thiee actions attaiming contact (with
Brahmopasana) the thiee by means of 1t crosses over birth and
death,” as the means of l.beiation through the meditation
upon the Lord, 1s the piling up of the fire-altar preceded by the
knowledge of his own self having God as his soul and not any-
thing else.

This mantia is aot ceen m some texts and was not
commented upon by some Since however, this 1s commented
upon by such most 1eliable (authorities) as Vyasarya (author of
the Srutapiakasika® and othets, the doubt as to its being an
interpolation s not proper

I.119

esa te’gnmir Naciketah svargyah
yam uvinithc doitiyena varena |
etam agnim tavarva pravaksyantt janasah
tritiyam vat am Nactketo vrnisva |

This 1s the fire, O Naciketas ' that leads to heaven
which you chose as your second boon. People will call
this firte as vours alone O Naciketas! choose a
third boon

esz ‘This etc : ‘has been taught’ has to be supplied,
yam which the meaning is clear And bes:des people will
call this Agn by your name alone.

tritiyam varam . third boon + the meaning is clear

If 1t be asked as to what authority there is for
taking the word sverzga frequently used in this context,
to mean hberation (or the abode of the liberated, we

1 Madhva conaders this to be the highest abode of Brahman angd it 1s
after attaiming this which 1s a 1t weire 1mmorial or eternal, une goes to
Mukty, Liberation The second book thus refeis 10 the created woill on
Brahman whereas the clurd refets to the highest Blies of Sr1 Kiishna Prem
wd,p 361
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state thus: There is no room for any doubt (in this metts:
since the Bhasyakdia (Ramainwja) himself' has explicitly and
impliedly explained with refercuce to the mantra containing
the words svargyam and agnim (Katha. 1. 1. 18} as follows'
“ It is the (abode of) liberotion which is the highest end, that
is meant by the word stargya here, becanse the text “ Those
that live in svarga attain immortality” (Katha. 1. i 18)
states that one who is theic has neither birth nor death;
because the reply is ““ One learning the three anuvakas dealing
with Naciketa and performing three actions, atiaining contact
with the three, by means of it crosses over death and birth”
(Katha. 1.i. 17). and because it canmot be that Naciketas
whose face is turned away frem perishable ends can ask for
the means foir attaining a svarge that is transitory, as he
scorns at the transitory ends when asking for the third beon;
and because the liberation of the form of the unbounded bliss
can be meant by the ‘svarga ’ signifying the supreme Happi-
ness

(Purvapahsa) Ohjection s If it be asked: The woid
‘svgrga’ is repeated four times in the two mantras concerning
the second boon (Katha. T.1.12 and 138). Ifit means (the
abode of) liberation, isit true through primary significance
or through secondary significance ? The first (alternative) 1s
not acceptable, because the svarga which is well-known in
the Vedic and worldly usage means the opposite of liberation
(a}avwrga) in such passages as “ Through the two paths
of svarga and apavarga...”; ““ One of the two, svarge and
apavarga . 7 - ‘- Neither the svarga nor the non-birth ... and
“It may be svarga, since it is common to all (to be desired)”
P.MS. 1V. 3.15), and because, according to the (Paurdnic)
passage’ “the distance of fourteen lakhs (of miles) between
the Sun and the Pole Star is spoken of by those who have
studied the arrangement of the worlds as the svarga,” the
word ‘svarga’ can signify that particular space that lies
between the Sun and the Pole star and to that alone the usages
of the Vedic and worldly usages have reference ; and that is

1. S#i Bhasya: L iv. 6.
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not the abode of liberation. Nor is the second alternative
that is (that it meansthat) through secondary significance
. acceptable, because the primary significance has nothing to
contradict it. If theie can be anything to contradict it, what
is it? (i) is it the mention of the absence of old age,
death. the attainmeunt of immortality ctc., stated in the text of
the cquestion (prasna-vakya) or (i1) (is it) the crossing over
old age etc., contained in the reply or (i) (is it) the trausitory
‘ svarga ’ that cannot be asked by Naciketas who is indifferent
to all woildly desires ?

Not the first (alternative), because the word °svarga’
whicli precedes (the word amrta) in the sentence which
cannot be explained otherwise and signifies the principal
(visesya) of the sentence, canmnot be interpreted according
to the word -amrta’ (immortal) which is well-known
in Vedic and worldly usages as signifying relative im-
mortality and which stands at the concluding part of the
passage; because in the Puianic contexts explaining
the nature ot the svarga, it is seen that those that dwell in the
world of svarga are free from old age, death, hunger, thirst,
sorrow etc.; because there is the Smyfi (passage) “ Immortality
is spoken of as existence till deluge (pralaya) ”; because in
this Upanisad itself the word ‘immortal’ is used in respect of
Death in the passage ‘“ Having approached those that do not
grow otd and that are immortal ” (K.U. I. 1. 28) ; and because
the statement (passage) that ‘‘they whose world is svarga
attain immortality” can be explained as stated in (the
passages) “ These in the world of Brahman at the time of final
depaiture.” (Tait. Nar.) and “ Those that live in the world of
svarga can attain jmmortality through meditation upon Brah-
man " (Mund. U. LL1. ii. 6).

Not the second (alternative), because the mantra Trinaci-
keta.......({. U. 1. i. 17) may be taken to mean that the fire
(Naciketa) that leads to svarga (Heaven) performed thrice is
the means to the Brahme n-Knowledge that helps the crossing
over birth and death, and thus it need not be in contradiction

5
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with the primary meaning of the word ‘svarga.’ For the
same reason, the passage (K. U. I i. 18d) which has the
same meaning as the passage already stated, does not contra-
dict the primary sense of the word svarga.

Nor the third alternative, according to which it is stated
that it is impossible for Naciketas who is indifferent to any
other goal, to ask for the transitory svarga. Yama (Death), the
beneficent, replying to the question regarding the fire that leads
to svarga, introduced the topic on the nature of liberation,
though not asked for (by Naciketas) in the passages *“ The
attainment of the world of the Infinite (K.U.I.1i. 14c) and
“ QOue, learning the three anuvakas dealing with Naciketa
and performing the three actions, attaining contact with
the three, by means of it crosses over birth and death”
(K.U. 1. 1. 17ab), which created in Naciketas the desire to get
freed (liberated). Thus he was made stronger by Yama’s
reluctance to teach (as in the passage) anyam wvararm Naciketo
vrnigta’ ¢ O Naciketas! ask for a different boon” (K U. 1. 1.
21c). How can his (Naciketas’s) scorn at the transitory ends
made at that stage contradict his earlier prayer for svasga?
Besides, it is seen in the passages $vobhava martyasya yad An-
takatat sarvendriyanam jarayanti tejah | api sarvam jivitam
alpam eva tavaiva vahas tava nrtyagite | (K.U. 1. i. 26) <O
Death! (all those enjoyable things) of man will be non-existent
to-morrow. These will wear out whatever power these sense-
organs have. All the life is but brief. Let the conveyances,
dance and music remain only for thee” and others, that the
human enjoyment alone is scorned at, and svarga is not spoken
of derisively. If the word °svarga’ refers to liberation (abode
of liberation) it cannot be the result of fire (of Naciketas), it .
being the result of knowledge alone. The word ‘svarga’ repea-

tedly used at the beginning, the middle and the end will get
a strained meaning.

Or let there be contradiction in the reply. Still the word
‘svarga’ that is found in tbe question-passage that precedes
" (the reply), is strong enough according to the principle of
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Upakramadhikarana (PMS. I11. 3.1-7). Nor can it be said that
‘ for the sake of many ” the few found in the beginning are to
be rejected according to the principle enunciated in the Siitra
* Those of the larger number must have their comumon
subsidiaries.”” (PMS. XI1 ii. 2); because in the Sitra (PMS.
XI1I1.1i. 23) it is said that ““that alone which is first” is
stronger than those at the end, though they are larger in
uumber. Therefore thereis no reason at all for over-riding the
primary sense of the word svarga.

Siddhanta : The reply (to the above objection) Is as
follows: The word svarge signifies liberation (abode of libera-
tion) only through its primary significance. The Mimamesakas
have stated in the Svargakamadhikarana (P'1S VI. 1. 1) that
the word svarga according to the princivle Nagrhita-v Sesana-
nyaya (that the coguition does not grasp the principal without
grasping the attributes), signifies ;only delight (priti) and not
the substance that grants delight (priti-visista-dravya).

Further they raise the issue that thoughitis true that the
word svarga signifies delight according to the principle
above-mentioned it is yet to be established that it signifies
that delight which is enjoyable in another body at another
place. It caunot be said that the supplementary passage “That
in which there isno heat etc.,”” leads to the conclusion thut the
word svarga used in the injuncting texts, signifies the parti-
cular kind of delight, because here there is no room for the
principle “ I'hat which is doubtful is to be determined with
the help of the rest of the passage” (PMS. L. iv. 2V), siace
there is no doubt here as to the significance which has been
already determined as having reference to delight in general
(pritimatra) to which issue they (themselves) reply as follows :

“ No doubt itis true the word svarge has its signifi~
cance determined according to common usage itself. If,
however, the word svarga is taken to mean the limited
delight known to us, then the sacrifices such as Jyotistoma will
have to be means to that (limited) delight. Consequently, the
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injunction regarding Jyotistoma and other sacrifices will become
impotent on accouut of there being no intelligent person to per-
form these sacrifices which are full of hindrances and requiring
much money, men and labour, when there are easier worldly
means to achieve it, requiring comparatively little money, men
and labour. When accordingly the significance of the word
svgrga is determined only as having reference to the unlimited
delight which is mentioned in the supplementary passage the
meaning is the same even in places where there is no such
supplementary passage as in the case of the words “ Wheat,
pig, etc.” There is no need to accept any other significance
regarding the woildly limited delight, since secondaiy
significance alone is sufficient.

Nor can it be stated that the word svarge may have its
significance only in respect of delight in geneial, while yet in
the Veda it mmay mean the unlimited delight; becauce the part
of the meaning (limitless) is not known otherwise, and there-
fore the power of signifying has to include that pait also
necessatily, and this will lead to accepting the word as having
two meanings viz. (i) in the worldly usage and (ii) in the
Vedic usage. Wheu, however, the significance is in respect of
the limitless delight known thiough the Vedic usage, then the
worldly limited delight is indicated through seconda1y signifi-
cance on account of its also having the common nature of
being delight.

Since thus the Mimarmsakas have established that the
word svarga means the unlimited delight alone, it is not
reasonable to question the equation of svarga with liberation
(abode of liberation). Just as the word ‘Partha’is (not)
frequently used in respect of other sons of Kunti as in 1espect
of Arjuna and yet signifies others also through its primary
significance, so also, though the word svarga is not frequently
used to demote anything other thau the delight obtainable
in the world lying between the Sun and the Pole Star, yet
it does mot lose its primary signifying power to signify that
thing (i.e. abode of liberation). ,
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The words barhis, ajye and others, though they are not
used by Aryas in respect of unpurified grass, ghee and others,
"yet they retain their primary significance in respect of them,
becanse their non-usage by some (persons) cannot establish the
absence of their signifying power. Therefore itis established
in the Barhirajyadhikarana (PMS. 1. 4.10) that the words
barhis etc., have their signifying power in respect of the
genus, #rnatva, grassness. This is stated in the Vartikal
“Inrespect of a word which is seen at some places at least
determined in its genus-sense, there is no reason to postulate’
any other condition (nimifta), that word mnot losing that
condition (i.e., genus-sense).”

Therefore the woid svarga is verily a common general
term denoting liberation also.

Purvapaksa (Objection) : If it be asked : though the woids
barhis, ajya and others are not used by Aryas so as to indicate
unpurified grass, ghee and others, still they may have their
signifying power in respect of the unpurified things also, since
there is such a use by non-Aryas. But in the case of svarga, its
signifying power is to be accepted so as to exclude anything
other than that delight that is obtainable in the world lying
be‘tweeu the Sun aund the Pole star, since the word is never
used to signify auything other than that. Qtherwise’ the
conclusion arrived at in the Prodgatradhikarana (PMS. 111 v.
28-26) is that the word Udgatr nominally means the particular
rtvik who is the head of the four rtviks officiating as Sdman-
singezs, since it is never used in respect of any other of the group.
But that particular rtvik being only one, the plural in the
mantra *‘ Let the Hotr’s cup come forward, also the Brahman'’s
- cup, the Udgatr’s cup. the Yajamana’s cup, and the sadasya’s
cup” is inconsistent. Therefore we have to assume forita
secondary significance based upon the nominal significance, so

1, Kumsrila's Tantra-Vartika (p. 348 Poona ed.)

2 Sat. B.5L.IV. 2129 & Apastamba Sr. S. XII. 28.13 cf. The text here

of this $loka hus the variant gamike 1ostead of the word kalpeng in the
Vartika text.

,
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as to make the word to mean the three in the group excluding
Subrahmanya, or including Him, all the four of the group.
Further in the Ahinadhikarana, (PMS. 11I. iii. 15-16) it is-
stated that the number twelve relating to Upasad-sacrifices
enjoined in the sentence “T'welve for the Ahina” which
occurs in the context of Jyotistoma, is however to be taken
away to a particular group of sacrifices to be performed for
many days (ahargana-visesa) because the word ahina is to be
etymologically explained as having been formed according to
Vartika under Panini IV. 2.483, with Kha-sufflx after the base
ahan and is to be laken as meaning through nominal signi-
ficance (r@idhi) some particular group of sacrifices performed
during a number of days, since it is not at all used in respect of
Sattra sacrifices, and therefore it cannot refer to Jyotistoma,
it not being an ahina (group of sacrifices performed in a
number of days).

Further' though the word ‘ dhayiya’ is formed according
to Panini (I11. 1. 129) and used to mean the rks called samidhani
(Rks used at the time of kindling the sacrificial fire), yet it
does not mean the Semidhani Rks in general, nor does it mean
according to etymological explanation, namely, that which is
used (dhiyamana) in all the Rks that are used (in any rite),
for it (the word) is not used in respect of the Rks that are
utilized for praise with s@man and praise without saman (stotra
and $astra) as it is not used in respect of samidhani Rks in
general. But it means some particular tks such as “ Those
with the terms ‘ Prthu’, ‘ Paja’ which are specially mentioned
in Vedic passages ” “The tks with Prthu and P3ja are the
dhayiya ones ”. This is found in the Adhikarana having the
siitia (PMS V.iil. 3). All this will get contradicted if the word .
svarga could have its primary significance (in respect of
liberation or abode of liberation) as stated by you (the siddha-
ntin). There would be no need to accept the words Udgatr
etc., as having nomiual significance in respect of a particnlar
Rtvik and others.

1. Guonganath Jhe’s tzauslation.
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Reply (Siddhanta):—

True. If the word ‘svarga’ was never used in respect of
anything other than the ordinary svarga (that is the place
between the Sun and the Pole star), then it would be necessary
to accept a nominal significance for it, so restricted as not to
apply to it (liberation). But itis used to denote that \liberation)
also. For it is found to be used in the following passages in
the spiritual scriptures (adhyatma $astresu such as the
Taittiriya Aranyaka 1. 27.3. Brhadaranyaka and Talavakara

Upanisads +—

1. Inthat city thereis a world-sheath of golden colour
surrounded by light. Whoever knows that city of Brahman
surrounded by nectar (bliss), to him the Supreme Self and
Brahman grant long life, fame and progeny.

2. “ By itthe wise, the knowers of Brahman, go up
hence to the heavenly world, released' . (Brh. U., 4.4 8)

3. “He verily who knows it, thus striking off evil
becomes established in the most excellent, endless heavenly
world ...?" (Kena U., 1V. 9.)

The nominal significance (of the word ‘ svarga’) postulated
by the Paurdpikas must be disregarded even like that of
the word ‘avyakia’ postulated by the Samkhyas, since in
the very context (of the Katha Up.) in the mantra (I.i. 18)
the word ‘svargaloka’ which signifies the resultant of the
combined j%gna and karma is explained even by others as
meaning the ‘ abode called Vairgja,” which is distinct from
the world lying between the Sun and the Pole star.

Now, it may be said *The principle of signification (i. e.
being a world that is above the world of the Sun) being the
same with regard to the place of Vairaja, it is not a secondary
meaning. (Itisa primary one).” (To this we reply), the wo1ld
of Brahman (abode of liberation) being the one that is above is
not other than the primary sense. The usage such as “ By
the two paths of svarga and apavarga (liberation)”, can be

1. Hume's trans.
2. Hume's trans,
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justifled on the principle of Brahmana-parivrzja’a . e the
general term gets resticted on account of the particnlar)’

Or else let it be a secondary meaning since there is
something to (contradict) its piimary sense. What is it
.that contradicts it? Listen attentively. Tn the first of the
question-mantras “‘svarge loke na bhayam kificanasti:there is no
fear whatsoever in the world of svarga ™, there is mentioned
the complete riddance of sin by the words ‘ There is no fear
whatsoever . The absence of such fear of the form °-when
through what sin would I fall’ indicated by the passage
“ There is no comfort even to one who is in svgrga it being
transitory and having the fear of fall always,” is meant here.

Indeed it will happen to one that is altogether free from siun.
By the passages ““ There you are not” (K.U. I. i. 12b) and “One

does not fear old age” are indicated freedom from old age and
freedom from death. By the passage ‘‘ Having crossed over
both hunger and thirst” (KU I.i. 12 ¢) are mentioned
absence of hunger and absence of thirst, And so fieedom from
sorrow is mentioned by the word ‘ $okatigal ™ getting beyound
sorrow (K.U. I.1. 12d); by the words “ One enjoys in the world
of Svarga” (K.U. 1. i. 12) are mentioned the nature of being
one whose desires get always realized and whose volition is
always true (satya). 'This is (also) mentioned in the scriptural
passage “ If he becomes desirous of the werld of the fathers,
verily through his volition there come his fathers (samuthistanti)
(He) attaining that world of fathers gets glorified ” (Ch. U.
VIIIL 2. 1.) Since therefore the manifestation of the eight
Brahman-qualities (freedom from sin etc) taught in the
scriptures is found here, it is not proper to hold (that the word
svgrga means) attainment of relative absence of death and birth
available in the ‘Svarga’~world of the Puragas.

For the same reason, in the Vidhyantadhikarana (of the
seventh Chapter of ]am:um s Puarva Mimamsz Siutras, it is
stated that viketis (sacrifices that take subsidiaries from prakrti-
sacrifices which have their own established subsidiaries), such

1. Tt is very similar to the Go-baglivarda nyaya.
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as saurya (sacrifice enjoined in the passage: sauryam caruti
nirvap.t bralhmavarcasakamah (PMS. VIIL iv. I), which have
no subsidiaries enjoined in their contexts, which therefore, need
subsidiaries and only those (subsidiaries) that are Vedic and
belong to Darsapiirnamasa-sacrifices on account of there being ’
the similarity of enjoinment by the three Vedas, the purpose of
which is to enjoin actions to be done with the help of sacri-
ficial fires (vaitanika). ‘Thisis stated in the Sastra Dipike (of
Parthasirathi Midra) thus : “The group of Vedic subsidiaries
presents itself through similarity of being Vedic (to the vikstis)
but the group of non-Vedic (aqukiki) sacrifices being dissimilar
cannot present itself”.

t cannot be said : “ Now for the recitation of formula
(mantra) “ Esa te Vayo iti briiyat : This is thine, O Vayu!”
which is enjoined by the passage” If one touches one sacri-
ficial post, one should utter (the mantra) “ This is thine O
Vayu ! 7, the cause must be ‘the touch of the post’, that is made
according to Vedic injunction, on account of the similarity of
being Vedic. Now one cannct accept this view as this will
refute the adhikarana of the ninth chapter beginning with
the sutra * (It is) in connection with ordinary (touch) since it
is connected with sin (dosa). ..” (IX 3.9.),

(Reply) : The recital enjoined as stated above in the passage
“If one touches the sacrificial post he should say ‘ This is thine
0, Vayu!’, is preceded by the prohibition ¢ Verily the sacri-
fleial post puts on itself what went wrong during the sacrifice,
Therefore the sacrificial post must not be touched.” Therefore
the recitation enjoined must have reference to ordinary touch
which is prohibited and 1equires expiation.” Though thus
there is no possibility of having anything to do with things
that are Vedic, it is only reasonable to accept reference to
things that are Vedic where there is nothing going against it.

For this very reason, it is concluded a$vapratigrahcsty-
adhirarana that the sacrifice (isté) enjoined in the passage
(Yajurveda Sam. Kyspa IL. iii. 12) *“As many horses as he
accepts (as gifts), so many (oblations cooked on four pans)

6
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(offerings) to Varuna should he offer’ is on account of only
the gift of horse during the performance of Vedic sacrifies and
not in respect of gift of horses to friends out of love etc. which
.is forbidden by the passage “One should not present
animals with manes — ma kesarino dadali”, and so requires
expiation. Similarly it has been said by others in the siitra
** The rules as to dying by day and so on in order not
to teturn are given by Sirtis for Yoginsonly. And those
two wviz. Yoga and Samkhya are mere Smrti, not of
scriptured character 7%, that there is no recognition in
Vedanta of what is enjoined in the Smrtis. Now there-
fore in  the mantra beginning with “Svarge loke”
it is only proper to take it to mean only the eight qualities
of Brahman, voidness of sin etc., which are established
by the mystic literature (adhyatina sastra) Fuither, (i) siuce
in the second question the attainment of immortality is
mentioned thus ¢ svargaloka amyrtatvam bhajante: those
living in the world of svarga attain immortality,” (ii) since
the word amyrtatva—‘* immoitality ” is used in the Upanisadic
(adhyatma) literature, the word ‘immortal’ in the passage
(K.U. I. i. 28) “Having gone to those who never grow old
and are immortal,” means only the {reed (souls) and therefore
could not mean °‘relatively immortal’ (beings) (i) since
later on in the passages ‘‘ Therefore the Fire (altar) Naciketa
was piled by me. I have attained the eteinal by means of
the transitory things’ (K.U. L ii. 10) ; and ™ Let us be capable
of meditating upon the fire that to which Naciketa (altar)
leads, which is the feariess shore for those who want to
cross (the ocean of samsara)” (K.U. I iii. 2); and only the
Brahman is said to be attained by means of the Naciketa
Fire—altar, the word‘svarga’ cannot mean the ordinary
svarga’.

1. PMS.I1T iv.28 and 29. Thisisthe translation that one can make
but according to PHS IIL. iv. 31 the word ‘pratigrhniyat’ in the passage
means ‘ would give’ rather than ‘accept’. The oblations are 1o be

offered by him who gives and not by him that receives or accepts. The
above is the translation of MM Ganganatha Jha

2. The Vedanta Sitra IV. ii. 21 Sankara Bhasya.
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Moreover it is not consistent on the part of Naciketas who
is described as ome who has turned away from everything
othe: than Brahman— ‘Naciketas would not choose anything
but that * (.U. L. 1. 29)—to ask for this ¢ svarga’ that}istran-
sitory. Further it is firmly established by the Mimamsakas
in the Sutra * Mukhya va pirvacodana lokavat ; on the other
hand, the first, by reason of the first command as in ordinary
life” (PMS. XII ii. 25) that what is mentioned first is strong
only where there is mutual contradiction between things
that are equal in number, since the enjoinment (prayogavacana
or prayoga—vidhi® does not permit non-performance of gieater
number of subsidiaries when it is possible to abandoa only
a smaller number of subsidiaries. Where therefore things
that are mentioned at the end are of gieater number the
ptinciple that is taught iu the Siitra * Bhiiyasaii syat
svadharmatvam ™ alone is to be accepted. And it is said in
the Vedanta Sutra (I i. 34) regaiding the characteristics of the
Soul, (jiva linga), mentioned in the text, that it is to be
renounced on account of there being many more gualities per-
taining to the Supreme Self which are mentioned in the text
(of the Pratardana Vidya) at the end. ** He verily makes one
do the 1ight act”; “This is the Over-Lord of the world”;
“This is the protecter of the world ”’; “The bliss, the Unaging,
the Immortal . Enough now of this lengthy exposition.

I. 1. 20.

yeyam prete vicikitsa manusye
*stityeke nayam asliti caike |

etad vidyam anudistas tvayaham
varanam esa varas trityal |

The doubt which exists in respect of the man-
some hold he is and others hie is not—I wish to know
this taught by you. 'This is the third of the boous.

COMMENTARY

Tt me take up the subject. Naciketas says * Ye-
yam prete...”” What follows is stated by Bhagavan Ramanuja
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touching this mantia in the adhikarana beginning with * The
eater because of the mention of the mobile and the ithmobile’
(Sri Bhasya I.1i. 9). He writes' It is evident that his question
is prompted by the desire to acquire knowledge of the true
nature of the highest Self — which knowledge has the form
of meditation on the highest Self-, and by means thereof
knowledge of the true nature of final Release which consists
in obtaing the highest Brahman. 7The passage, therefore, is
not merely concerned with the problem as to the separation of
the soul {rom the body, but rather with the problem of the
Self freeing itself from all bondage whatever, the same
problem, in fact, with which another scriptvral passage also is
concetned, viz ‘““when he has depaited theie is nc wore
knowledge ” (Brh. Up. 11. 4. 12).) “The fuli puipoit of Naci-
ketas’s question, therefore, is as foilows: When a man qualified
for Releate has died and thus freed himself fiom atl bLondage,
there arises a doubt as to his existence or mon-existence—a
doubt due to the disagieement of philosophers as to the true
natute of Release; in order to clear up this doubt I wish to
learn from thee the true nature ‘“of the state of Release.”
Philosophers, indeed, hold m.ny widely differinug opi. ious as
to what constitutes Rel-ase. Some hola that the Self is
coustituted by consciousuess only, and that Release consists in
the total destruction of this essential nature of the Self.
Others, while holding the same opinion as to the nature of the
Self, define Release as the passing away of Nescience (avidya).
Others hold that the Self is in itself non-sentient, like a
stone, but poussesses, in the state of bondage, certain distinctive
qualities, such as knowledge and so on. Release then consists
in the total removal of all these qualities, the Self remaining in
a state of pure isolation (kaivalya). Others, again, who
acknowledge a highest Self free from all impeifection,

1. Tke entire passage is guoted from Sri Bhasya 1.ii.12.Itis here
extracted from Thibaut’s translation of the Sy Bha@sya (pp. 270 - 271)

2 Thibaut has wrongly translated the Brh. Up. quotation, forit should
be translated visistadvaitically as ‘There is no mcre confusion of the indi-
vidial soul with itg body "
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maintain that throngh connexion with limiting adjuncts that
Self enters on the condition of an individnal soul, Release
then means the pure existence of the highest self, comcequent
on the passing away of the limiting adjunct  Those, however,
who undesstand the Vedanta, teach as follows: There 1s a
highest Brahman which is the sole canse of the entire universe,
which 1s antagonistic to all evil, whose essential nature is
infinite knowledge and blessedness, which comprises within
itself numberless auspicious gnalities of supieme excellence,
which 15 diutferent 1o nature from all other bemgs, and which
coustitutes the iuner Self of all  Of this Brahman, the indivi-
dual so. ls—whose natuie 1s unlimited knowledge, aud whose
only attiibute 1s the mtuition of the supreme Self—are modes
i so fa , namels as they constitute its body. The true nature
of these souls 1s, however, obscured by Nescience, 2¢ the
wfluence of the beginungless chain of works: and by Release
then we have to undeistand that mtuition of the highest Self,
which 1s the natural state of the individual souls, and which
follows on the destiuction of Nescience When Naciketas
desires Yama graciousty to teach hun the true nature of
el ase and the meauns to attain 1t, Yama at first tests him by
d velling ou the difficulty of comprehendimng Release, and by
tempting him with vaiious worldly enjoyments ™.

Itis also stated under the Satra “ Andof three omly
there 1~ this mention and question” (8. B. L iv. 6) thus:
*As his third boon he, in the form of a question referring
to final release, actually enquires about three things, viz. the
nature of the end to be reached, i.e Release, the nature of
him who wishes to reach that end, and the nature of the
means to 1each 1t, 2 ¢ of meditation assisted by certain works.”!

And also 1n the Srutaprakaéika, it 15 stated thus: *‘The
question of the natnre of libeiation 1s expiessly stated as
contained in the question-passage “Yeyam . ” (K. U. I.1i. 20).

The question relating to meditation and othersis implicit
1n 1t f*om the manner of the answer given. If liberation is the

1 p. 861 Thibaut.
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attainment of a qualitiless state, the means to it would be the
cognition of the sentence-meaning (vakyartha). If the

attainable is that possessing two characteristics (ubhayalingaka) -
the means would be the meditation of it as such. Therefore

knowledge of the nature of liberation requires the knowledge

of what is related to it, ”

Therefore the mantra “ Yeyam prete.,. ” has reference
only to the question pertainiug to the nature of the freed but
not merely to the nature of the individual soul, who is the
agent and enjoyer required for the performance of actions,
which have results enjoyable in the other world, and (who is)
distinct from its body. Otheiwise it must be noted that the
test of allurings, offers of provisions, manifnld enjoyments and
the showing that the object of his (Naciketas’s) quest is
extremely difficult to attain, will be foiled. Verily, what
Naciketas means here is as follows: Having heard from good
souls that the individual soul ou departing from its last body,
becomes as one manifest with eight qualities of freedom from
sin, & etc, ““I questioned (Yama) about the Fire leading to
liberation by the two questions beginning with ‘There is no
fear at all in the world of Svargz’. But now owing to
contradictory statements of the disputants there arises the
doubt in respect of it. Some maintain there is that soul of
the form of one that is free from sin which is described in the
mantra * Svarge loke...”. But there are others who assert
“ He is not”., Taught by vou I would know this.”” This is
the interpretation with which the passage in the reply
“ having heard of this nature of this Self aud well studied it
the knower enjoys abandoning his body which is the result of
his actions, attaining this subtlest (anumatra), and attaining
his own mnature with the eight characteristics of freedom
from sin and etc.” (K.U. L.ii. 18), is in full accord. The
meaning therefore is the'same as is given below,

But some say that it is seen “In the Vedanta Sutra
(IIL. ii. 4): Tt (the nature of the individual soul) is hidden on
account of the Will of the Supreme. Bondage and its reverse
are truly due to It”, that the concealment subordinately
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mentioned in the past participle (¢irohifam—hidden) in the
. Sutra is seen to be subsequently referred to in the next Sitra
(III.ii. 5) “Or it is through conjunction with its body”, by
the pronoun in the masculive gender. In the Vamand's Sitra
('S@vyalankara V. i. 11) * Reference by a pronoun to what is
hidden 1n samasa (compound) (is permissible)”, the 1eference
to that which 1is subordinately mentioned in words formed
with Kyt and Taddhita and other vpitis is accepted,
Therefore let there be reference by the word’ I am this’
in the passage “Nayam asti...” (K U. L. i. 20) to prayana,
liberation, subordinately indicated in the past participle  preta’.
in the mantra Yeyam prete...” etc. It cannot be said that
the raising of such a doubt as to whether there is liberation or
not in respect of one who is liberated is self-contradictory,
even as the doubt as to whether there is or is not eating in the
man who has eaten, because we can accept that thereis
liberation in general but we can reasonably raise a doubt in
respect of the particular nature of liberation ; and so the word
‘this’ can tefer to that particular nature. Now if it be asked
whete is the word ‘ pr@yana ’ seen as signifying liberation, as
it signifies only departure from omne’s body. In the Sruta-
prakasika, the word prayana is interpreted as signifying
departure fiom the final (or last karmic) body, accepting the
word as signifying departure from its body (in general). (We
reply) Be it so. However let the do1bt be only in respect of
the departure from one’s final body, since the word ‘this’
could refer to it. If further it be said that it having been
well determined already there can be no doubt about it. (We
reply) True. But it would be reasonable to raise the doubt
as to whether departure from its final body happeus just before
the manifestation of the nature of Biahman (in him) (or after).

L i 21,

devair atrapi vicikiisitam pura

nahi suvijlieya:n anu.csa 4 armap
anyam varam Nacileto vrrisva

ma moparotsir ati ma syjalian
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In respect of this, even by Gods doubts were enter-
tained before. Verily this is not easily comprehensible.
This truth (dharma) is subtle. O Naciketas, ask for
a different boon. Press me not. Please press me
not. Leave me please,

COMMENTARY :

Having been thus asked (to explain) the nature of the
freed (mukta), Death (Mytyu), deeming that one is not capable
of reaching it since the thing to be taught wes very difficult
(to understand) but is likely to fall down in the middle (of the
stream), speaks thus ¢ Devair atrapi...”

devair api : Even by those Gods who know much
alra asmin : in respect of the soul that is freed,
wicikitsitam : doubts were entertained, namely,

nahi : the truth about the soulis not easily comprehensible.

anuresa dharmah : (because it is) a very subtle truth
{dharma). Dharma (truth) in general itself is difficult to
comprehend. This is particularly very much so. Thisis the
intention.

anyair vargm : different boon. The meaning is clear.

ma moparotsir : ma mg means prohibition. Duplication
signifies vipsa, emphasis. Do not press further.

Enam ati srja : This, leave me,

i.1. 22

devar atrapi vicikitsitam kila

tvan ca mrtyo yan na suvijneyam attha |
vakta casya tvadyganyo na labhyo

nanyo varas twlya etasya kadeit. |

Did not even the Gods entertain doubts about this,
as Thou sayest ?  Death, that which thon sayest is
not earily comprehensible, none elwe like Thee to
teach could be got. No other hron whatever is equal
to this,
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COMMENTARY :
Spoken to thus Naciketas says :
devair atrapi : the meaning is clear.
tvan ca : even you O Death who have spoken of the
nature of the soul as not easily comprehensible

tvadrk : Like you, such as you. 'The rest is clear.
I.1. 23
Satayusal putrapautran vrmisva
bahun pasun hastihiranyam asvan |
bhumer mahadayatanam vrnisva
svayaii ca jiva $arado yavad icchasi 23
Choose sons and grandsons that live a hundred
years ; a great number of cattle, elephants, gold, and
horses. Choose big empire on the earth. You
yourself live as many years as you wish.
COMMENTARY :

Thus spoken to by Naciketas, Death (Mrtyu), having made
it certain that he (Naciketas) will not be leaving it in the
middle on account of the subject bemng difficult and thinking
that in spite of his having (the power or) ability to understand,
the truth of the ireed soul such as this is not fit to be imparted
to one whose mind 1is bent on worldly pleasures, spoke
seductively so that the desire to be liberated (on the part of
Naciketas) may get confirmed and steady.

Satayusah : the meaning is clear

bhumeh : of the earth

ayatanam : wide area or kingdom

vrnista ¢ choose.

or bhiimeh : on the earth

mahad ayatanam : abode with beautiful halls and stairs
vrnisva : choose,

svayam ca.. : for yourself : as many years as you wish to
live is the meaning.
7
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1. 1. 24.

etattulyam yadi manyase varam
vrpista vittam cirajivikad ca |
mahabhumau Naciketas tvam edhi
kamanam tva kamabhajan karomi | 24 |

If you think of any boon on a par with this, choose
wealth and long life. O Naciketas! Be you on the
wide earth. I shall make you the object of desire
of all desirable ones.

COMMENTARY :

etat tulyam : 1f you think even of any other boon similar
to the one mentioued, ask for that also. Enormous gold, pre-
cious stones and the like and long life; this is the meaning,

edhi : Become ; ‘a king * has to be supplied. (This is the
form of) Second Person singular of the Imperative (lof) of the
root as : to be.

kamanam : Objects that are desired, that is, divine maids
etec.

kamabhgjam®: kamae means desire ; kamabhak means one
who comes into contact with desire as its object. The meaning
is “I shall make you one who will be the object of desire
on the pait of those such as divine maids who are themselveS
objects offdesire. ”
1.1. 25
ye ye kama durlabha martyaloke
sarvan kamamschandatah prarthayasva |
ima ramah sarathalh saturya
na hidy$a lambhaniya manusyail |
abhir matprattabhih paricarayasva
Naciketo maranam manu praksih || 25 |

Whatever desirable things there are rare in the
mortal woild, ask for all those desirable things freely;
these damsels with chariots and with musical instru-
ments. Verily, things like these could hardly be
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attained by men. With these given by me get your-
self served. O Naciketas | do not put any question
regarding after-death.

COMMENTARY :

chandatah: As you please is the meaning.
. imaramah : Damscis with chariots and musical iustru«
ments given by me are difficult to get by men. This is the
meaning.

abhih : with these servant-women gifted by me get service
done, such as shampooing the feei, etc.

maranam anu: After-death. In other words, the nature of
the freed soul. It may be seen that there is no harm it the
word ‘death’ though signifying departure from one’s body iun
general, signifies the paiticular one (departuie) according to the
context.
1. 1. 26.

svo'bhava martyasya yad Amiakaitat
sarvendiiyanam jarayanti tejal
api sarvam jivilam alpam eva
tavaiva vahas tava nrtyagite ! 26 |

O Death ! (all those enjoyable things) of man will
be mnon-existent tomorrow. These will wear cut
whatever powsr the sensc-organs have. All life is
but brief, Let the conveyances, dance and music be
only for Thee.

COMMENTARY :

Though thus allured Naciketas with unswerving heart
speaks :

$vo ‘bha va : O Death ! expatiated by thee these enjoyable
things of mien aie such that they will become nomn-existent
tomorrow. They will not last for two days. This is the
meaning. Whatever power all the sense organs have, they
will destroy. The enjoyment of celestial maids ete. will bring
about weakress of all the senses. This is what is meant here,



38 KATHOPANISAD L. 27

api sarvam : even the life of Brahman is very brief, not to
speak of the (tenure of) life of those like ourselves. The inten-
tion is that even the longest life is no¢ fit to be courted.
vahan : chariots etc,
Let be; this is to be supplied.
I i 27
na vittena tarpaniyo maniusgyo
lapsyamahe vittam adraksma cet tva |
jrvisyamo yavad i$isyasi tvam
varas tu me varaniyah sa eva | 27 ||
Man is not to be satisfied with wealth. We shall
have wealth if we saw Thee. We shall live so
long as Thou art lord. But the boon to be chosen by
me is that alone.
COMMENTARY :
na vittena : Truly no satisfaction is seen in any oun account
of wealth amassed since there is the axiom “ Never has desire
been quenched through enjoying the desired objects”. This
is meant. Besides,
lapsyamahe vittam: If we have seen yon we shall get
wealth., What is meant is if there is seeing of you what
difficuly is there in getting wealth ? Then, if it be said that
long life may be sought, he (Naciketas) replies,
jivigyamo... During which time you sit (preside) as the
Lord on the seat of Yama. (The Parasmipadi) i$isyasi is
according to Vedic exception (vyatyaya). All that period our
life will last, Verily there is nobody who transgressing your
command will bring about termination of our life. What is
meant is that life will be the same whether a boon is got or
not (to this effect), Therefore the boon mentioued already
in the mantra ¢ yeyam prete... * is the only one to be sought.

I i 28,
afiryatam amptanam upetya
jiryan martyah kva iadasthah pra jagnan |
abhidhyayan varnaratipramodan
anatidirghe jivitz ko rameta | 28 |
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Having become aware (of the nature) of those that
never age and are immoital, how can a man that
ages have cousciously any desire for that (which
is transient enjoyment) > Who realising the splendour
and ecstacies (of the immortal) will have delight in
life that is none too long?

COMMENTARY :

afiryatam : knowing the nature of the freed who have
neither old age nor death

prajanan : disciiminating

jiryan martyah : afflicted with old age and death; this
being

tadasthal : Desitous of the objects such as divine
damsels, which get afflicted with old age and death and others

kva : How can be ? is the meaning

abhidyayan varnd...... : The splendours of the form of
those of the sclar orb

ratipramodan : Different sorts of ecstacies caused by the
enjoyment of Brahman ; all these

abhidhyayan : intelligently understanding

anatidirghe : atyalpe : too brief

aihike jivite : with (or in) this worldly life (which is too
brief) wHo can be pleased ? is the meaning.

1.1, 29:

yasminnidam vicikitsanti Mytyo

yat samparaye mahati brihi nas tat |
yo'yam varo gudham anupravisto

nanyam tasman Naciketa vrnite | 29 |

O Death! Tell me that regarding which (they) have
doubts thus and which exists in the great After-death.
Naciketas will not elect anything other than the boon
which concerns the most esoteric.
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COMMENTARY:

yasmin : About which: concerning which the great and,
other-worldly nature of the freed souls, (they) have doubts
that alone teach me '

yo'yam : Other than the boon which relates to the esoteric
truth of the truth, Nacikelas did not elect (to have) (na vrnite).
This is the word of the scripture (as it is neither the word
of Yama nor of Naciketas).

This concludes the First Valli of the First Adhyaya
of the Kathopanisad

II VALLI.
i L
anyacchreyo'nyad utaiva preyas
te ubhe nanarthe purusam sinitah |

tayoh $reya adadanasya sadhu bhavati
hiyate’rthad ya u preyo vrnite. |

(What is) good is different and verily (what is)
pleasant is different ; these two with different ends
bind man. He who takes up the good among them
does the right. But he who elects the pleasant verily
falls away from the supreme end.

COMMENTARY :

Having thus tested the disciple (Naciketas) and ascertained
his firmness in the desire for liberation, Yama, deeming him
fit for instruction, praises the desire for liberation :

anyat $reyah: The way of liberation that is praiseworthy
is different, the way of enjoyment that is pleasant is quite
different

1. Sri Erishna Prem translates ' Sreyas'as ‘better.’
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te . The Good and the Pleasant

nanarthe : having ends distinct from each other

purusam : the man

sinitah : bind. Make the man subject (vasyatam) to them-
selves

tayoh : Among these two

$reyah : the good, liberation

adadanasya : to him who strives after

sadhu bhavati: well-being happens.

ya u preyo vrnite: But he who chooses the pleasant
u: eva: alone, indicates emphasis (avadharana)

arthat hiyate: falls down from the supreme end (purus-
arthat).

I i 2.

$reyas ca preyas ca manusyam etah

taw samparitya vivinakii dhiraly |
éreyo hi dhiro "bhi preyaso vrnite

preyo mando yogaksemad vynite || 2 ||

The good and the pleasant approach man. These the
courageous (brave)' ome contemplating discriminates,
Verily the brave prefers the good to the pleasant. The
dull-witted chooses the pleasant for the sake of worldly

welfare.
COMMENTARY :

$reyaé ca preyas ca: the good and the pleasant

manugyam etah : approach the man

tqu : these two things, the good and the pleasant

samparitya : discriminating, critically considering

vivinakti : divides (separates), as the swan (separates) milk
and water

dhirah : Brave,—one thatis pleased with his intellect,
one who is intelligent

1. It can also be the “wiseman” as the commentary indicates that
aspect also: '
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preyasal abhi: preferable to the pleasant
$reyah hi : the good alone

vrnite : chooses.

mandah : one of dull-wit

yogaksemat : for the sake of worldly welfare '(literally :
earning welfare). Yoga means the increase of the body and
ksema, its protection.)
preyah : the pleasant
vrnite : chooses.
1. 1i. 3.
sa tvam priyan priyaripainsca kaman
abhidhyayan Naciketo'tyasraksih |
naitam syinkam vittamayim avapto
yasyam majjanti bahavo manusyah i 3 |
You O Naciketas! who are such a one deeply
considering, left the delightful enjoyments of delightful
forms. You did not accept this path of riches in
which many men-are lost.

COMMENTARY :
sa tvam : You of such nature

priyan : pleasant in themselves and (delightful) in respect
of their form

kaman ; the desirable, women and otheis is the meaning
abhidhyayan : undeistanding as having the faults of being
followed by pain and mixed with paiun,
atyasraksih: left, is the meaning
etam ; this
vittamayim : of riches
srivkam : low path trodden by foolish men
na avaptah : have not taken up
' yasyam etc.: in which many men are lost : the meaning
is clear.
1. cf. Ananda K. Coomaraswami- Notes on Kathopanisad, New Indian
Antiguary Vol I, p 85 holds yoga and ksema are  two very different habits.”’
“It is between Yoga and Ksema that the sluggard makes his choice.” cf T. S.

V.2. 12- yoge 'myasam Prajanam manah—Therefore it means Yogic ca
Ksemas ca. But see Gita's usage " Yogaksema ™
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.1 4

duram ete viparite visici

avidya ya ca vidyetr jiiata |
wvidyabhipsinamn Nactketasam manye

na tva kama bahavo lclupanta ' 4

These two are far apait and mutually contiadic-
tory - that which 1s kown as ignorance and that
which is knowledge. I think (you), O Naciketas, as
one that seeks ¥nowledge. Many enjoyments did not
allure you,

COMMEXTARY -

Avidya  That which 1s known as n.mn-knowledge having
the form of actions leading to enjoyment

ya ca vidyeti jiiata . and that which is known as know-
ledge having the foim of the awareness of truth

ete: Two

diram altogether

wsiici . (are) having opposite directions viparite contra-
dictory to each other

wdyabhipsinam Him that seeks knowledge In case the
reading is vidyabhipsitam (the meaning 15) one by whom
knowledge is desired The Past participle becomes the
second member of the compound word, simce1t 1s included
in Ahitagni gana (Paninz, 11,11 87), or elseitis a case of
Vedic exception (vyatyaya).

kamah : enjoyments

bahavah : though many

tva * you

na lolupanta . Did not detract from the path of the Good

($reyah) You ale not subject to temptation: this 1s the

meanng. lolupantz: is an Impeifect from the rootl.p with

the suffix yan according to Pamm: (LIL i. 23) But the

omission of yg is a case of Vedic exception. Or else this is

the Vedic form of Atmanepads derived fiom the root with the
8
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suffix yan omitted; also the absence of at (is to be
explained in the same way).

1. i1 5.
avidyayam antare vartamanah
svayam dhirah pandilammanyamanal |
dandramyamanal pariyanti midha
andhenaiva niyamana yathandhal. II 31

Being amidst ignorance, considering themselves
as iatelligent and learned, fools wander afflicted

(with pains, such as old age, illuess etc.) even as the
blind led by the blind.

COMMENTARY ¢

Of the two paths referred to (in the previous mantra)

“ Avidya ya ca vidyetii....”’ he (Death} denounces the path of
desireiul actions :

avidyayam : Non-krowledge of the form of desireful
actions '

antare: in the midst of

vartamanal : existing as in the dense darkness

svayam (¢va) ; by themselves

dhirah panditammanyamanal; : considering themselves as
ints ligent and proficient (learued) in the sciiptures

dandramyamanal : suffering from pains caused by old age
diseases and others

mudhal : fools

pariyanti : wander. The rest is clear. But some give
the meaning taking the reading * dandravyamanah ™ (instead
of *dandramyamanal ) as ‘‘ those whose minds are melted
by the fire of lust for objects.”

I il 8.
na samparayal prattbhati balam
pramadyantam vittamohena miidham |
ayam loko nasti para iti mani
punah punar vasam apadyate me || 6

N
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The seeking for the other world never happens to
the immatuie, the inattentive and the deluded by
desire for wealth, Oune who thi.ks that this world
1s and no other, again and again comes uuder my
subjection.

CoOMMENTARY.

samparayah : seeking the means to the other world

balam to one vho 1s 1mcapa'le of disciimination

pramadyantam with 1nattentive nnnd

viltamohena midham . one whose 1iental activities are
subject to desirs for objects

na pratibhat: does not occur

ayam eva loko skt there 1s this world alone, mno
other world exists. One who thinks thus becomes subject to
extreme toiture done by me. This 1s the meaning. That there
is neither this wortd nor the other world 1s the meaning given
under the Vedinta Sutre 111 1 13 *In respect o1 otheis,
there are ascent and desceat after experiencing at the com-
mand of Death (samyamanam) because 1t 1s seen (in the
scripture) that they go there ’ by \yasarya' who adopts the
1eading “ ayam loko nast: para wra mani” In that case ‘to him’
(tasya) 1s to be supplied  So also the particle ‘and’ (ca).

mani means the atiogant (dwrmani) The explanation
for the statement that this world does not exist for bim, 1s to
be gleaned from the fact of his excommunication fiom
soctety by the orthodox (§usta). The woid durmani goes
with the passage punah punai vasam apadyate me—agam
and again comes under my subjection *

1 This reading s not found in the text of S utaprakzsikd Referring
to the passage quoted 1nthe Sr1 B ‘ayam loko nastr para st mani,” the
author of the Stuta P gives the iniended meaning 1n these words “ atra
amutra ca sukham nasts ityarthah”

2 Rangarimanuja thinks that to have this meaning the text must read
ayam loko nd@ist para uta mani So ke says that the author of the Sruta-
prak@iki followed this reading It must be noted here that in all the
editions of the Srzbhasya and the S P the reading of the mantra textis
ayam loko na@sti na para 1t2 mani The negative particle na hefore para
1s undoubtedly a scribal error
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I 1. 7
$ravanayabr bahubhir yo na labhyah
$rnvanto’pr bahavo yan na vidyuh |
aécaryo vakia kusalo’sya labdha-
-Scaryo jhiata kusalanusistah || 7 |
Who is not attainable by men even for hearng,
whom many though hearing about cannot know, of
whom raie 1s an able expounder and rare is ome that
attains Him, and rare 1s one that knows Him, guided
by well-tiained (mmen).

COMMENI'ARY *

yah the well-known supreme Self

bahubhif, by many men

$ravanayap: for even bemg heard

na labhyah could not be attained , this 15 the meaning,
T'he mmtention is that even the gain in heaing of about Him 1s
itself the finit of great and good deeds

$rnvanto’pr  Though heating etc The 1ntention 1s,
surely 1t 1s not easy for all those that heat to attamn clea:
knowledge of Him

Gscaryo vakia . an able expounder and an able attainer
of Him are tare  This 1s the meaning

ascaiyo jima A konower of Him) also taught by a
proficient teacher (Guiu) 1s 1ate since 1t is stated (in the Gita
VIL 3) ‘ Among thousands of men a certain one stiives after
reahization among those that have made attempts and
realized a certamn one knows Me as I am” This 1s the
mtention.

Li8

ng narenavarena proktx esa

suviyTieyo bahudhz cintyamanah |
ananyaprokte gatir atia nasty.

amyan hyatarkyam anupramandt | 8 |

This (supreme self) is not knowable easily when
taught by a man of 1nferior order (since 1t is) con=
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sidered in different ways' (by disputants). There is
no access to it when it is not taught by another, since
it is more subtle than any thing of the subtle measure
and is beyond reasomn.

COMMENTARY :

avarena : by any of not superior order ; by an ordinary
person, by one the result of whose study of Vedanta is only
scholarship ‘

narena : by one who deems his body to be himself
esah :- the {Supreme) atman (self)

suvijfieyo na : is not easily knowable

What is the reason ?

bahudhg cintyamanal : considered in different ways;
vadibhil : by disputants, is to be supplied
ananyaprokie : ananyena: hy one who is not other than
(who is one with) the soul that is taught. that is, whose
- sole subject of knowledge is the Supreme alone (ekantin) — who
has the peiception of his soul as Brahman.
prokte: when the soul is taught

gatih: what uunderstanding there will be that uunder-
standing will not be there when it is taught by a person of
inferior understanding. This is the meaning. Or else,

atra : here in the cycle of samsara

gatih : wheeling about nasti: there is mot; this is

the
meaning. Or else

ananyaprokte : when it is not taught by another but
known by oueself. afra gatir nasii: theie is no understanding.

When the reading is anyaprokte: taught by another, the
meaning is that when it is taught by an inferior person there
is no understanding of the (nature of the) Self. If it be said
that by whomsoever it is taught it is possible (to know) for one
well-versed in reasoning (mhapohasalinah), the answer is,
aniyan etc., because the 'soul is more subtle than the subtle,
therefore its nature is beyond reasoning.

1, Sribhasya L ii. 9.
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fire (altar) Naciketa was constructed by me with
transifory things. I have therefore attained the
eternal.

COMMENTARY:

And again (Death) pleased says :

sevadhil : treasure. ‘The lordship such as that of Kubera
and others, 7.e., which are similar to (what I have shown),
which are results of actious, are transitory. This I know.

dhruvam tat : the truth of the Self that is eternal

adhruvail : By actions that are means of (getting) transi
tory ends, or that are performed with*ransitory things. This
is the meaning. .

tatah : therefore

maya : by me who know this

Naciketah agnih : The fire-altar Naciketah

anityaih dravyail: with transitory things

citah : was constiucted with a view to acquire knowledge
leading to the attainment of Brahman

Therefore

nityam : the knowledge which leads to the imperishable
goal

praptavan asmi: 1 have attained ; this is the meaning.

For this reason there is no contradiction with the fact
that the attainment of Brahman is brought about by knowledge
(jnana) alone.

L ii 1L

kamasyaptim jagatah pratistham
krator anantyamn abhayasya param |
stemam mahad urugayam pratistham
drstva dhrtya dhiro Naciketo'tyasraksih || 11 |

Having perceived the attainmeut of desires by the
world which is the result of action and the far shore
of featrlessness, endless, full of great qualities, famous
and eternal, O Naciketas | you, the intelligent, rejected
the desirables with firmness.
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COMMENTARY :

Death describes Naciketas' fitness for hearing (for being
taught), which was mentioned in the previous mantra
1. ii. 94).

Eratoh : of karma, action (sacrifice)

pratistham : the result

jagatah kamasyaptim : the attainment by the world of its
desires of the form of objects such as women, existing in all the
worlds upto the abode of the fourfaced Brahman

dystva : having perceived (this)

Now he apeaks of the nature of Liberation (moksa).

anantyam = guinasitvam : noun-destructibility

abhayasya param=atyantanirbhayatvam : absolute free-
dom from fear

stomam mahat : The group of great qualities such af
freedom from sin, unfailing desires & ete,,

urugayam® =urukirtim : Fame and stability

Perceiving all these also as belonging to liberation, you
have rejected the worldly desirables due to your keen discri-
mination. This is the meaning. Or else all these (adjectives)
may be construed as belonging to the Supreme Self. Seeing
the attainment of all desires in the nature of the Supreme Self
itself which is of the form of liberation {moksa) and that
Itis the support of all the worlds =nd that It is itself of the
form of infinite results of sacrifice (you have rejected the
worldly desirables). -

L i 12
tam durdarsam gudham anupravistam
guhahitam gahvarestham puranam |
adhyatmayogadhigamena devam
matva dhiro harsasokau jahati | 12 |
1. Ananda K Coomaraswams -~ ibid. abhayam {&ram abhayam titiisatam

param in III,—that is svargaloke (yatra) na bhayam kincana.ti- L. 12. cf.
AV.X,8,44;T.V IL.9—Prs Up. 1. 10.

2, Cf. Ananda K. Coomaraswamr * stoma mahadyurugayam—* The
exceedingly praised far-going (stride or step) of Visnu.”

)
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The brave (soul) knowing, through the realisatjon
attained by meditation upon the Self, the God
ditficult of being perceived, hidden, entering (and)
residing 1 t he cave (heart), indwelling, (and) begin-
ningless, aba 1dons both pleasure and sorrow.

COMMENTARY :
(Death) answers the third question with the following
two mantras :—
durdaréam : incapable of being perceived as stated in
‘“ Who is not atiainable by men even for hearing...(I. ii. 7a.) ”

giidham : hidden by non-knowledge which is of the form
of action that obscures

anupravistam : that has eutered into all beings

guhihitam : residing in the cave of the heart

puranam : beginningless (aucient)

adhyatmayogadhigamena : by means of adhyatmayoga,
that is, coucentration of the mind, having withdrawn it from
objects, on one’s self which is to be described (hereafter) in
passages ‘ An intelligent person should put his speech into
his mind ** (L. iii. 13) and “When these five sense-orgaus along
with the mind are still ” (I. iii. 10.) By means of that means, by
means of the knowledge of the individual selt.

devam : the Supreme Self. matva: knowing ; this is the
intention. What is meant is that that knowledge of the
individual soul is the means to the knowledge of the Supreme
Selt.

harsabokau : both pleasure and grief incident upon the
attainment and mon-attainment of the desires of objects of
sense'

1. ii. 18.

ctacchrutva samparigrhya martyah
pravrhya dharmyam anum etam apya |
sa modate modaniyam hi labdhva
vivrtam sadma Naciketasam manye. | 131

1. cf}fés Up. comm. by Vedkatandatha.
9
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Having thus heard this, the man, pondering over,
abandoning the body and others resulting from action,
and attaining the subtle self, enjoys achieving the
enjoyable.' I think the abcde has been open to
Naciketas.

COMMENTARY :

etat ; the truth of the Self

grutvd having heard

samparigrhya : having pondered over. This is the
meaning.

dharmyam : the result of action, body etc,

pravrhya : having separated ; abandoning is the meaning

etam : this, one that is one’s sell '

anum : subtle, beyond the reach of the eyes etc. on accoun
of subtlity ; the Supreme Self mentioned as “ snbtler and
beyond reasoning ** (1. ii. 84).

apya : having attained in a particular place

sah : he, the knower

modaniyam : enjoyable, viz. one’s own nature with the
eight qualities such as freedom fiom sin etc,

labdhva : having got

modate : enjoys ; becomes delighted, is the meaning.

Here (in this context) is to be remembered the meaning of
the scriptuial passage “ The individual soul, departing from
this (its) body and attaining the Supreme Light getsits own
nature manifested. (Ch, U. VIII. 3. 4) There he moves about
eating and playing and enjoying. ” (Ch. U. VIIIL 12. 3).

f aving thus replied to the question, Death praises Naci~
ketas as one fit for liberation:

vivrtam sadma : 1 think the abode of the form of
Brahman is open, fit for entry of Naciketas,' is the meaning,
since there is the scriptuial passage: ‘‘ This soul of his enters

the Brahman abode ” (Mu. U. TIL 7. 4.)
1. Ananda K. Coomaraswami - ibid "1 consider Naciketas an opened

house ” Prof. Rawson, “An open house I think 1s Naciketas’’. Prem.
" For Naciketas, I think, the Dwelling is open.”
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" Ifit be asked : In order to be in accord with {the passage)
“Knowing and realising the soul boru of Brahman” {I. i. 17¢.),
let the individual soul with the supreme Self as its Self be
meant in the passage “adhyatmayogadhigamena matva—
realisation attained by wmeditation upon his Self” (I.ii. 12),
and comsequently, let the previous poition “Him that is
unperceivable ” (ibid) also refer to the individual soul, Aud
further let the previous context “ Who is uot attainable by
men even for hearing, whom many though hearing could not
know...” (I.ii 7) also refer to the mnature of the purified
individual soul. Thus it will follow that this will be in
accordance with the Gitd passage:

“ Some one sees th s which is wonderful :
Some other speaks of this which is wonderful :
Vet some other hears of this which is wonderful :

And even after hearing nobody knows this.,” (B. G. II. 29)
. which applies to the purified soul alone.

(We reply) Not so. Though in the mantra Brahmajajna...
(I.i. 17c.) on account of this characteristic (lingam) of the
individual soul of the form of having birth from Brahman
which is mentioned at the beginuing, we take the word ‘ deva’
mentioned at the eud as meaning one whose self is the Lord
(God), there is no reason for taking the word ‘deva’ in the
mantra * Tam durdaréam (1. ii. 12) as meaning one whose sou]
is God, since there is no mention of such a charactensuc of
the individual soul here. Helding this very view, Sri Rama-
nuja has slated under the Sitra *“ Guham pravisthau—
the two that have entered the Cave” (I ii, 1i). ¢ The
entry into the fCave’ (of the heart) by the Supreme
Self is seen (mentioned in the Scripture) “fam durdarSam
v - ... (K U.L.ii 12). 1o the same manner this
mantra has been explained as referring to the Supreme Self by
Vyasirya. But the Supreme Self is indicated by the word
gahvarestham as one whose body is the nature of the purified
soul difficult to be known here mentioned as gahvara.
But the difference is as follows: In the mantra * Brahma,
jajnram...” (L i. 17¢.) the nature of the puified individual soul
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with the Supreme Self as its soulis meant, whereas in the
mantia ‘ Tam durdarsam...” (I. i, 12) the nature of the
Supreme Se'f with the individual as its body is referred to.
Thus there is no lack of identity in meaning.
L. il i4

Now (Naciketas) asks, in order to get clear kuowledge, for
instruction regaiding the Nature of that (Self) which has to
be attained, mentioned as that which is distinct from the
result of saciificial works {dhtrma) in the passages: adhyat
mayogadhigamena devam mava dhiro harsasokau jahati ;
(1. ii. 12cd.); etacchrutva samparigrhya martyah pravrhya
dharmyam anum etam Gpya sa modate modaniyam hi labdhvg ..
(I ii. 13abe) ; wa hy adhruvaih prapyate hi dhruvam tat (1. ii-
10b.} ; and the nature of the meauns (to the attainment of that)
indicated in the same places by the word ‘mafvz’ 'pondering
over) as distinct from dharma (sacrificial works) and the

attainer indicated as ‘courageous’ \dhirah) in the passage
¢ @hiro hai sadokau jahati ” (I ii. 12d.) (thus):—

anyatra dharmad anyatradharmad anyatrasmat krtakrtat |
anyaira bhiitacea bhavyacea yat tat pasyasi tad vada. | 14

Tell me that which verily thou seest that which is
other than the right (dharma) other than the non-
right (adharma) other thau this which is done and is
not doneand other than the past as well as the future.

COMMENTARY :
anyatra dharmad etc.

If it be asked : When it is said in the Sri Bhasya (1. iv 6)
that “i(Naciketas) asked agaln (of Yama) for getting cleay
knowledge of the unature of the Godhead to be attained and
mentioned as the object of meditation in (the passage) ‘ devam
matva ® (I.1i1. 12) and of the imdividual soul the attainer,
mentioned as one who is to be known in (the passage) ¢ adhyat-
mayogadhigamena...(I. 1. 12), sud of the meditation on Brah.
man mentioned in " matva dhiro harsasokav jahati” (L. ii. 12),
how could it be said in contradiction to it that, attainer is
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indicated by the wo:d ‘dhirah’, we reply, not say this. That
which is mentioned as that which is to be known (meditated
upon) in the passage ‘matva’ (I. ii. 12¢c) and which is signified
by the woird a@#man (self), is only that of the purified vature
taught in the Prajapati- Vidya' which is the object of meditation
and which is to be attained. Therefore it (passage) also is one
which instructs that which is to be attained. Since it is in reality
non-different ffom the att ainer, the Bhasya words (aforesaid)
“ praptul pratyagatmanasca” are notin contradiction. There-
fore the subsequent Bhasva passage ‘" na jayate mriyate va
vipascit : to begin with (he) teaches the nature of the individual
soul who is the attainer iu the mantra “the intelligent is neither
born uor dies” (I ii. 13) too is not in contradiction (with this).
Verily it cannot be that the nature of the puiified (soul) men-
tioned as the intelligent {vipascit) which is taught in the mantra,
* The knower is neither born nor dies” (K. U.1.ii 18),1is of the
foim of the attainer, since that which is taught in the passages
“The leained call as the enjoyer the soul together with its body,
senses, and mind”: “ But the man who has intelligence for
charioteer and mind as bridle attains the final end of the path,
that Supreme abode of Visuu ” (I. ii. 4 and 9) is one who is of
the nature of the attainer, And so it is explained in

the Sri Bhasya under the Sufra “ Because again of the
qualification’ (I.1i. 12.)

For the same reason in the Guha (Cave) passage (I iif. 1)
which refers to the identity of the place of residence of both
attainable and attainer, it is seen that reference is made (to the
individual soul) as chaya which means the non-intelligent,
but not as vitascit (intelligent). The meaning therefore is the
same as said above. This mantra has been explained by
Vyisarya under the Siitra (I. iv. 6) ““ Of the three .

dharmah : upayah : the means

dharmad anyatra: different from the well-known means is
the mearing

1. Prajapat:Vidya is in the last part of Chandogya Up. VIII. describing
the instruction of Prajapati to Indra and Virocana.
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adhafhmb: other than dharma, means that which is to
be attained

adharmad anyatra : the result which is different from the
well-known results

asmat : by this term is intended the practiser who is kept
in mind. The same (person)is the attainer. He indeed it
different from the well-known practiser-attainer (viz. he who
performs yagfia and attaics svarga etc.,) since he is detached
from any other ends when practising (yoga), and since at the
attainment of the Ultimats End he is of the nature that mani-
fests eight qualities (such ae freedom from sin ete.) ;

krtakrtat : done and mot dome: qualifies means
(dharma) and others. The meaning is * which is different
from means and others which are done and not done and
which is diffeient {iom dharma and others, past and future.”

Having thus commented upon (this passage) in one way”
(Vyasarya) gives another explanation beginning with “ Or else
in consideration of the fact that in that case one ‘different
from’ (in the 3rd line) becomes superfluous in as much as the
thiee ¢ different froms’ wviz. (1) different from means done
and uot-done, and past and future ; (2) different from results
of the same kind and (3) different from this practiser of the
same qualification, are sufficient. Now it will be stated:
Or else ‘““that which is different from dharma and adharma”
is the question regarding the meditation (upasana), since the
meditation is different from the means of the form of merit and
demeiit (punyapapa). By the passage “ That which is different
from that which is done aud not-done ” and from the past and
future, what is enquired is the attainable (end), that is not con-
ditioned by time (k@laparicchinna). The question of the attainer
also is implicit in it, since the comscious attainer also is
eternal and included in the attainable. It will be said (in the
$ri Bhasya) tbat the nature of the attainer is also included in
it. What is meant is that the words * which ’ and ‘ that ’refer
to the iriad (the means, attainer and attainable).

1f it be said that even according to this view the acceptance
of the statement as referring to the two propositions is strained,
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because it appears that asthe double usage of the word
. ‘anyatra’ appearing at the beginning is co-ordinate (szmanadhi-
karanya), even so the subsequentdouble usage of the same is
co-ordinate If there the particle ‘and’ (ce) was used twice
and which is different from dharma aunl adharma and
which is different from the three times (past, present and
future)’, then, the natuial co-ordination of the word °different
from * used four times subsequently could be ignored. Since
theiefore there is no reason for rejecting the co-ordination that
appears to be in accordance with the method of expression (of
this twice-used word anyaire at the beginning - prakrama riti
anusari), let the portion °different from dharma and different
from adharima’ be one referring to Brahman. the attainable.
If it be asked (by any objector of the objector) since the
question of the particular meauns of attainmeunt is to be included
here, on account of there being a reply in respect of the means
of attainment in the mantra *This self is attainable neither
by thinking nor by meditation nor by good deal of hearing
({.1i. 28}, the co-ordination ofthe word ‘enyatra’ used four times
(dabdayugadvayasya) must be rejected, in spite of the absence
of the particle ‘and’ (ca); (we reply) No. Because in the reply to
only teaching in respect of a particular quality of the attainable,
that is. the attainability only through such knowledge as has
become of the form of ¢ Love’ (priti-riipapanna), is seen in the
passage “ This self is not to be attained through thinking . *°
(7. ii. 28), and a reply referring chiefly to the means is not seen.
(Otherwise) since such a reply as * Nor one whose mind is not
quiet could attain this through knowledge” (L ii. 24).
* But who is without knowledge, absent-minded and always
impure does not attain that abode™ (I. iil. 7) is seen, why should
not the question ‘anyatra dharma anyatra, refer to the
opposite of the commonly known means.

If it be said that the saying that the means to the attain-
able is only the knowledge that has become of the nature of
love, results in saying that the means must become of the
nature of love, (we reply) so let it be. But this would mnot
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lead to the acceptance that the question and the answer have
reference chiefly to the means.

Nor can omne accept either the question ‘Which is
Devadatta’s house ?’, or the answer to it “ That is Devadatta’s
house which has a garden full of many Campaka trees, and
with conch, discus and lotus inscribed on the sides of the
doorway ”’, as chiefly referring to the garden or the sides of
the doorway.

Now therefore that part of thepassage “ anyatra dharmad
anyatradharmad’” must be (taken as) one referring only to Brah-
man, different from the result of dharma and adharma, with a
view to make the four-times-used word ° @nyatra’, co-ordinate

Siddhanta: We reply : Itis not seen that the statenment “Do
inform me of him whom you see to be other than Devadatta”
said after the statement that this (man) is not born of
Devadatta but of Yajfadatta, is a question that refers through
secondary significance to one other,than Devadatta’s son just
as it is a question referring to Yajiiadatta who is other than
Devadatta. Even so (it is) proper to say that the question
dharmad anyatra . etc. which follows the inmstruction that
(itis) not the result of action, refers to the means of the
form of knowledge, that is different from dharma but not that
the question refers through secondary siguificance of dharma,
to Brahman which is different from the result ot dhgrma. So
also it is determined by co-ordination in the passage ‘adharmad
anyatrg’ that it refers to the means only. But in respect of
the following twice-used word ‘anygtra’ which signifies that
which is different from that which is conditioned by the
threefold time it is reasonable to accept that it refers to the
attainable alone, rejecting co-ordination because it is impossi-
ble that it refers to a means that is not conditioned by the
threefold time. When it is said that ‘ Who (is) the black-tall
red-short  there, is co-ordination between black and tall be-

cause of lack of contradiction. Likewise there is co-ordination
~

1. Lit, ‘Step’: Ananda XK. Coomaraswami says that “ A correlation of
the three forms ” with the *‘Three stiides” of Visnu is maintained through-

out our text and must’always be borne in mind.”
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between red and short because of lack of mutual contra-
diction. But co-ordination is not seen between all the four
‘(4. e., black, tall, red, short), in spite of the absence of the
particle ‘aad’ {ca). But the words form questions relating
to two persoas (one who is black and tall and the other
who is red and short). Similarly here too since the particle
‘and’ (c#) is not used twice, no ‘co-ordination is to
be accepted. Or let there be co-ordination as you say. Even
then, since according to the second interpretation of the
question and reply the means also, like the attainer, is included
in the question pertaining to the attainable, the question and
reply pertaining to the means and attainer referred to in the
Stitra (I.1v. 8) ““the reply and questious are in reference to
three things alone’ are appropriate and thus there is nothing
wrong. Also therefore itis appareat that what is explained
in the reply is omly the attainable which is mentioned as
‘padam’ in the passage “ That abode I shall teach you
briefly ”* (I. ii, 15d).

This long discourse is enough. ILet us now proceed with
the commentary.

T 18,

Thus asked (by Nacikefas), Death with a view to teach
it in detail beginning with = Neither is { one) born nor dies”,
now to intensify the attention of the hearer introduces the
brief exposition revealing the greatnass of the Attainable thus:

sarve veda yat padam amananii

tapamsi sarvani ca yad vadauti |

yadicchanto brahmacaryam caranti

tat te padam samgrahena bravimi | Omityetat || 15 |
Which abcde all the Vedas speak of, which abode

all the Aranyakas and Upanicads mention, desiring

which (they) observe brahmacarya (celibacy), that

abode I shall briefly teach. This is OM.

COMVENTARY .
sarve vedah...: The word ‘pada’ (abode) signifies the

nature of the attainable as according to etymological derivation
10
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‘padyate’ means °is attained’ (gamyate). *“ Which nature
all the Vedas directly or indirectly (paramparaya) deal with,
this is the meaning. ‘

By this the following doubts or hypotheses are replied:
Let this upanisad like the Prajapati~Vidya (Ch. U. VIIL)
refer to the nature of the purified individual soul because (i)
it is accepted by all that ““ Na jayate mriyate va vipascit” and
“Hanta cenmanyate hantum’ both the mantras (I- ii. 18 and 19)
refer to the nature of the purified individnal soul, (ii) because
the (two) mantras (I,ii. 20) “anoraniyan mahato mahiyan...”
well apply to the individual soul described in it as so subtle as
to be capable of entering into all (things) and as omnipresent,
by the Smsti passages ““ Know that Unperishing by which all
this is pervaded ” (Gita IL. 17) and “ Actionless, unnameable,
merely pervading, Unequalled ” (?), (iii) because in accordance
with the Gitd passage ‘“It is unknowable because subtle
it is far and near” (XIIL 15), the passage heie * Sitting
wanders afar and lying goes all round” (K. U. L ii. 21), is
also compatible with it, (iv) because the mantra (L. ii. 25)
“ To whom the Brahman and Ksatriya btoth become food...”
is capable of referring to it in consonance with the
(Upabrahmana) explanatory passage “The devourer and
begetter” (Gitd XIII. 16), (v) because the mantra (I. iii, 9)
“ He attains the end of the way that Supreme Abode
of Visnu” also can have reference to the natuie of the
purified soul as stated in the Smyti passages “ The second
is the transcendent abode of Him whose name is Visnpu,
meditated upon by Vogins”; “You alone are the Lord,
the cause of creation, destruction and existence, and which
is the most Supreme Abode (and) nothing else.” (vi) because
according to the Smrti (Gita VIIL 21) ¢ Unmanifest,
Imperishable”, the mantra “ That is the T-ltimate Means,
that is the Ultimate End” (K. U. I iii. 11), also can refer
to the purified soul, (vil) because according to the Smrti
(Gita XIIL 27) “The Supreme Lord residing equally in
all beings”, the Mantra ¢ He Hidden in all beings” (L. iii. 12)
can refer reasonably to the nature of the purified soul, (viii)
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because according to the Gitz(XIIL 27), the mantra “The
Lord of the past and future” (K. U. IL. i. 5) signifies a meaning
that can go with the nature of the purified soul since the
individual soul alone is indicated as the subject-matter in the
context in the mantra (II.1i. 1) “ The senses are extraverted...”’
through despising outward things, (ix) because even the
negative statement ‘ There is nothing distinct in it here’ can
be reconciled with the same nature of the individual soul
where there is a chance of making distinction, (x) because
also the mantra “ Just as the wind, the one has pervaded
the world ” (IL. ii. 10) which recalls the Smrti text “ The diffe-
rences of the wind which blows uniformly caused by (its
passing through) the different holes of the flute is named
sadja etc, the same is the case with the difference of the
Supreme Selt (when it enters the things ™ can refer possibly
to the nature of the purified soul; (xi) because there is
nothing incongrous in the mantra *“ Who makes manifold the
Qne seed . (év. U. V. 12) haviug reference to the purified soul
since in the Gitz Bhasya under the passage It has its feet
and hands everywhere ” (Gite XIII. 13) it has been explained
(by Sri Ramanuja) that the purified soul that has attained
Supreme Hquality with Brahman (parama samya) is the agent
of the actions dome by hands and feet etc., every where,
(xii) because the mantra “ There the Sun does not shine”
(K. U. IL. ii 15) is compatible with the nature of the purified
soul on the strength of passages of the Gitd “The Sun does not
illuminate” (XV. 6), and “ That light of lights is mentioned as
being beyond darkness” (XIIL 17); (xiii) because the mantra
at the end (X. U. IL iii, 17) “ One should discriminate H:m
from one’s own body ’ naturally can refer to the purified soul,
and (xiv) because while the whole of this Upanisad could like
the Prajapati-passages (Ch. U. V1II.) be taken as referring to
the puified soul-alome, it is quite unnecessary to take the
trouble of explaining it as referring to two attainables, namely,

!, Vispu Purina: Vegurandhradhibhedena bhedah sadjadi samjiatal

abhedavyapino vaydstathd’ sau paramatmanah.

Vaiient 1eading in éﬁs;m Dipikz {Niinaya Sagar ed. p.125: tacya
mahatmanah ; Anandasrama ed. gives the reading Paramesvarall
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the individual soul and the Supreme Self (these above doubts
are replied). It may be seen that the statement “ That abode .
I shall teach you biiefly ” is to the effect that whatis dealt
with in all the Vedas is going to be taught, and the nature
of the purified soul cannot be that which is dealt with in
the portions of the Vedas that deal with the nature of the
Supreme Self,” though the nature of the Supreme Self which
is the I[nper Ruler (amtaryamin) of the purified soul can be

dealt with in the portions that deal with the nature of purified
soul,

tapamsi: This is explained by Vyidsirya as meaning
later portions of the Veda which are chiefly concerned with
penances

yad icchantal : desiring which

brahmacaryam : continence of the form of stay at the
Teacher’s residence, abstinence from sexual life, etc.

caranti: observe
sangrahena : briefly

It may be noted that since this mantra which is chiefly a
statement in respect of the teaching of the attainable, means
by implication a praise of Pranava (Om), there isno incongruity
when the Bhasya says ‘after praising Prunava’, and (when) the
Srutaprakasika says “after praising as that which indicates the
Brahman spoken of in the first three lines (of the mantra)
beginning with ‘ All the Vedas” is the meaning.

What is that (word) which indicates that briefly? The
reply is Om ityetat: Om that is. According to (the Gita)
“The mention of Brahman is traditionally spoken of as of
three forms, Om Tat Sat”. Pranavs is the word that indicates
Brahman. It may be noted that since the parts ot Pranava
akara and makare indicate the Supreme Self and individual

soul respectively, there is iustruction also with regard to the
means and the attainer.
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1. ii. 16.

Now he (Yama) praises Pranava with the following two
mantras :—
etaddhyevaksaram Brahma ctadhyevaksaram param |
etadevaksaram jratva yo yadicchati tasya tat || 161

This very syllable indeed is Brahman ; This very
syllable is indeed supreme; whoever, knowing this
syllable indeed, whatever wants gets it.

COMMENTARY :

This very syllable is Brahman on account of its being the
means of attainment of Brahman, since in accordance with the
text “ One should meditate on the Transcendent Person with
this very name syllable Om” (Pr. U. V.5), this is the
object of meditation which leads to realisation of Brahman.

etadevaksaram param : The best among those (words) fit
to be muttered and fit to be meditated upon

etadevaksaram jnatva: He. who practises this syllable
through this practice whatever he desires (of the form)
“Let this fruit be attained by me” he realises. This is
the meaning.

1.1 17:

etadalambanam srestham etadalambanam param i
etadalambanam jratva brahmaloke mahiyate | 171

‘This is the best support; this is the highest support;
knowing this support, one is glorified in the Brahman-
world.

COMMENTARY :

This support means, of the form of OM is the best,
better than meditation etc. is to be supplied.

For this reason Etadalambanam param : Meditation and
others having this as their object are the best. This is the
meaning. The meaning of the second half is clear.
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1. 1. 18:

na jayate mriyate va vipascin-

nayam kutascinna babhuva kascit |
ajo nityah $asvato’yam purano

na hanyate hanyamane Sarire || 18]

T'he knower is neither born nor dies: he comes from
out of mnothing nor was he ever born., This birthless,
endless, everlasting ancient is not destroyed when
the body is destroyed.

COMMENTARY :

To begin with He (Death) teaches the nature of the
individual soul with two mantras. In counneciion with this
the following has been said by Vyasarya; These two mantras
deal with one subject matter. Since the second (mantra) is
only an explanation of ‘““is not destroyed when the body is
destroyed”, the following mantra (verse, 19) also refers only to
individual soul, because in respect of the Supreme Self the
world has noidea of his being the killer or the killed. Surely
the Supreme Self transcends perception. How could there be
any idea or being killed etc., in respect of Him ? The idea of
egoism such as the killer and killed as expressed in statements
% T kill this”, “’This seeks to ki.l me ® in embodied souls, is
only with reference to the individual soul.

If it be asked : the negation relating to killing is quite
reasonable in respect of the supreme Self as there is the
negation in “ It does not get old through its body getting old”,
(We teply) True. The negation of change which was
suggested by daharakasa (subtle ether) dwelling in the body is
reasonable. But here the common false notion is referred to
and rejected. Surely thcre is no false notion on the part of any
one of his being killed or the killer in respect of the Supreme
Self. Therefore there is no place for either assertion or
negation (of killer or killed). Also the mantra * Neither is
one born nor dies ” has the same meaning as that. Therefore
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both the mantras refer to the individual soul. Now to the
literal meaning ;—

vipascit : Being fit to be omniscient. This (being) who is
even now free from birth and death. This is the meaning.

Nayam kutascit : I}aving no cause (utpadaka)

na babhuva kascit: even in old times having no birth in
the forms of man etc.,

He gives the reason for the statement * Neither is boran
nor dies ”’

ajah : having no birth, He then gives the reason for his.
non-death

nitya : having no end. He next gives the reason for his
coming out of Nothing as $@svata : eternal. Then he gives
the reason for his never having been born as Purana : ancient,
If it be asked: How could it (the individual soul) be death-
less, since its death should mnecessarily follow on the destruc-
tion of its body, due to its dwelling in the body, He (Death)
replies:

na hanyate: is not destroyed when his body is destroyed
The meaning is clear.

1. ii. 19,
The same is explained further.

hanta cenmanyate hantum hatascenmanyate hatam |
ubhau taw na vijanito nayam hanti na hanyate. i 19 |

If the killer thinks that T shall kill him, and if the
killed thinks that he is kllled, both these do not know
(the nature of the soul). (He) does nut kill nor (is the
other) killed.

COMMENTARY :

hanta cet : ‘The meaning’is if one taking the body for the
soul thinks *I shall kill this”’
hatabcenmanyate hatam : the meaning is if one whose

body and limbs are cut off, deeming his body as soul, thinks
within himself ©“ T am mortally injured ”
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ubhau tau na vijanitah : Both of them do not know, ‘ The
nature of the soul’ is to be supplied.

nayam hanti : He does not kill. ‘The soul’ is to be supplied.

na hanyate : Is not killed. °The nature of the soul’is to
be supplied.

It could not be said “ How could there be any suggestion
and negation of killing etc., in respect of the purified soul
taught in the Vedauta, since it may be seen that he himself is
the possessor of the body (ksetra), and they (suggestion and
negation) could be on account of this veiy fact (of embodied-
ness).”

A discussion is carried on iu the Vedanta Sutras (I1. iil. 13.)
touching these two mantras, The objector’s view is that
“inspite of the scriptural text “The wind, and other (antariksa)-
these are immortal ” (Brh U. 11. 3. 3.), which teaches the
(immortality of) wind and atmosphere, because there is the
scriptural passage, “The ether comes {rom out of the soul (and)
the wind from out of the ether ” (Tait. Up. II. 1.) indicating
the origination of them, their origination is accepted, and
because it must be accepted that all things are modifications
of Brahman so as to explain (the passage) “from the know-
ledge of the One the knowledge of all occurs ” (taught in the
'scripture). So also, in spite of there being texts describing
individual souls as eternal, as there are texts * He created the
individual souls om earth with water” (Tai. U. 1I) “The
Lord of creatures (Prajapati) created the creatures,” which
teach that individual souls are created, ome has to accept
creation evea in respect of the individual souls, with a view
to explain *““the arising of knowledge of all from the knowledge
of One.”

Against this (objection) it has been established in the'
Vedanta Sitra (11. ii1. 10) ¢ The soul is not created because of
the Scripture (statement), and because of its endlessuess, on
account of scripture (statement)”, that the soul does not
originate, sirce the texts “ The knower is neither born ner
dies” (K. U.I,ii. 18). “ The knower and the ignorant are

i



II. 19. KATHOPANISAD 67

birthless.” (Svef, Up. I. i) negate origination. And there-
fore from the scriptutes themselves its eternity is known. Nor
should one doubt that therefore there will 1esult contradiction
to the passage (alieady quoted) fiom the texts which teach
origination and make the assertion that ‘ all is known when
that One is known ', because though its nature is eternal yet it
undergoes changes of state of the foirm of contraction and
expansion of knowledge, Aund thus the text teaching its origi~
nation and the statement 1egarding all knowledge can well
be in accord with each other and because the text negating
its origination can be recouciled (with it) it as referring to its
not having origination of the form of its very nature (substance)
undergoing any change.

The difference is this much. ‘There is undoubtedly
change of the form of getting into different states in respect of
all the three (categories), couscient, inconscient and the Ruler
—but then the inconscients have origination of the form of
substantial modification, whilet there is no such origination
for the conscients. Their origination, however, is of the
form of changes such as expansion and contraction in their
characteristic of consciousness. For the Ruler, however, though
there is change of state as the Ruler of such (modified)
conscients and inconscients, the above mentioned two-fold
changes (that happen in respect of inconscients and conscients)
do not happen. Therefore the Supreme Self is described as the
Eternal in a different sense (than whatlapplies to the individual
soul) as mentioned in the passage “ Eternal of the eternals”

(K. U. 1II.ii, 18). The meaning of the Sitra has been
explained.”

If it be as asked whether the origination of the individual
soul negatived by the text ‘‘ Heis neither born nor dies” is
taught in the Pgficaratra (passage) “ From Vasudeva the indi-
vidual soul called Samikarsana is born ”, (we reply) it canmot
be in respect of the jiva ((individual soul).

Similarly origination of the mind, which is an organ,

from the individual soul, that is the agent, which is taught in
11
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the passage ‘“From Samkarsana is born the mind called
Pradyumna ”, cannot happen, because the origination of
an organ from the individual soul is contrary to the text which
teaches that the mind originates from Brahman : “ From thig
is born breath, mind and all organs” (Mun. U. ii. 8). This is
the. objector’s view which is brought forwaid by the two
Vedanta Sutras : * Recause of the impossibility of origination ”
and ¢ Nor the organ from the Agent” (IL ii. 89 and 40), and
the Siddhanta view is given by the two Si ras “ Or (it) being
knowledge and destroyer (vij7ianam ca tat @di ca) it cannot be
refuted ” (IL. ii, 41) and * Also because of 1efutation (of jiva-
origination)” (1I. ii, 42. “O1” means thesetting aside of
the Piirvapaksa view. Vijfignadi means in the Sitrag * thay
which is knowledge and|the Eater (destroyer.)’

If it be asked since 'the word ‘@di’ ca being a form according
to Linganudana stitra *kyanto ghuh,” is always masculine,
how could this explanation be given ? We reply thisis not a
ghu, but a form derived from the root’ada : to eat, with suffix
meaning the necessary (Gvadyaka). Accordingly it can be seey
that here is described] (Brahman's) causality and its nature
as destroyer of the world.

adivijnanam : eater-intelligence means the Supreme
Self.

The word ‘jiva’ mentioned in the passage “The indi.
vidual soul called Samkarsana is born ” 1eans the Supreme
Soul who presides over it. When this ds so there can be no
refutation of theganthority‘of the:ééstra (paiicaratra).

The notion of birth as applied to God (Supreme Self)
means the wearing of a body out of His own free will. Since
in the same Paficaratra the origination of the jiva is refuted
(as in the passage) “ He verily is beginningless and endless,”
there can be no statement contradictory to it. The passage
& The individual soul called Samkarsana is born” mentions
only the wearing of the individual soul by Saimkarasaya its

1. Ryanto ghuh the forms derived from Ghu : da or dha (to give or to
bear or to nourish) adding with suffix ki (Panpins S. IILiii, 92) is masculine,
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presiding deity, oui of His Free Will, as the body. Counse-
- quently there is no lack of authoritativeness {to Paficaratia,
T'his is the meaning of the two Siutras.

If it be asked, like the Samkhya and Pasupata and other
adhikaranas should wnot this adhikarana also be taken as
refuting the authority of the Paiicardtra, we reply thatit is not
compatible with facts. It isincredible that Badarayana who
has written the Mahabharata for expounding the Vedas
and who has established in it at many places the
authority of the Pafcaratra, should refute the authority
of the Paucardtra in the Brahma Sutras. (I'he statements
in the Mahabharata are) (i) “ This has been extracted
like ghee from curd from the extensive Fpic Mahabha-
1ata of a hundred thousaud (verses) using His wmind as a
churning-rod.” (ii) * Just as butter (is) extracted from curd,
Brahmagya from bipeds, the Aranyaka from the Vedas, and
chyle from plants (this Sastra had been extracted)” (iii)
“This is the great Upanisad equal to the four Vedas
with views similar to Samkhya and Yoga, and is called
Pafcaratra”, (iv} ‘ This is beneficial, this is Brahman, this is
good without a superior ” (v) ** Associated with R s, Yajus and
Saman, as well as Atharvangirasa, this very teaching will
become the authority indeed ” This alone is the iustruction (vi)
By Brahmanas, Ksatriyas, Vaidyas and Stidras, wearing sigus, -
is (Madhava) to be adored, worshipped and served; who
is sung by Samkarsana in accordance with Sattvata injunction
(Paficatatra). (vii) From this, Svayambhuva Manu is going
to promulgate the Dharmas.

If it be asked. (i) since siinilaily in the passages suchas
“ This is the complete tiuth of the learned Sdmkhyas, which
has been taught by chief ascetics such as Kapila and other
accomplished souls, where O best of men there appear no
false ideas, where there are very many excellences, with
absolute absence of faults ¥, the absence of all faults such as
wrong notion is mentioned in the Mahabharata with regard
to the School of Kapila, and (i) since it is declared =
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that Narayana is the ultimate Object of Samkhya, Yoga
Pasupata and others in passages such as: “ O Best among
Kings, in all these sciences the Ultimate Object 1is the
Lord Narayapa according to Scripture and Reasoning;”
and (iii) since it is stated in (the passage) ‘‘The intelli-
gent authors of the $dstras speak of Him alone” that the
authors of these schools (§astras) also deal with Narayana ;
and (iv) since it is stated in (the passage) “ The Samkhya
Yoga, Paficaratra, the Vedas. Padupata, these authorities on
the Self should not be destroyed (with the help of reasonms.)”
that all these are authoiities on the self, and (v) since according
to the example of Paficardtra, other schools also are said to be
authorities as (in the passage) " all are authorities as this
excellent éastra is ”, in that pade (V. S. II. ii) the authority
of such scriptures (@gama) such as Samkhya, and Pasupata
is not refuted ; (we 1eply) the absence of illusion and deception
and others and the bhaving of Narayana as the Ultimate
Object on the part of the authors of (these) §a$tras are common
Against those who however owiug to insufficient study not
knowing the heart of the propounders of these $astras, and
taking as true only their surface-features, come forward (with
objections), the author of the Siitras gianting that the schools
of Samkhya and others refer ouly to those surface-featuies
made the tefutation. But the Paficaratra school even superfici-
ally appears to teach the Supreme Truth, the means and the
goal, and since there appears uothing iz contradictioa with
Vedas such as difference between wmaterial and efficient
causes, it is wholly authoritative, and there is no room for
doubting the contrary, in respect of any portion of it. This
can be seen.” This is what Vyasarya has said (in the
Srutaprakasika). Let us now proceed.

I‘ ii. 20.

Thus having clearly expounded the nature of the indivi.
dual by the preceding two mantras, (now Death) teaches the
nature of the Supreme Self who is the self of that (individnal
soul) (thus):
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anor aniyan’ mahato mahiyan
atmasya jantor nihito guhayam ,
tam akratuly pasyati vitasoko
Dhatuly prasadan mahimanam atmanah. | 20 Y

Subtler than the subtle, vaster than the vast, the
Soul of this creature is put in the Cave (of the heart);
Him the greatness of the Individual soul the action-

less sees, beieft of sorrow, through the grace of the
Sustainer.

COMMENTARY:

anoraniyarn : More subtle than the conscient (soul) which
is subtle when compaited to all the uncouscient things
Subtler than that. That is, He is capable|of 'entering into it,

mahato mahiyan : Greater than the ether etc, that is.
there is nothing not pervaded by it

asya jantol : Of the indivldual souli spoken of by the
earlier two mantras (defining jiva) as  Neither born not dies’

atma : One that enters and controls-this is the meaniag,

It is clear therefore that he who is dealt with in this
mantra “ Subtler than the subtle ” is different from the nature
of the individual soul. mentioned in the two previous mantras.
It should not be presumed that ‘asye jantoh’ “ of this
creature ” need not be construed with “self”, since it qualifies
‘guha’ meaning the cave of the heart, which requires a
possessor (sambandha(-i) sapeksene), because there is no harm in
construing the words ‘ asya jantoh ” along with something other
than the word ‘ @¢ma’. though itis construed with that also,
according to the maxim of ‘crow’seye’ (kakaksi-nyaya), for
in the passage ‘‘ Cutting the branch at the bottom, he makes
the upavesa (a small stick used in the sacrifice)” (P.M.S.
IV.ii. 8). The word milatal ‘at the bottom taken as going
with ‘ makes an upgvesz’ while it is taken also as going with

1. cf ChfU. VL 6,6, VL 12 2, Mund, U. 1L 2. 2.
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‘cutting, cutting the branch at the bottom, one makes upavesa
from the bottom ”. Besides even though the passage means .
that It (Bzahman) resides in the heart-cave of the jiva (indivi-
dual soul), there results the difference. Tndeed there is no use
in teaching that the jiva (the individual soul) is himself
residing in his heart-cave.

If it be asked that the selfmentioned above as one that is
placed in the jiva’s cave may be the jiva himself, because
‘ asya jantoh’ is to be accepted only as rteferring to its body
which is made known by perception and other (sources of
knowledge), due to the fact that individual soul who has been
described as ‘ Neither boin nor dies’ cannot be spoken of as
a ‘' creature (Janfu)’ which meaus the created. It cannot be
held that the subsequent contexts ‘“ Who other than myself
is fit to know that God who is free from both pleasure
and sorrow ” (L. ii. 2Jb,) and *“ How He is, this who can know”
(1. ii. 45b,), which describe the difficulty of knowing, cannot be
compatible with the individual soul who always is known as ‘I’
and as one who possesses agency and enjoyerness etc ..
because, though he is kmowu by all the world asone who
possesses agency etc.,...lie could be such as to be difficult to be
known as one who is of the nature of Brahman that is to be
attained by the Freed, (we reply) No. Because the word ‘jantu
being a synonym for sentient (cetana) according to the
Lexicon (of Amara Simha)-* prani tu cetano janmi jantu-janya
$ariranah *—can signify the individual soul, and the pronominal
‘asya’ can be taken to refer to the individual soul, spoken of
in the previous context and so should not be taken to mean the
body known through perception and other (sources of know-
ledge). And since as stated in the (passages) “T'his Self is in my
inner heart, smaller than corn, barley or mustard or millet or
their kernal. this self (is) im -my inner heart greater than the
earth, greater thau the sky, greater than Heaven, greater than
these worlds” (Ch. U.IIL 14. 3), the extreme subtlity and
vastuess, are qualities of the Supreme Self, there can be no
doubt that what is described in this mantra * Subtler than
the subtle...” is the Supreme Self, -
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If it be asked since in the $r¢# Bhasye under the Sitra
“ Not the individual soul because of incompatibility ” (1. 1, 17),
the state of being intelligent mentioned in the mantra “ With
Brahman the intelligent ” {Tait. U) is said to be the unique
characteristic of Brahman, the mantra the ‘“intelligent is
neither born nor dies ” may be coustrued as referring to
the Supreme Self. Whilst it is so, there is no resort to the
difficulty in explaining the question and answer * Different
fiom dharma ” (1. il, 14) as referring to two attainables, and the
mantra “ neither born nor dies ” as 1eferiiag to the nature of
the attainable individual soul and the present context “ subtler
than the subtle ”* as dealing with the Supreme Self; we reply
No. Because it is necessary, to reject the primary meaning
(mukhyartha) of the word -Intelligent’, as otherwise the
negativation of ‘killing’etc., would be irrelevant, therefore
the mantras the * intelligent neither is born no1 dies...” and
“If the killer thinks to kill...” on the one hand and the
mantra in this context namely ° subtler than the subtle...” on
the other hand, cannot refer to the same topic.

The rest will be clarified later on.
tam: such a Supreme Self

akratuly : Actionless, remaining without performing any
Kamya action, action done for getting any result.

dhatul : of the Supreme Self who supports
prasadat : due to the Grace

atmanah mahimanam : One that brings about greatness to
the soul ; that is the self who is the cause of manifesting the
qualities such as omniscience etc., of the individual soul - that
is the Supieme Self.

yada pasyati : When one sees

vitasoka : bereft of sorrow. Then one becomes bereft of
sorvow.

In the Dyubhvadyadhikarana (Sri Bhasya 1,iil. 1} intro-
ducing the portion of the mantra “ When one sees the Lord
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distinct and pleased ” (Svet U iv 7), the Bhasyakira (Sni
Ramanuja) makes the following comment: “When this (self)
sees the Lord of all, as distinet from himself and pleased and
also (sees) the Lord’s greatness of the form of control over all
existence, then he becomes bereft of sorrow” Followmg
that the meaning here may also be “ He who sees also the
Supreme Self’s greatness of the foim of control over all exis-
tence, becomes bereft of sorrow ”

Or else the construction may be : (he) becomes bereft of
sorrow due to the Grace of the Supporter, since 1t may be seen
there 1s the Smyti-passage of. ‘‘ Acyuta (He who falls not nor
permits others falling) is pleased with him, when He 1s pleased
there is banishment of sorrow .

When the reading (of the Upanisad fext) 1s as follows:
akratum pasyaty dhaiuh prasadat mahimanam itam akratum
means void of superibrity and inferiority due to action

dhatuh - of the Lord.
LLn 2}
Death shows that the truth of the Supieme Self on
account of Its being fully transcendent 1s difficult of being
grasped by one who 1s lacking the Grace of the Lord whic is

described (in the previous mantia) as the Grace of the
Supporter

asino duram vrajatr $ayano yatr sarvatah |
kastam madamadam devam madanyo jfiatum arhatr 1 21

Sitting he goes afar, lying down he moves every-
where. Who except me can know Him the God
free from pleasure and unpleasure.

COMMENTARY :

asino duragm.. Sitting. What is meant here 1s that
functions such as sitting and gomg afar which ordinarily
to be appear contradictory elsewhere, can be piesent in Him
through the individual souls whose Self He is’

1 cof Téa U 4 and 5.
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kas tam : Who Him who remains between (i.e. {ree from)
the pairs of opposite qualities such as pleasure and unpleésuré,
who can know except a person like me who is favoured with
the Grace of the Supreme Self. This is the meaning.

I.ii. 22,

adariram Sarircsvanavasthesvavasthitam |
mahantam vibhum atmanam matva dhiro na Socati. | 22 1

Contemplating upon the Self, bodiless but always
established in transitory bodies, possessing vast
powers, the brave (intelligent) one does not grieve.

COMMENTARY :

asariram : Without a body brought about by actions,
anavasthesu : transitory
avasthitam : being eternally established

mahantam vibhum : possessing vast powers, Meditating
upon the Self (as described above) the intelligent (man) does
not- grieve,
1. ii, 23.

Death shows the means of attaining that (Supreme) Self:

nayamaima pravacanena labhyo
namedhaya na bahung $rutena |
yam evaisa vrnute tena labhyas
tasyaisa atma vivenute taniim svgm. | 23 |

This Self is attainable neither by thinking nor by
meditation nor by good deal of hearing. Whom He
chooses by that very person is He attainable, To him
this Self reveals His form.!

COMMENTARY :

pravacanena... : Since here it is only reasonable to render
the word pravacana as manana, thinking, and since there is no
likelihood of pravacana which means teaching being consi-
dered as the cause (of attainment) and since this is explained

1. Ch. U. VI 122: Mund, U, 1122,
12
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by Vydsirya (author of the Srutaprakadika) in this mannet
alone, pravacana means thinking.

esah : The Supreme Self
yam ; which practiser
vrnute : chooses

_ tena labhyal : By the person sought by Him, is attainable.
The state of being sought after by Him (the Lord), can only be
in respect of a person who is His Beloved. To be His Beloved
can-happen only to one who loves Him (alome). Therefore
the Love of God on the part of the practiser creates love of
him on the part of God and thus it becomes the cause of the
attainment of Him. This is the meaning.

tasya esah : ‘To him, to that practiser, the Supreme Self
tanuim : svartipam, His nature (form)

vivpun te: reveals. The meaning is (He) gives Himself.
The same is the meaning when the reading is vrnute.

1. ii 24,
Now Death teaches certain functions (dharmas) as subsi-

diaries to meditation that leads to the attainment of the
Supreme Self:

navirato ducaritan nasanto nasamahitah |
nasantamanaso vapi prajianenainam apnuyat. | 241

No one who has not abstained from bad deeds,
attains This through knowledge, nor he who is not
free (from desire, anger and others) nor one who is not
self recollected, nor one who has not controlled his
mind. )

COMMENTARY :

dubcaritat aviratah : One who has not withdrawn from
seducing other’s wives and stealing other’s. properties

1. Tanfim Svim : Svaripam cf. RV. V. 724, Some writers like Knand
K. Coomaraswami and Dr, 8. K. Maitra write * 1t hardly appears that any
doctrine of “ Grace " is necessarily involved.” But it appears to the writer
here thatitis inescapable.
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asantah one whose passious of desire and anger have
not subsided,

asamahitah . one whose mind is not attentive due t©
distiactions by manifold activities

asantamanasak one whose mind 1s not 1estrained
engm - The Supreme Self

prajranena , through knowledge

napnuyat . will not attain. This 1s the meaning,

It 1s quite propet to enjoin abstention from evil deeds,
and others as the subsidiaries of the meditation, though all
these are purusartha (i c. there are already injunctions prescri-
bing abstention fiom all these things, the transgression of
which will result 1 sinfulness), just as there is prohibition
(negative injunction) “One should not speak falsehood ”
which, though a purusariha, 1s again presciibed 1 the context
of the Darsapiiinamasa—sacrifices as a subsidiary to them.

Now therefore if one, transgressing this negative mjunction,
which is a purusartha (that which wheu transgressed result
in sinfulness to that peison), wants to peiform correctly the
meditation on the Supreme Self, then to tbat one, the medi.
tation will not bear frui, since this subsidiary 1s not acted
upon, This 1s the meaning.

I. i1. 25.
yasya brahma ca ksatram ca ubhe bhavata odanah |
mriyur yasyopasecanamn ka ittha veda yaira sah || 25 |
To Whom the brahmana and ksatriya both become
food, to Whom Death 1s curty spice, this, (Person)
who knows as to how He is?
COMMENTARY .

vrwnma ca ksatramca : means the whole world of the form
of movables and immovables through secondary significance,
the primary meaning being the two castes brahmana and
ksatriya

yasya odano bhavati . means by whom 1t is destroyable
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_-yasya mytyur upasecanam : for Whé)m Death is helper in
eating of others while he (Death) himself is eaten

. sah: He, the Suprewms Self, that destroys all the movables
and the immovables,

kah...yatra : in which maunner He is, that is how He is,
that manner who knows

ittham : (so as to be able to express it) it is this. This
is the meaning

If it be asked what is there to necessitate taking the words
‘brahma’ and ‘ ksatra’ tomean the entire world consisting
of the moving and unmoving we shall explain :—

When it is saidthat brahmana and ksattiya are food, iti$
necessary that the word ‘odana’ (food) should through its
secondary significance mean enjoyableness or destructibility,
since the castes, brihmana and ksatriya, cannot be literally
food to any body. There is not indeed any individual self or
Supreme Self who is the ecater of only the brahmanas “and
ksatriyas or destroyer of them alone.

If it be objected that this can be an injunction prescribing
the destruction of brdhmanas and ksatriyas for the sake of
wmeditation, though He is the destroyer of all, just as in the
passage “Heis Lord of allthese woilds which are beyond
Heaven " Antaraditya vidya “ (Ch. Up. II.) only overlordship
in respect of a particular world is being taught for the sake of
meditation though the Sdpreme Self is the Lord of all the
worlds. Not so, because, like that, this is not a context of

meditation. Therefore it is proper that the mention of the
~ brahmaga and ksatriya should refer by'secondary meaning
to the moving and the unmoving. Thisis said bythe author
of the Vedanta Sutras ‘* The eater, because of the mention
of moving and unmoving ” (I. ii. 9).

If it be asked, even so, how is it that the word ‘Food’ ig
taken to signify secondarily destructibility, (since) even the attri=
bution of secondary significance to a word must be based upon
A particular quality and noton a general one? Indeed in the'



11,°25.° KATHOPANISAD 79

sentence “ This pupil is fire” by the word ‘fire’ the sub-
stance-ness is not denoted unlike the golden eolour and other
qualities (which are recalled to mind). For this reason inthe
Adhvaryu’s command (praisa) (P M.S. IIL. 6) “ Let the Hotr’s
cup come forward, also the Brahman’s cup, the Udgatr’s cup,
the Yajamana's cup”, where the word ‘udgatrinam’, because
of the plural, is to be takenm as referring to many, it is so
accepted (in the Piirva Mimimsa) through the secondary
significance as referring only the group (of four) of Udgatsy
priests, and not as referring to the common characteristic of
rtviks who are sixteen. Similarly, here also, though' Brahma
and Ksatra cannot be what are primarily signified by ‘ food °,
yet it is only reasonable to take them through secondary signifi-
cance as things edible or enjoyable and unot as destructible,
which is a remote meaning, and which will make the sentence
refer to the Supreme Self, the destroyer of the mobile and
immoble creatures.

We reply,” even if the quality of destructibillity is a
general one (szdharanakarah), even then, it is ouly reasonable
to accept it as being referred to through secondary significance,
since it accords with the remainder of the passage “ For whom
Death is curry-spice .

If it be asked, since the word ‘ food ’ precedes ‘ curry-spice °,
according to the primary significance of that word (odana), the
particular’ characteristic of beiug enjoyable alone must be acce-
pted asindicated by it through secondary significance and the
latter term ‘cnrry-spice’ may be taken as meaning “that
which does not obstruct ™. Therefore “He who enjoys brih-
manas and ksatiiyas and to whom Death is no obstructor (in
this enjoyment) ” 1s that which is dealt with in this mantra,
And the enjoyer can : uly be the individual soul; therefore let
it be the subject-matter of this mantra.

1. All editions other than the Poona ed. omit the two lines at this point,

without which the whole thing 1eads as a purrle.

2. yadyaps is only found in the Poona ed other editions have omitted it.
8, It should be gs@dharana in the text but in all the editions it is found
as si@dharana which is obviously a mistake, cf. earlier sentence.
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The reply is: (If so) there will result the total rejection of
the relationlthat is indicated between Death who is spoken of
metaphorically as ‘curry-spice’ and brahmana and ksatriya,
who are metaphorically spoken of as ‘food’, as between curd
and rice, If it be said that (it means) ‘to Whom brahmanas
and ksatriyas are enjoyable and to Whom Death is no obstru-
ctor’ then indeed no relationship between Death on the one
hand and the bralunanas and ksatriyas on the other hand,
could be discerned. Therefore though the word ¢ curry-spice’
is relatively a subsequent term in relationsto the word ‘food’
(in this passage), it must ve taken to mean only the particular
thing with helps eating other things whilst it is also eaten up
(along with them) rejecting the general meaning (of being
not an obstuctor). Consequently, according to the word ‘ cuiry-
spice’, occuiing later in the same sentence the word  food * also
should signity in a secondary sense destructibility alome. It is
decided in the Attradhikarana (1. ii. 2) that it is only correct to
accept a sense that is indicated by auother word occuring in
the same senterce in preference to what is particularly indi-
cated by the comsideration of the word in question alode,
because there is economy of inte'lectual activity (buddhilagha-
vam) and because it harmonizes the other parts of the passage
(in question). Enough of this discussion that sprouts like tender
leaves on a branch (alam pallavitena).

This concludes the Second Valli
of the First Adkfyﬁy;z
of the Kathopanisad.
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THIRD VALLIL
I. i, 1
rtam pibantau sukrtasya loke
guham pravisiau parame parardhye |
chayatapau *brahmavido vadanti
paiicagnayo ye ca trinaciketal. I 1 4

Knowers of Brahman who have five-fires, and who
have studied the three anuvikas (begiuning with
ayam va va yah pavate) speak of shade and sunshine,
which diink Rta and which have entered the cave in
the most supreme excellent place in the world of
good deeds.

COMMENTARY :

If the Brahman is difficult of knowing as was stated in
the last mantra (L. ii. 25, d.) “ Who knows this as it is? ”, one
cannot understand where and how He is and so we cannat _
meditate on Hin. To Naciketas who thought thus, (Death)
shows by two mantras that since the meditator and the
meditated upon have entered the same cave (of the heart) and
so the Supreme Self can be easily meditated upon, we can
therefore meditate on Him.

riam pibantau: rta : the inevitable result of action which
is spoken of as truth (satya), pibaniau : enjoying

sukrtasya loke : existing in this very world which is
attainable through good deeds

paramie: in the most supreme ether

parardhe : means the ultimate number ; fit for itispardh- '
yam. That means the excellent, existing in such a heart-
ether (hydayakasa) .

chayatapau : indicate through secondary significance the
ignorant and the intelligent. The idea in mentioning the
individual soul as igmorant is this. There may be a doubt

1. cf. RV.X.177. 1-2:
2. LK. U.VLS.
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that 1f the meditator and the meditated upon dwell in the
same cave and they are (as indeed they aie) attainer and
attainable; the attainable cannot be said to be existing in the
body which 1s metaphorically spoken of as a chariot helping
attainment of That (attainble Brahman), as the thing that is
apptoached with the help of the chariol cannot mdeed be in
the chariot itself. This doubt need not be. Though the
attamnable Supreme Self is there (within the body-chariot),
since on accunt of bemng enshiouded 1n the ignorance of the
foim of action, due to the will of the Supreme Self as stated
in the Vedanta Sutra (111. 11. 4) “ Hidden on account of the
Will of the Tianscendent ’’, the attainment of the form of the
"expetience of Him 1s lacking. The1efore there 1s no incongiuity
in saying that the individual soul and the Supreme Self,
attainer and the attamable, dwell 1n the same cave, which 1s
withia the body, denoted by the metaphor * chatiot’

pancagnayah Those whose mind 1s purified through
gervice (woiship) of the five fires

tringeiketah s This has been already explained.

brahmavido vadants . Such knowers of Biahman speak of,
is the meanmng Since meiely those who have woishipped
(served) the five fires and mastered the thiee Naciketa-anuvakas,
have no ability to describe such a transcendent Self, these
(pancagns and trindciketa) are qualifications going with the
knowers of Btahman. .

That this mantia refers to the two, the ndividual soul
and transcendent Self, is said i the Vedanta Suira ¢ Those two
that have entered the cave are souls’ (I ii, 11). Jf it be asked
(1) since there cannot happen the state of being an enjoyer of
action mentioned in this mantia, that 1s diuinking Rta, by the
Supreme Self who 1s fiee from (any) enjoyment of results of
actions, (11) since existence in a wo1ld attainable thiough good
deeds and delimitation by a cave, aie impossible for the

1 A K, Coomaraswami holds that these ‘two ' iefers to Mitra and
“aruna S Mitra is the day, Varuna the night ” (P B XXV 19-10), apara and
Para Brahman, the tmmanent and Transcendent selves, God and Godhead,
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transcendent Brahman which is omnipresent, (iii) since the
descriptions (in this mantra) as shade and sunshine (chaya
and afapa) that is non-luminous and luminous, are not consis-
tent 1f 1eferred to the individual soul and the Supieme Self;
(1v) since 1t the reference is to the intellect (buddh) and jiva
(the indrvidual soul), all these (Gifferent views) will harmonize,
and (v) since 1ndeed the use of the word piba tau with
refetence to the o1gans of enjoyment of f{1uits of actions can
be explained by .aking it asan ageni thiovgh secondary
significance, 1t 1s only ptope: to 10ld that {his mantra tefers
to buddhi (mntellect) and the sive (ndividual soul) —

We 1eply —Theite 1= no rocm for the doubt aised by you
since in the siitra (I 1. 11) “ 3Both entered the cave,” the
same question has heen 1aised aud answered in the following
manner * “ When theire 18 (dual) number n:entioned and one of
them determined and the second requunes determination 1t 1s
only reasunable to decide 1t as Lelonging 1o the same genus
(jat) (as the forme:), swnce the.e is parsimony of thought,
whenu the genus alieady knowsn is adopted and the particular
alone 1s to be determined. If, on the othet hand, it is said to be
a thing of a diferent genus the e 1s heaviness (gauravam) of
thought, due to requrmng two iceas, one of the genus and the
other of the particular. Even iz common usage in the state-
ments such as “The second to cow is to be sought”, it is
seen to be similar Consequent’y the second to the individual
soul who 1s definitely known through 1ts characteiistic of
drinking Rta, is to be deteimined to be the Supieme Self
alone who belongs to the same genus as the individual soul,
being conscient.,

a

Since (i) the Supreme Self being the cansal agent can be
spoken of as one of the two who drink, since (1) the inner
organ (buddhi) 1s neithet an independent agent nor a causal
one, the word * pibantau’ (the two who drink) can in no way
include 1, smce (i1i) it is pcassible tha: the ommipresent
Brahman does exist even 1o the world that is attained
throngh good deeds, suce (iv) the entermg into the Cave also

13 .
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happened to (the Brahman) who in this very conmtext is
mentioned as having enteted into the Cave “ Guhahitam
gahvarestham ” K. U. (I 1 1%b), and since (v) the word
“chayatapa ™ can mdicate the a-little-knower and the All-
knower, this mantra 1efers only to the individaal soul and the
Supreme Self.

Fuither the doubt that “ because accoiding to Paringi-
rahasya Biahmana (heginning with) the passage” ‘ Of these
two the one eats the sweet Pippa (Mund, U. III i) refers
to the satira, the mantia Dvd’ suparnd: the two birds
(Mund. U. 111, 1) 1efets to the intellect and soul (and) because
in the adhitkarana containing the Saztra (V. 8. IIT 11 34)
“ This much for the sake of meditation ”’, this mantra is said
to bear the same meaning as the mantra *“The two birds”,
this man‘ra has also to refer t» the 1iuntellect and soul, is
cleared by the author of the Vedanta Suitras himse'f by the
Satrag (1.1 11) ** The two that have entered the Cave are
sculs”  Becides the entering mto the Cave on the pait of the
indinidual souls, s s'ated to be due to the mst:mmentality or
conditioning by intellect Tts co-mention as entering the Cave
with the intellect which 1itse'f has entered into the Cave 1s not
valid ‘Though 11 1espect of gnld that has become heavier due
to its being taken along with 1ts base (upasthambhaka),
the statement ‘‘gold 1s heavier ” is reasonable jet such
statements as “ The gold and the base ate heavier”, are not
made For this reason according to the opponent’s vie 7 the
explanat-on given to this mantra in consonance with the
Sutra (Guham pravistha: )Y (I 2 11) is not reaconable For,
though acenrding to the sciiptural aacsage * With the form of
Jiva (soul) entering into” (Ch. U. VI 3 2, the Supieme Self
enters with the form of the soul (yiva), yet, it does not enter
(in His own nature), as Supteme Self. The mention of the
Supreme Self and individual snul as the two that have enteted
the Cave caunot e coriect. Indeed though one can say that
Brahman is a sam<arin .1 ¢ one who i caught np 1t the chain
of buthe and deaths) meaning by that that the Brahman is
caught up in sgmsarg 1w his form as jiva, still one cannot say
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that the two, individual soul and Brahman, undergo samsara,
With regaid to the two views accepted n accordance with
the scriptural statements (i) “ (It) makes through 1ts manifest-
ation (abhasa) the particulat soul and the God"” and 1tself
becomes Maya and avidyd' (Nrsimha, purvatapaniya Up. 9)
and (i) “Conditioned by the effect is this jitg,
conditioned by the cause is God ”, that either avidyd o1 the
inner organ (antahkarana) is adjunct (upadhi) of the jiva, it
is not coirect (to hold) that avidyd and the antahkaranc
(inner o1gan) aie the reflection centamning reflexive adjuncts
(pratibimba-upadhiiva). Because 1t 1s not correct to hold
that the individual soul 15 either the ieflexion m avidy. o1 m
the inner o1 gan, since the consciousness (cattanya) which 1s
non-perceptual (acaksusa) cannot be reflected. And 1eflection
means that which 1s grasped by one through the 1ays of hight
in the eyes deflected on account of obstiuction by a tianse
parent substance, T herefore only two views remam; that
the jiva (1ndividual soul) is that which is delimited by avidya
or by antahkarana.

Neither the scriptute which descriles the unconditioned
Supreme Self as entering the Cave nor the Anfaryami
Brahmana 1s m accord with 1egard to these (two views) since
(the soul) in the heart caveis (indeed) deimmited by avidya
or antahkarana (inner orgaun). Enough of this discussion.
To proceed with the Commentary.

L 1. 2,

yah setur 3yananam aksaram brahma yat param |
abhayam titirsatam param Nacikelam Sakemahi | 2 |

1. A K, Coommaraswimi writes Swkriasya loke means ‘nghteous
world, . The Empyrean Biahma-wotld i1s more truly ‘non-made’ (akrta
uncieated) then well made (Sukiéq), unless we understand by ' well mnade ’
* Self made’ (Svakyta) in accordance with Tai Up II,?7 He contends that
Sankara's interpretation and incidentally Rangaiamannja’'s as Karma phala
are impossible in thus context with the paramaparardha ' The Parama
Vyomen . cf, RV, X 129,7 ct, RV VII 164, 10 and Pradua Up I 1l



111, 4. KATHOPANISAD 8%

Kuow the self as the occupant of the chariot, the
body as the chasiot itself, know the intellect (buddhi)
to be the charioteer and the mind (manas) as the
reins. :

COMMENTARY :

atmanam rathinam: Him who presides over the body
know as the occupant of the chariot

$ariram ... : Know thig body itself is the chariot

buddhim : Since the activities of the body are dependent
upon or due to determination called buddhi (intellect), the
nature of being a charioteer (is attributed) to it. This is the
idea.

pragrahal : rein (or bridle, ra$ana)

1. ii. 4.
indriyani hayan ahur visayams t.su gocaran |
atmendriyamanoyuktam blhoktety ahur manisinal ||

(The intelligent) speak of the senses as the horses,
their objects as their fields: (and they) speak of the
soul along with its body, senses and the mind, as the
enjoyer (bhokta).

COMMENTARY :

indrivani hayan ahul : the intelligent speak of the senses
as the horses ;' the meaning is clear.

vigayan tesu gocaran :tegi : in respect of the senses which
are expiessed by the metaphor of horses. gocaran: as the
paths (rocds. : know the sense-objects of the sound etc. to be
these. ‘T'his is the meaning.

Now (Death) shows as a quite well-known fact that in
the absence of its body, senscs, mind and intellect which are
metaphorically referred to as chariot, charioteer, liorses and
reins, there is no agency on the part of the inactive self who is

1. Bh. Gita, 111 6.
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metaphorically spoken of as the rider in the chariot in respect
of actions, both mundane and scriptural, of the form of
moveimeunt,

atmendriya... : The word (Gtman) refers to the body.
The word manas refers through secondary significance also
to the intellect, which is its effect, since in the previous
tnantra buddhi is mentioned as the charioteer.

bhoktz: Oune who is the agent as well as enjoyer
(of experiences). The idea is that the pure self has neither
agency nor enjoyment.

I. iii. 5 and 6.

Now He (Death) speaks of the purpose of the metaphor
of chariot etc. in respect of the body etc. in the following two
nantras.

yas tv avijnanvan bhavaty ayuktena manasd sada |
tasyendriyany ava$yani dustasva iva saratheh | 5 |

yas tu vijianavan bhavati yuktena manasa sada |
tasyendriyani vasyani sadasva iva saratheh, | 6 |

For him, who always remains igmorant with his
mind unconcentrated, his senses become uncontroll-
able just as wild' horses for the charioteer; but for
him who becomes intelligent always with his mind
concentrated, his senses become controllable, 3ust as
trained horses for the charioteer, (are controllable),

COMMENTARY !

In this world indeed to one who has gota good charioteer
and reins, the horses become obedient. In the same manner
only when the intellect sud mind, metaphorically spoken of as
charioteer and bridle are good (trained and disciplined), the
senses, metaphorically spoken of as horses, become obedient
and nat otherwise.

1, Vicious: Krishna Presm.
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I, 1ii, 7 and 8§

With the following two mantras (Death) reveals the
effects of subjugating or non subjugating the senses mentioned
as horses.

yas tv quiffiavan bhavaty
" amanaskah sadaucil |
na sa tat padam apnoti
sa samsaram cadhigacchati 7 |

yas tu vijfignavan bhavati
samanaskah sada sucih |

sa tu tat padam apnoti
yasmad bhiiyo na jayate| 8 i

He who remains iguoréut, always absent-minded
and impure, he does not attain that abode but gets
more entangled in symsara. But he who becomes
intelligent and vigilant (in mind) and pure attains
that abode, as he is not born again.

COMMENTARY :

amanaskal : he whose mind is unsubjugated ete.

a$ucih : impure for the same reason because of his constant
inclination towards thinking evil ‘This is the meaning.

samsaram ca adhigacchati : the meaning is that not only
is there the failure to attain the desired abode but on the
contrary it leads to the same dense jungle of samsara.

I, ii. 9.
He (Death) concludes answering the question (viz. Which
is that abode?)
vijnanasarathir yas tu
manahpragrahavan narah |
so'dhvanah param apnoli
tad vignoh paramam padam || 9 i

But that mau who has his intellect as charioteer
and miud as bridle, he attains the supreme abode of -
Visnu, which is the goal of the path.
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COMMENTARY :
vijfiana... : The meaning is that he who has a trained-

intellect and mind attains the nature of the Supreme Self’
which is the end, of the path of samsara.

Now those among body and othets, metaphotically
spoken of as chariotand others for the sake of controlling, as to
which are relatively more important than others in respect of
controlling, are being meuntioned in the following two mantras.

I. iii. 10 and 11.
indriyebhyal para_hy artha
arthebhyas ca param manall |
manasas tu para buddhir
buddher atma mah&an parak | 10 |
mahatah param avyaktam
avyaktat purusal paral |
purasan na param kincit
sa kastha sa para gatih || 11 |
The objects are more important than the organs,
and more important indeed than the objects+is the
mind (manas), and mote important than the mind is

the buddhi (intellect), and more important than the

buddhi is the Greatl soul.

More important than the Great (soul) is the
unmanifest (body), more important than the uvmani-

fest is the purusa (person). More important than the

purusa there is nothing. It is the ultimate (means

for the means). It is the final goal.

COMMENTARY :

The meaning of these two mautras has been stated b); ,
Bhagavan Ramanuja in his Bhasya under the Anumznikadhi-
karana (1. iv. 1). The text of the Sti Bhisya is as follows :—

“ 1t thereupon proceeds to declare which of the different
things' enumerated and compared to.a chariot, and su od,
occupy & superior position to the others in so far, nameiy, as

1. Thibant's translation of the passage is given here. Thibant has
stated here * beings’, it shounld be ' things'.
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they are that which require to be controlled - more important
than the senses are the objects’, aud so on. More important!
than the senses - compared to the horses, - are the objects -
compared to roads - because even a man who generally
controls his semses finds it difficult to master them in
presence of their objects; more important than the objects
is the mind-compared to the reins because when the mind
inclines towards the objects even the non-proximity to
the latter does not make -nuch difference ; imore important
than the mind (manas) is the inte'lect (buddhi) compared to
the charioteer - because in ! he absence of decision (which is
the characteristic quality of buddiii) the mind also has little
power; more important than the intellect again is the (indivi-
dual) self, for that self is the agent whom the intellect serves,
And as all this is subject to the wishes of the self, the text
characterises it as the Great (self). Superior to the self again
is the body, compared to the chariot, for all activity whereby
the individual self strives to bring about what is of advantage
to itself depends on.the body. Aud more important finally
than the body is the highest Persou, the inuer Ruler and Self
of all, the term and goal of the jouney of the individual soul,
for the activities of all the beings enumerated depend on the
wishes of that highest Self. As the universal inner Ruler of
that self brings about the meditation of the Devotee also; for
the Sitra (II. iii. 41) expressly declares that the activity of the
individual soul depends on the Supreme Person, He 2alone
is the Ultimate means for accomplishing the meditation upon
that ‘which is to be made amenable (vasikarya) and that
which is to be attained u'tima ely; hence the text says
*“ More important than the Person there is nothing -~ It is the
‘Ultimate means. It is the final goal 7.’

L. ‘Wherever, 11 Thibaut's trauslation, * Higher’ occurs ‘ More impor«

tant' has been substituted as Rangardmisuja renders baram as more impor-
tant, .

2. This sentence has been modified in this trauslation, as Thibant's is
inco rrect. ’

3, Our translation of the Katha., text is substiluted in the place of
Thibaut's.

14
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Analogously scripture, in the Antaryami Brihmana, at
first declares that the highest Self within witnesses and rules
eversthing, and thereupon negatives the existence of and
further ruling principle * There is no other seer but He'&c.
Similarly in the Bhagavad Gita: “ The abode, the agent, the
various senses, the diferent and manifold functions, and
fifth the Divinity (4. e. the highest Person)” (XVIIL 14)"
The Divinity meant here is the 'Highest Person (purusa) alones
because of the Gita-statemient I dwell within the heart of
all; memory, peiception, apoha (absence of consciousness)”.
(XV. 15)% and making Him amenable means complete surren-
der to Him, as stated in “ The Lord dwells in the heart of all
creatures, as if mounted on a machine (body), causing them
to tutn round and 1ound by' His Maya. Surreuder unto Him
alone with all your being, Arjuna...” (Bh. G. XVIIL. 61-2),

I iii, 12
esa sarv-gu bhiitesu gudho'tma na prakasate |
drsyate tv agrya\it buddhya stiks naya suksmadarsibhih | 12 ]

This person residing in all beings as their Selfdoes
not shine being hidden (by His Maya), but He) is
pcrcexved by those subtle seeing seers with their
intel'ects one-pointed and subtle.

COMMENTARY :
. gidhah : hidden ; because of being hidden by the miya of
tiiple qualities.
na prakasate does not shine; (as he is) to those who
have n t mntrulled both their inner and outer sense-0rgans.
agryaya : bemo one- pomted that is havmg no outer or
inner activities, - .
sﬁkgn'?adc-zréibﬁiéz : by those experienced in perceiving
intuitively. )
drgyate : is seen ; this is the meaning.
1. Bh. G. translation 1@ eurs, Apd the sentence is modified by us.

2. Bh. G. translation is onrs. And the sentence is modified by us,
8. Bh. G, trans, is modified to suit S1i RAmAnuja's meaning.



IIL. 18 KATHOPANISAD 93
L. iii, 13.

yacched van manasi prajias tad yacchejjfiana atmani |

jhanam atmani mahati niyacchet tad yacchec chanta atmani | 13}

The intelligent (man) must integrate his speech
with mind, integrate the mind with the intellect in
the soul, integrate the intellect with the soul that is
great, (and) integrate the soul with the guiet self.

CUMMENTARY :

Now He (Death) shows the manner of making one’s
inner and outer organs actionless, and manner of knowing the
nature of the individual soul mentioned in the mantra
(K. U. 1. ii. 12) “through attaining the Yoga of one’s inner
self .

yacched : Tn respect of this mantra Si Ramainuja has
stated as follows: ‘““The following describes the manner of
controlling the senses, metaphotically described as horses and
others yacched vazimanasi: (Oue) wmust integrate one's speech
with one’s mind, that is, place one's organs of speech etc., and
the organs of seuse in the mind. The objective case after the
noun vak is omitted according to the (Paninian) rule supam
suluk . (VIL. i, 89). The locative case in manasi is lengthened
accordlng to Vedic exception. tad yacched jfiana atmani:
tal : that mind one should integrate with the intellect. J7ana:
here indicates intellect mentioned before. jrane atmani: these’
are two locatives which are not coordinate (vyadhikarana),
The meaning is: with the intellect that is in the soul. JRanam
atmani mahati niyacchet : (one) should integrate (one’s) intellect
with the soul that is great and agent. Tad yacchet $anta
atmani : That agent one should integrate with the Supreme
Belf, the indwelling Ruler of all. The neuter ‘Zat’ is accor-
ding to Vedic exception. That abode ibelonging to Visnu is
to be attained by such an occupant of the chariot (the body).
This is the meaning.”

<

This (above passage in the Sri Bh@sya) has been
explained by the author of the Srutaprakasika (as follows).
“ Integration of speech with mind “means making (speech)
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indifferent towards activities that are contrary to the
mind. Integration of mind with intellect means making
mind act in accord with the decisions of the intellect.
Intellect is of the form of decision that the objects are
renounuceable (heyg). The integration of that intellect with
the soul means impelling the intellect towards the soul with
a view to perceive it as something that has to be sought after.
Quiescent means the state of being always opposed to the six
waves of desire, Integration of the soul that is great (mahat)
with the gniescent self means the consciousness of its being
subservient to that (Supreme) Sel{”.

Since the word @iman is masculine, the word must be used
as such, but ,it is used (as the Bhasya says) in the neuter
accoirding to Vedic exception.

If it be asked that the staiement in the Bhagya— that the
two locatives j7igne atmani are not co-oidinate, (anud that) the
meaning is that (one) should integrate (the mind) with the
intellect which is in the sdul—is not co:vect, since the gnalifi-
cation ¢ which is in the soul’ serves no puipose, there being no
knowledge which is not in the soul. It caunot be stated thatin
case this much is said that one should integrate that with the
intellect (that is, if in the mantra the word ‘dimani’ is
omitted), there is a possibility of mistaking this jfiana - for the
nature of the soul (@tma-svariipa or dharmi-bhita-jiiana);
therefore it is said (in the mantra) jnane atmani, iniellect
which is in the soul, because it (delusion) will get strouger by
taking them . e. j@ane and atmani as co-ordinate words:
Verily the word atmani canmot exclude the acceptance mis”
takenly of j%iana to be the soul. Nor can it be said that the
meaning of the Bhasye ** which is in the soul ” is that which
is in the soul in the relation of cognition and cognized
(visaya-visayi-bhava-sambandha), that is jiana aimani means
jmane that has thesoul as its object ; since thus it se1ves the
purpose of distinguishing this from the substantive conscious-
ness there is mo fault of purposelessness ;because then the
mantra-passage " jianam aimani mahati niyacchet’ becomes
superfluous, this meaning is alieady implicit. We reply : This
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is what Raménuja means. In the statement “ #a¢d yaaohed
- jfiwne @tmani’’ the locative ‘ Gfmani * has the meaning of the
cognized (visaya). And that knowledge of the soul i.e., with
a soul as its object is of the{form *the soul is that which is (o
be sougnt after . All others are to be renounced. Aud this
means that this kuowledge which is of the form of decision
that the objects are to be renounced, is clear from the Srutaj»a-
kasika. The integration of the soul which is great, of such
knowledge that is of the form of decision to seek after the
soul and renounce all else that are other than that, means to
direct the consciousness to turn towards the purpose of seeing
the soul along, which is the object to be sought after. This
is also clear from the Srutaprakaéika. Since thus both the
passages have their respective purposes, there is no room for
doubting that they are superfluous as maintained by you
(the objector).
I, iii. 14,
uttisthata jagrata prapya varin nibodhata |
ksurasya dhara nisita duratyaya
dur gam pathas tat kavayo vadanti | 14 |
Rise up! Be awake! Approach superiors (and)
learn ! ‘The knife edge is sharp and difficult to walk
on. The learued speak of this path as difficult to
attain.
COMMENTARY:
Having thus instructed the manner of attracting (Him),
He (Death) now calls the attention of the well-equipped
persous {adhikari purusal) :—
uttigtata : Rise Up: become inclined towards the know-
ledge of the Self
jagrata : Be awake: bring about destruction of the sleep
of ignorance
varan prapya : approaching great teachers
nibodhata: learn the truth of the Self. Or else

varin prapya : obtaining boons from the Godhead who
has been well-meditatedtupon, or fiom those that know the
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booms, such as those mentioned in the passage ** You wil)
correctly nnderstand the real nature of God”

nibodhate : leatn the nature of the Self that is to, be
koown. The intention is that one should not be indifferent
(to the knowledge of the Self) ‘

‘kavayah :knowers

tat : the truth of the Self

durgam pathah : as the difficult path

vadanti : speak of. For what reason? for the reason the
truth of the Self is

ksurasya dhara . edge of a particular weapon

nisita : sharp

durgtyaya : difficult to walk upou.

What is meant here is that just as he who walks on a
knife-edge has to lose his life if there is least inattention (on
his part), even so at the time of knowing the uature of the
-Self if there is committed the blunder of inattention theie
happens loss of one’s self.

I.iii. 15
asabdam asparsam ariipam avyayam
tatharasan nityam agandhavac ca yat |

anadyanantam mahatah paramn dhruvam
nicayya tan mytyumukhat pramucyate i 15

Having perceived that (Self} which is eternally
soundless, touchless, colourless, imperishable and
tasteless, odourless, and beginningless and endless,
and higher than the great (soul), fixed, one gets
re'eased from the mouth of death.

COMMENTARY :

Now He (Death) concludes here (with this mantra). The
word ‘eternally ’ goes with every oue of the adjectives, viz.
soundless, etc, For the same reason of being soundless ete.

It is imperishable like time (kalavat). 1t means having no
dumnutxon of parts
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mahatah : the soul. With the word mahatak reference is
made to the individual mentioned in the previous mantra
(RU. 1. iii, 13.) atmani mahati niyacchet.

dhruvam @ Fixed (immutable)

nicayya : Having perceived, i.e. having contacted (God)
through the meditation of the form similar to perception

mytyumukhat: from the mouth of Death, means from the
terrible sqmsara.
1. iii. 186. R
Nacikctam upakhyinam Mrtyuproktash sanatanam |
ukiva $rutva ca medhavi brahmaloke mahiyate | 16 ;
Haviug spoken or heard this eteinal story (vidya)
ot Naciketas told by Death, the intelligent is glorified
in the world of Brahman.
COMMENTARY :
To conclude : Naciketam : This vidya (upakhyanam) recei-
ved by Naciketas .
Myrtyproktam : taught by Death, that is, Dcath is only the
teacher and not the author (of this vidya). Therefore
sanatanam : eteinal, The meaning is being of non-human
origin, it is eternal because of uninterrupted transmission
(of this justruction) .
L iii, 17.
ya idam parasinam guhyam Sravayed brahmasamsadi |
prayatah sraddhakale va tad anantyaya kalpate
tad anantyaya kalpate ) 17 |
If one who ‘purified makes this extreme esoteric
heard in an assembly of Brahmanas or at the time of
Sraddha (then) that is capable of granting infinite
fruits.
COMMENTARY :
brahmasarmsadit: in the assembly of Brahmanas.

This concludes the Third Valli of the Furst Adhyaya
of the Kathopanisad,



ag KATHOPANISAD T 1,

$EBCONL SECTION:
1V VALLI.
IL i 1
paranci khani vyatynat svayambhis
tasmat paran pasyati ngntaratman |
kascid dhiraly pratyagatimanam aiksad
avrttacaksur amyritatvam icchan i 1|
The Self-born (independent lord) condeinned the
senses (to) extraversion : therefoie thiey see (outward
objects) and not the iuner self: some intelligent man
with his eyes turmed inward seeking immortality
sees the inward self.
COMMENI'ARY ;

(Yama) seeing those that aie indifferent to the nature of
the Self in spite of the inspiring instiuction ‘ Rise up and be
awake...(I. iii 14.) expresses (his) giief (thus):

khani : senses

para¥ici: means paran ancanti : which ate extraverted,
that is, those which reveal outer objects but not the selt.

Then he gives the reason (for their extravertness) :

svayambhiily : Self-born : mndependent Lord

vyatynat : tortured (condemned) : fiom root #¢: to torture
(himsa). Or else the meaning is (the Lord) has created the
sense-organs which reveal objects, since roots have more than
one meaning,

tasmat : therefore

bardi : is the same as paracal (objective plmal) The
meaning is they see or grasp the outward objects and mot the
inner self. Or else * Paran : becoming extraverted (they) see
the objects alone ” is the meaning.

If the reading is paran pasyati : the singular refers to the
world (in general).

Death says that though the nature (svabhdve) of the
world is like this, there is some extraordinaty person who
inclines towards the inner self like ome who is swimming
upstream in a river.
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kascit dhirgh etc: The meaning is someone sees the self
that is inward (pratyaiicam atmanam). The Pgrasmaipada is
"Vedic usage. The same is the reason for the use of the
Imperfect tense instead of the Preseut tense.

caksus : eye; refers to or stands for all the sense-organs.
This (@vsltacaksus etc.) means one seeking after liberation
with all his sense-organs withdrawn fiom their iespective
objects.

.12

pardacak kaman anuyanti balas
te myiyor yanti vitatasya pasam .
atha dhirg amyptatvam viditvd
dhruvam adhruvesv iha na prarthayante | 2 ||
The immature follow the outward objects of desire.
They get into the noose of the omnipotent Death.
But the intelligent knowing the imumortality, the
everlasting, seek not (for anything) among the tran-
sitory (objects) here.
COMMENTARY :

balah : those of small intelligence

paracal kaman : outward objects of desite alone

anuyanti : know'

te mytyor... : They get bound in the wide saiiisdra ; or else

the meaning is that they fall into the noose of mine (Death)
whose authority is unquestioned everywhere '

atha : the word ‘ atha’ (then) means taking up a different
aspect of the present topic
dhirah : the intelligent
 dhruvam amytatvarn viditva : knowing the everlasting
immortality in the inner self alone
iha : here in this world, of samsara
L. anuyantiis 1enderad as avagacchanti by RR. But iu no edition de

we have the reading ‘aungacchanti : follow, which is better than the com-
mentator's readiug.

16
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adhruvesu ¢ among the {ransitory (objects)

na prarthayante : hanker after nothing, What is meant
is one who has known the truth of the inner self has to aban-
don everything else. It must be noted here *hat since the
I-ness (@ham!va) of all the individuals has refetence to the
Supreme Self and consequently the Supreme Self is denoted
primaiily by ‘I’ (aham) He (the Supreme Self) has the
(quality of) Selfness (pratyakiva)

II. 1. 3.

yena riipar vasativ gandhar sabdan spar$am$ ca maithunan |
etenaiva vijanati kim atra parisisyate etad vai tat | 3 |

With regard to this by which alone one perceives
colours tastes, smells sounds and touch on account of
contact between two what remains there ? This verily
is That.

COMMENTARY :

maithunan : the particular pleasures brought about by
union

yena ctenaiva vijanati: the meaning is hy which this
means alone oue knows completely (fe without i1emainder).
The idea isthat tlie sense organs which reveal colour and
others are able to do their functions only when permitted by
Him as in (the passage) * Him, the light of lights, the Gods
adore”™ (Br Up. IV iv. 16)

kim atra parisigyate : The idea is what is there that is
not revealed by Him

etad vai tat: This is That. The supreme abode which
was already mentiouned as that which is the attainable is This
alone that is, the nature of the Supreme Self which is descris
bed in this mantra.

IL i 4. '

svapnan’mim jaga itantani ca ubhau yenanupadyati |
mahantgi vibhum atmanam matva dhiro na $ocati | 4 {
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By which (one) peiceives both.the worlds of dream
and waking cousciousness, meditating on the Self,
(), great and mbmte, the inteiligent (oue) does
not grieve,

COMMENTARY : .

svapnantam : (the state of dream): the meaning is by
which the Supreme SeIf having the form of the senses, mind
and others, men (lokah) perceive all the dieam and waling
worlds. Hun has to be supplied before *mahantam’-the
great. This has been already explained (under K.U. L. i1 22.

IL i 5,

ya idam madhvadam veda atmanati jivatmantikat |
isanam bhitabhavyasye na tito vijugupsate |
etad vai tat| 5 |

Him who kuows this (individual sonl) the eater of
honey (results of actions) and the lord of the past and
future near (it), ome should not despise! This is
that,

COMMENTARY ¢

idam : this, the neuter usage is Vedic exception (It has
to be taken as imam : this®

madhvadam : the eater of the results of actions mentioned
in tl.e passage riam pibantau (KU. 1. ii. 1. a)

jivam atmanam : the individual soul as jiva

an ihetat isanam bhitabhavyasya: and the Loid of all
cohscient and inconscient at all the three times, that resides
mear him (the jiva) as said in the passage * guham pravigtau
(I 1. 1. b)
yo veda : who knows
1 cf Iavasyopanisad 6 d which1s repeated hete. Vefikatanatha has
rendered it thus tato na vijugupsate brahmitmakatveninudrstesu sarvesu

svatmavibhifitinyayit kutascid api ma vijugupsate kvacid api mndim na
kasotity arthah

2 Reading given in Katha, text ' Aurcbindo (trans) is emam.
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ng iato vijugupsate: him even thongh a doer of bad
actions one should not despise  The word jugupsa is stated,
to mean despise under the S#itra (Pamini 11,1, 50.) * which
enjoins the employment of the suffix ‘san’ after the three
roots gup, tif and kit”. The Ablative case fatuh is in accor-
dance with the Vartska under IT. iii, 88.

stad vai tat: the meaning is as explained before.

II. i. 6.

yah pirvam tapaso jatam adbhyah piirvam ajayata |
guham pravisya tisthantam yo bhiitebhir vyapasyata |
etad vai tati| 6 |
Who was born first fiom waters, that Brahman first
born out of will (fapas) residing after entering into
cave (of the heart) with the elemenfs, Him who sees.
This is indeed That.

COMMENTARY :
yah : who

adbhyah: ftom waters; as stated in Manu “First He
created waters alone. In them he cast his seed, That became
the golden egg brilliant like the Sun,  Brahma the
grandfather of all the worlds himself, was born from It”.
This adbhyah is in the Ablative case (apadina : Paniné
1. iv. 24.)

darvam : before individual creation (or patticular creation,
vyasti)

yah ajayata : who was born

tam : Him

tapasah purvam jatam : first born out of sheer will alone
as stated in the scriptural text (Teit. Nara. 19.) * That divi-
nity gieater than all the worlds, Rudra, the chaser out of the
diseases of sams@iq, the unlimited omniscient (maharsi) saw
Brahma, the first among the Gods, while being born before
the creation of anything else, "

guham pravisya tigthantam : having entered the cave of
the heart and established (himself) there
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bhuitebhih : with the elements, that is, having body, sense~
organs and inner organs etc.—such a Biahman, the fourfaced

vyapatyata . He saw with the benediction * This must be
the creator of the world *.

etad vai tat 'This indeed is That: (this) has already
beén explained.

V. 7.

ya pranena sambhavaty Aditir devatamayi |
guham pravisya tisthanti ya bhillebhir vyajayata |
etad vai tat | 7 |

Which Aditi (eater) remains with breath possessing
many sense-organs (devatamayi) remaining in the
cave after entering into it: (and) which (Aditi) is
born with elements. This indeed is that.

COMMENTARY :

This mantra has been commented upon by $ri Rimdnuja
under the Vedania Sutra (3. ii. 11) * The two have entered
the Cave”. To quote the Bhasya: * Aditi means jpiva (the
etymology being) he who eats (atti) the fru'ts of actions.
Pranena sambhavali : remains with the breath, devatamayi :
having enjoyments dependent npon the sense-organs. Guham
pravidya tisthanti : residing in the hole in the lotus of the
heart ; bhiitebhih vyajayata : having contact with elements
earth etc., is born with the manifold form of gods and others.”

etad vai tat: This indeed is that, that is, tat: That. This
means that this is one which has That as its self. It may be
noted that since in this veiy context in the passage (KU.
1.1, 17.) “the word devam was explained as meaning that which
has the Supreme Self as its self, since in the Gita passage
elucidating this scriptural passage (XIII. 2.) ksetrajfia ete, :
know me also as the knower of the body” the word mam has
been explained by Sri Ramanuja himself to mean madatma-
kam: that which has me as its self, and since just as the
word indicating the inseparable quality is capable of denoting
the substance, even so the word indicating a substance having
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inseparable attributes also is well known as capable of denoting
(signifying) its quality, therefore the explanation of the word
‘fat’ (that) as meaning that which has that as its self is appro-
priate,
L. i. 8.
aranyor nihito jataveda garbha iva subhyto garbhinibhih |!
dive diva idyo jagrvadbhir havismadbhir manugyebhir
agnih | etad vai tat | 8 |
Fire, called Jatavedas, is placed in the two aranis
adorable day by day by devoted men with oblatious,
kept carefully like fetus in the womb by pregnant
women. This indeed is That.

COMMENTARY ;

aranyol . : Fire that is in the two aranis

garbha iva...: Like the fetus carefully kept (protected) by
ptegnant woman, with food and diink. This goes with the
preceding nihita; is placed.

dive dive : day by day

Jagrvadbhih : by the wakeful that is not inattentive

havigmadbhih : such as offer oblations like ghee etc,

idyak : fit to be praised by such Rtviks

agnih : Fire, one who takes (praisers) to the forefront.

This is to be coustrued as going with (placed in the agranis).
¢tad vai: This nature of Agni indeed

tat : is that which has Brahman mentioned before as its
Self.
I, i 9
yatas codeti suryo'stasir yatra ca gacchati |
tar devah sarve arpitas tad u nityeti kascana |
. etad vai tat | 9
From which rises the Sun and where he sets; in .

Him ali the gods are set. That nobody can trans-
gress. This indeed is That. - !

. <L RV.IIL20. 305 SV, 1. 7.9 KBU. I1. 4.8
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COMMENTARY :

vatak... : From which Brahman the Sun rises and in
which he merges

tam devah ..: The meaning is that all the gods are
established in that Self.

tad u natyeti kascara: tat : That Brahnan, the Self of all,
nobody transgresses, since it is like (one s own) shadow that
cannot be jumped over. This is the idea.

U; eva: emphasise the point.

etad vai tat : this has beeu already explained.

II. i. 10.

vad eveha tad amutra yad amutra tad anv iha |
mytyoh sa mytyum apnoti ya iha naneva pasyati | 10 ¢

This same indeed which is here is yonder. The
same that isyonder is here. From death to death
goes he who sees here as if there is any difference.

COMMENTARY :

Ifit be doubted that since itis net possible for the
Supreme Self to be the Self of all for the selfis that which
is experienced as possessing ‘I-ness’ that is ‘I’, and that self
is experienced as absent fiom other places {in such statements
as “Iam here alone ”,) how can such a self be the self of all
things at all places and at all times? The replyis as follows :

yad eva : which truth of the Supreme Self

iha : here in this -world is experienced as ‘I’ aud there-
fore is the Self

tad eva : that very same

amutra: is the self of all those that exist in the other
worlds. Consequently there is no difference in self. This is
the meaning. To elucidate further : the question here ¢an be
counsidered in two ways : (i) whether the experience that I am
here alone which has been stated as opposed to the Supreme
Sclf being the self of all things at all places and times, is that
of those who know the truth of the Supreme Self or (ii) that of
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those who do not (know): Not the first (view), since there
cannot be such an experience on their part as ‘I am here
alone’. On the other hand, their experience is of that Being
as in all things as stated in the passage “I was the Manu
and the Sun”. Nor the second ‘view, for the experience
of the non-knowers of the truth being limited to them, the
individual souls alone, their experiences having reference to
their being absent at other places cannot contradict the
Supreme Self being the self of all things, He being not grapsed
by them.

mytyoh...: tha: In this supreme Self

naneva : as if there is difference

yah pasyati : who sees

sah: He

myplyum Gpnoti : goes from samsara to samsara ‘This
is the meaning.

IT. i 1L
manasaivedam aptavyath neha nanasti kithcana |
mytyoh sa mytyum gacchati ya iha naneva pasyati | 111

"This is to be attained by the mind alone. Thereis -
1o difference whatever here. From death to death
he goes who sees here as if there is difference.

COMMENTARY :

- . If it be asked how is this truth of the Supreme Self that
is the self of all, attainable by us, He (Death) replies :

idamn : The nature of the Self

., manasaiva : graspable by the purified mind alone. This is
the meaning. The same thing already mentioned he repeats
for the sake of emphasis. ya iha etc.: the meaning is clear. ;

T o I. 1. 12
,:&héus,t%am}‘ztrab puruso madhya Gtmani tisthati |
_iéano bhiitgbhavyasya na tato vijugupsate | etad vai tat | 12
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The Persou of the size of the thumb, the Lord of
the past and the future, resides in the middle of the
bady. He therefore does not despise. Thisindeed is
That.

COMMENTARY $

isano bhiitabhavyasya : the Lord of all the conscient and
the inconscient existing at the three times

madhya @tmani : in the middle portion of the meditator's
body

angusthamatral tisthati : resides having the size of the
* thumb.

na tato vijugupsate; tataly : Therefore, for the same
reason that He is the ILord of the past and the future, due
to extreme kinduess benevolence (vafsalya) na vijugupsate ;
He takes all the defects that pertain to the body as enjoyable
things.

Objection (1) If it be asked whether (it is not) the indivi-
dual soul alone that is described ;in this mantra because
he is described as having the size of the thumb in the Sruti texts
such as “lord of the Breath, wanders about (bound) by his
actions; ” “having the size of the thumb and with brilliant
form similar to the Sun” (Svef, Up. V. 7, 8) and Smrti texts
(such as) ““ Death pulled out forcibly the man of the size of the
thumb > (MAB. Vana 281, 16): it cannot be said that the Lord-
ship over all the past and"the future cannot go with him (the
individual soul), since in accordance with the characteristic
first mentioned the said overlordship mentioned at the end
can be explained (to be) relatively (so); we reply Not (so0)
Because in the Adhikarana beginning with the Siitra (Vedanta)
¢ Sabdad eva pramitali—Ou account of the word ([$ana) itself,
the measured” (I. 3. 21), raising the same objection (pur vapaksa)
it has been established that since the measure ‘thumb* due to
delimitation by the heart can happen to the Supreme Self
also, and since such a mweasure, is mentioned also in conne-
ction with the Supreme Self in the Taittiriya passage *“The
person is of the size of the thumb and resting on the thumb

16
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(heatt) (of that -size) " (Tait. Narayeniya 53) and in the
Svetadvataropanisad *“ The jerson of the size of the thumb,
the inner self, is always residing in the hearts of the people”
([1I. 13), and since the unlimited lordship over the past and
the futuie is the unique characteristic of Biahman alone, this
mantra refers only to the Supreme Self.

Objection (2) But what some here sayis *‘ The ineasure
of the thumb is the characteristic of the individual soul alone ;
however, the first half of this mantra simply restates the
(irature of the) individual soul, and the thitd quatter informs
that he is himself the Supreme Self.” This is not correct,
since in that case the next Sdtra (I.iil. 25) “Iu 1elation (to
the human heart since he resides) in the heart, this is so since
human beings are qualified (for the meditation)” the purpose of
which ie to show that the measure of the thumb can apply to
the Supreme, will become incongruous.

Objection (3) If it be asked “ One may doubt that in this
1mantra there is no mention of five being the Brahman, since
there is o reason to postulate the measure of the thumb to the
individual soul who is kuown as having the measure of * the
point of the awl (aragra), to clear which doubt this Siitra has
come into existence to prove its thumb-size ”, we reply that
‘th:s explanation is a strained one.

Qbjection (4) If it be asked Since on account of the
lex1cograph1cal passage” Tsvaraé Sarva ISanah . " the
‘word Iéana is established as signifying a particular god, and
smce the author of the Srutap; akasikd, who has commented
upon the Sri Bhasva passage under the same siitra Sabdad
eva pramitah > ** On account of the word i8ano bhutabhavyasya:
verily the Lotdship over allithe past and the fiiture cannot
belong to ‘the individual who is subject to karma ™ as follows
“ Since by the word (Sabda) itself (in the Siitra I i, 24y
Tiana is referred to, the conclusion arrived at here is mnot due
to any characteristic (lizga), but due to the word applying to
the Jofd Himself. This is the significance of the partxcle

¢ eva’ (itself),” accepts the word J$@na as Stuti (one of the six
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pramanas of Jaimini such as $ruti, linga etc.,), the same siitra
(3. e. word Téina) excludes Nardyana and theindividual soul,
and so this mantra has reference to Rudia alone. (We reply)
Notso. When a word that has both Yoga and Rudfi (etymo-
logico-nominal) significance, has a word which qualifies that
which is indicated by the Yoga-significance of the former
(yoga-rudhi-word), the nominal ignificance is not entertained,
as seen in the examples such as the passage

padnani yasyagrasaroruvhani

prabhodhayaty irdhvamukair mayukhaih |
[The Lotuses growing in the lakes on the top of which
(Himalayas) (the Sun) makes blossom forth with his
rays that shoot upwards] (Kumarasambhava). Here in this
passage it is seen that on account of the use of the word
‘agra’ (top) which qualifies the saras (lake) indicated by
the first member of the compound seroruha, the nominal
significance of the word saroruha is rejected. Otherwise the
word padmani need not be used. Therefore the word Téana
is not a Sruti (of Jaimini). Only on account of lack of natural-
ness (in the interpretation) the author of the Srutaprakasika
himself has resorted to an alternative way of explanation
beginning with ““ Or else”, in accordance with the natural
trend of the Sri Bh@sya. This discussion is enough. To pro-
ceed.

etad vai tat : This indeed is That; this has been already
explained,

IL i. 18.
angusthamatrah puruso jyotirivadhinakah |
iéano b hiitabhavyasya sa evadya sa u$vah | etad vaitat || 13 |
The person of the size of the thumb like the light

without smoke, the lord of the past and the future, He

(is) alone today and He himself tomcrrow. This

indeed is that,

. COMMENTARY :
Jyotih... : Light, The meaning is He is shining Lk:
fire with dry fuel.
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s@ evaq : He himself. the group of things of today and the
group of things of tomorrow, the group of things that exist in
the th_ree times, all these have Him as Selfi This is the
meaning. .
etad vai tat: 'This indeed is That. (the meaning) as
befote, :

II.1. 14,
yathodakarh durge vystam parvatesu vidhavati |
evam dharinan prihak pasyams tan evanuvidhavati | 14 |

As the water rained on the top of the mountain
flows on all sides of the hills, even so one who sees
dharmas differently runs after them alone,

COMMENTARY :

Just as the rain water showered on the top of the moun-
tain flows on the adjacent hillocks falling dpwn in cascades,
being scattered, so also, one who perceives the states of being
(@harman) of the inner ruler of gods and of men, which belong
to the Supreme Self, as those that pertain to different substrata,
falls into the abyss of sarsgra after the mauner ofthe fall of
mountain-streams. This is the meaning. '

1L i 15.
yathodakai $uddhe suddham asiktan tadyg eva bhavali |
evam, muner vijanata atma bhavati Gautama || 15 |

Just as pure water poured into pure water remains
the same, even so becomes the soul of the intelligent
meditators, O Gautama !

COMMENTARY :

He (Death) speaks of the result of knowing all as
having One Self,

yathodakam... : Just as pure water mixed with pure
water remains like that alone, that is in uo way different,
even so R

vijangtal muneh : Of the intelligent one that practises
editation
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atma : the soul becoming pure on accout of the kunow-
ledge of the Supreme Self

bhavati : becomes similar to the Pure Supreme Self.
This is the meaniag, )

Gautama! O Gautama! He (Death) addresses him
(Naciketas) as O Gautama, out of gladness, indicating the
greatness of the Attainable.

This concludes the First Valli of the Second Adhyaya
of the
Kathopanisad.

FIFTH VALLL

I ii. L

puram ekadaladvaram ajasyavakracetasal |
anusthaya na $ocati vimuktas ca vimucyate i etad vai tat i 1|

There is the City with eleven gates of the un-
devious-minded, unboin: One discriminating this
does not grieve (He) being free gets freed. This
indeed is That.

4 COMMENTARY :

puram : Theie is the city called the body with eleven
gates for going out, which are of the form of eleven organs.

ajasya: of the soul that suffers no change of the kinds of
birth ete.

avakracetasal : having his mind uncrooked, that is,
straight-minded, that is, capable of discrimination.

Just as the city is distinct from its owner, so also the
body becomes distinctly known from its self. The idea is that
tor the undiscriminating person the body itself is the soul.
(That is he suffers from dehatmabhrama)

anusth@dya : knowing distinctly

na $ocati ; does not giieve. The meaning is he is free
from grief, desire etc. which are related to the body
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vimuktas ca vimucyate : Being free one gets freed. Getting
free from sorrows, desires. hatreds ete. which are of the body
and others (szlzyﬁtmak&df), while living according to the
maxim enunm\ated in the Vedanta Stitra. “ Then exhausting
the others (merit and demerit) throngh experience one attains
union” (IV. 1, ), at the end or lapse of prarabda lharma'
attaining the river Viraja, through the path of the Arcis

etc., one becomes freed trcmn all contact with matter (prakrti).
This is the meaning.

etat vai tat ; This indeed is That. 'The nature of the

fieed described in the mantra is one that hasthe Supreme
Self as its Self. ‘This is the meaning.

Ouce again He (Death) emphasizes the Selfness of Brah-
man of all.

IL. i1, 2 .
*harsah $ucisad vasur antariksasad dhcts
vedisad atithir duronasat |
nyrsad varasad rtasad vyomasad
abja goja rtaja adrija rtam brhat | 21
The Sun, the brilliant, the wind in the atmosphere,
the fire on the altar, the guestin the house, the
.dweller in man, and dweller in those above them,
resident in the world of truth, dweller in the celestial

sky, there water-born, earth-born, sacrifice-born,
mountain~boin,—these are the great Truth.

COMMENTARY :
hamsal: The Sun

1. farma that has begun to bear fruit is prarabda karma.

2. This is a most used Mantra belonging as 1t does to all Vedas and
dakhas- Cioss references to this Mantra ate given according to the VEDIC
CONCORDANCE " Bloomfield. RV. IV, 10 5, Vaj. Sam X 24, XII, 14;
Tait, Sam:1,8.15 2- IV.2 1,5, Mait. S. 1L. 6, 12, 71, 71. 14; 111 2. 1: L
16.1; IV 4,6, IV. 57.8; Kath. 8. 15,8, 16.8 Ait B.4. 12.5; Sat. B.5.4.3 22.
6.7,8.11; Tait Ar. 10 10 2. 10, 50. 1, Mah, Nar. Up, 9. 3 17.8. etc.

This Mantra is kno wn by the follcwing names Dus okans rk, Hamisavail
and Angirasapavitra :
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$ucisat : $uchan ; in the Summer, sidati : Thereis. In
other words, the brilliant. oo

Vasuk : The wind : vasayati : makes one live s

antariksasai . antarikse sidati : That which is in the
atmosphere

hota vedisat: The Hotr-priest or the Fire who is.in
the altar. . '
atithir duronasat : the guest that has come to the house,

nrsat : One that resides in men as their self-

varasat : One that resides similarly in those above méu,
that is the Gods, ‘

rtasat : One that tesides in the World of Truth (Satyalokc\;
of Brahman).

vyomasat : Vyoma means the celestial sky. The indivi-
dual soul that is there also

abjal : water-born

gojal : earth-born

rtajal « sacrifice-born, i.e, the Svarga and other worlds
brought into being by actions. Or else, born of the air which
is mentioned here as rta on account of its long-lastingness.

adrijalh : mountain-born _

"All these a.e ¢fam Brhat, that is, are of the nature of
the Brahman which is unlimited Truth. ‘T‘his is the meaning.

, IT, ii. 3.
nrdhvam pranam unnayaty apanam pratyagasyati |
madhye vamanam asinam visve deva upasate i 3 |
(Brahman) uplifts the prana and presses down the
apana. The ViSvedevas meditate upon (that) Dwarf
sitting in the middle.
COMMENTARY :

T'he Supreme Self resting in the heart of all lifts the
prana-breath upwards and throws the apanaz-breath down-
wards.

madhye Gsingm :sitting in the middle of the heart-lotus
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vamanam : The adoiable and worshippable. Or else the
meaning is one who has the small size on account of limi-
tation by the heart-lotus.

tasm : Him A

Vidve devah : All those of the harmonious nature (satfva-
guna)

upasate : Meditate upon. This is the meaning.

II. ii. 4.

asya visramsamanasya sarirasthasya dehinaly |
dehad vimucyamanasya kim atra parisisyate, etad vaitat | 4 |

For this embodied (meditator) whether heis in a
good body or enfeebled body or is departing from it,
what 1emains here ? This indeed is That.

COMMENTARY .

(Death) says that for the meditator who thus meditates
upon the Supreme Self there is ouly that much delay as the fall®
of the body as stated in the Scriptural text “ For him there is
only so much delay as the departure from the body” (Ch. U,)
V1. 14.2), and that there is nothing more to be done. -

asya dehinal : For the meditator - ‘

$arirasthasya : whether he is established in the body that
is strong, that is, strong-bodied, whether he is in this state
. visransamanasya : or else when he is enfeebled (in ‘body)
or dehad vimucyamanasya : or whether he is departing from
the body

kim atra paridisyate : What is theie that remaius ? The
idea is he has done his duty (krtakytya), there is nothing more
to be done (by him) .

etad vai tat: This indeed is That; (this has been)
explained previously. (that is, the iundividual soul described
here has the Supreme Self as its self).

IL ii. 5.

na pranena napanena martyor jivati kascana |
itarena tu jwanti yasminn etav upasritau |5 |
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No man whosoever lives by prane or by apang:
but all live by something other on which these two
depend,

COMMENTARY :
(Death) here speaks of His greatnessin being the cause of
the breathing of all creatures ;

na pranena...
Who is that another by whom they live? The reply is

. yasmin etau upasritauz : On whom these two depend, that
on which the very fuuctiouings (jivanam) of prana and apang
depend on that very sam= depend the lives of all else. This is
the idea. The rest of the mantra is clear.

il ii. 6
(Death) says I shall again teach you the Brahman, the
most secret and eternal
hanta ta idam pravaksyami guhyam brahma sanatanam |
yatha ca maranam prapya atma bhavati Gauwama | 6 |

U Gautama | surely I shall teach you now the secret
eterual Brahman and what the soul becomes after
departure.

COMMENTARY :

hanta : exclamation indicating wonder.

O Gautama atma efc. : The soul after departure, that is
after liberation

yatha bhavati: of what nature it becomes

tatha : of that nature

punar api: Once again, to you seeking liberation uninflue-

nced by desires and others (and theiefore) fit for the instruc-
t}on, I shall teach, this isthe meaning

IL il 7.

. (Death) explains now as to what is meant by ‘hanta te’
in the previous mantra which has reference to a particalar fit
person :

A7

5
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yonim anye prapadyante Sariratvaya dehinah |

sthanum anye 'nusasmyanti yathakarmg yathasrutam | 7 |
Some souls enter wombs for getting bodies, (and)

others take up the form of the unmoving, in accor-

dance with karma aund in accordance with kuowledge.

COMMENTARY :

ange : those unlike you who ate indifferent towards
leaning, the tiuth about the Supreme Self

$ariratvaya : in order to take up bodies

yonim ; womb of brahmanas etc.

prapadyante : enter ‘

anye : others ;

sthanum : the state of being unmoving (trees etc.)

anusamyanti : attain:

yathakarma yathasrutain : in accordanee with the actions
and sacrifices and wneditations performed by each, since there
are the passages “‘T'hose of good conduct ” (Ch. Up. V. 10, 7)
“Him follow knowledge and action” (Brh. Up. IV. iv. 2).
This is the idea.

I1, ii. 8.

He (Death) now takes up the question on hand after
calling the attention of the disciple (Naciketas) by creating
interest (in it):

ya esa suptest jagarti
kamariv kamam purugo nirmimanak |
tad eva $ukrarii tad brahma
tad evimyptam ucyate |
tasmin lokah $rilah sarve
tadu natyeti kascana | etad vai tat | 8 |
That person who is awake whilst others are asleep
creating through his willing and willing, that very
same (being) effulgent is that Brahman, That same
alone is spoken of as immortal. Theiein rest all the

worlds. That indeed none oversteps. This indeed
is That.
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COMMENTARY :
supiesu : Whilst the individnal souls are asleep

kamam kamam : This is a form with the suffix namul, It
means willing and willing (again and again or successively,
but this word does not mean desired objects such as sons etc.)
mentioned in the sarvan kaman (K.U. 11, 23. etc) This meaning
is clearly (seen) in the Sri Bhasya aud the Srutaprak&éika
under the adhikarana *‘ Sandhye (111, iii. 1)

tad eva : That very same which is the person creating
according to His peisonal desire willing and willing,

Sukram : effulgent, revealing (objects)

tad eva : That itself, that is, uot dependent upon anything
else

tad eva amytam : chat itselt is the Immortal

He is spoken of as Immortal. The rest (of the mantra)
is clear. It may be noted that though those that are eter-
nally free nityamuktal) are also immortal, yet because they are
not independently so (that is, their immortality is dependent
upon the Divine Grace as it is), the emphasis iad eva
amytam that alone is immortal is not incorrect. This
enables the 1ejection of the view that the freed souls and the
Divine ILord aie identical, because of the exclusion of any
other immortal, since the word amytam here means only the
Unconditioned Immortal Person.

IL i 9. _

(Death) once again teachés that the One Self is the ‘I’ of
all beings with a view to emphasise that fact, since’it is
difficult to comprehend.

Agnir yathaiko bhuvanam pravisto

ripai rapam pratiripo badbhiiva |
ckas tatha sarvabhulantaraima

ripasn ripam pratiripo bahis ca | 9 |

Just as the one fire having entered the world has
become such whose form is preseut in every foim,
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even o the one inner self of all beings has its pre-
sence in every form and outside.

COMMENTARY :

Agnih : Just as the one element fire on account of its
presence in everything due to triplication, having entered the
world with its cosmos

viiparh riupam : in every form, that is, in all material
thmgs. Duplication means vipsa (pelvasmn in all that belong
to that class or genus)

pratirapak : one with its form engraved in each. It may
be fioted that since on account of the element fire being mixed
with all the material forms it is omne with its form present
every where, he is pratiriipa (in every form).

Similaily being One alone, the Supieme Self is such thay
f1is form as antaryamin is present in every foim.

bahis ca : He pervades them outside too. This is the
tneaning.

II. ii. 10.
Death gives another instance:
Vayur yathaiko bhuvanam parvisto
riipan ripam pratiriipo babhiva |
ekastatha sarvabhutantaraima
tiipar riipam pratiriipo bahié ca | 10 |
Just as the one air having entered the world has
become such whose form is precent in every form,
even so, the one innmer self of all beings has its
presence in every form and outside,

COMMENTARY ¢
The meaning is same as that of the previous mantra,
. IL i 11 _
He (Death) then teaches by means cf an example that
though there is no difference Letween the Supreme Self and

the ipndividual soul as soul, still the defects (of the individual
souls) do not touch Him,
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Siiryo yatha sarvalokasya caksur

na lipyate caksusair bahyadosaily |
ekas tatha sarvabhitantaratng

na lipyate lokadulkhena bahyah | 11 §

Just as the sun is the eye of all the world but is-
not sineared by the eye-defects which are outside,
even so the one funer Self of all beings is not smeared
by the griefs of the world, He being outside them.

CoMM! NTARY :

Stryo yatha...: Just as the Sun though within the eye as
its divinity, according to the Scriptuial passages “ This (Sun)
with lis rays is established in this (eye)” * The Sun becoming
the eye entered the eye-ball ”, is not touched by the impurities
that have come out (of it), even so the Supreme Self though
residing in all souls, is not touched by the defects that are in
them since He is beyond everything other than Himself, on
account of His unconditioned-unique Nature of being free from
all sins etc,

II. 1. 12.

eko vasi sarvabhutantaratma
ckam bijam' bahudhad yah karoti |
tam almasthan ye'nupasyanti dhiras
tesan sukhan $advatarn netaresam | 12

T'hat One controller, the Inner Self of all beings,
who makes one seed manifold, Him residing in the
soul, those intelligent ones who see, to them there is
eternal bliss (felicity), to noue others. T

COMMENTARY :

ekah : One who has ueither an equal nor superior

vadi : vadah : will : He who has it is Vaéén or else it means
one who has the universe at His command as stated in the
passage “The world remains at His will” Or else
it means that He is at the command of His devotees as stated

1. Some.editions of the texi have ritpam 1nstead of bijam.

.
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in the (Ramayanae Balakfinda) passage *“ We, the two servants,
O best of Seers, are here”,

ekam bijam : The (one) sezd of the form of the ultimate
Unmanifest (famas) which is undistinguished, being oune with
Him as stated in the pacsage “ The Darkness becomes one
with the Divine”. (Pr, Up. IV. L) “All that becomes one
with the rhind, the transcendent.”

bahudha yal karoti: He who makes it into the forms of
the manifold matter such as Mahat and other (categories)

tam : Him

atmastham : the inner ruler as stated in the passage
¥ Who residing in the Self” (Sud. Up. ).
ye pasyanti . Who see )
tesam...: To them there is liberation. This is the meaning,
II. ii. 13.

nityo 'nityandin cetanad cetananain
eko bahiina yo vidadhati kaman |
tam atmastham ye'nupadyanti dhiras
tesam Samtil $Gsvati netaresam | 13 |
Eternal of the eternals, conscient of the conscients.
one of the many, who accomplishes the desires, Him
dwelling in the soul, which intelligent oues see, to
them there is everlasting peace; to none others.

COMMENTARY :

" (The Supreme Self) being eternal, conscient and one

alone, grants with facility the desired objects to the many,
eternal conscients.

The rest is clear.

IL 1. 14.

Spoken to thus (by Death), the disciple (Naciketas) asks ¢
tad ctad iti manyante'nirde$yam paramam subham |
kathasir nu tad vijaniyaim kim w bhati vibhati vz « 14 §

1. Here also most texts ot othier echools have it as Natyo'nitydnam, the
¥terual in the many transient, (cf Ananddsrama ed.)
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(The knowers) think the supreme bliss as fit to be
pointed out as “this is that”. How can I know
that ? Does it shine 7 Does it shine luminously too ?

COMMENTARY :

paramaiin sukhaiit tat : That transcendent Brahman, the
Supreme Self of the nature of Supremne Bliss

ctad its : perceptible like myrobalan fruit on the palm of
the hand .

manyante : those with accomplished-Yoga, like you,
think. That is persons, like you, are able to perceive

katham : How con I who is incapable of perceiving can
know the Brahmau void of colous etc,

Does it shine baving rays of light? even then does it
shine indistinctly due to mixture of some other light (such as
that of the Sun or of other luminaties) ?

IT. ii. 15.

ng tatra Siryo bhati na Candratarakain
nema vidyuto bhanti kuto’yam agnily |
taiir eva bhantam anubhati sarvaii
tasya bhasa sarvam idar vibhati | 15 |

There the Sun shines not nor the moon and stars
nor do these lightnings shine. How (then) can the
fite ? Him shining only, all else shine .after with
His light all these shine.

COMMENTARY :

(Yama) replies that for the sake of having an object for the
yogius there is a form of the Supreme Lord, beneficent, on
His divine, auspicious, as known from the scriptural autho-
rites such as ** Having the colom of the Sun He is beyond
darknes” ; “ To Him whose form is ever the satne™; and
the Supreme Self with that body shines distinctly with His
luminosity transcending all.
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This mantra has been explained under the Vedanta Sitrg
(L. iii, 4 1.) “ Because of seeing light ” with the following com-
mentary : There is seen the light of Him that is measured
with the size of thumb, the light which eclipses all other
lights and is the cause of all otherlights and helps (them to
shine.)” And this Commentary (Bhasye@) bas been elucidated
by Vyisirya (author of thé Srutaprakasika) (thus) : “The first
half of the mantra is stated thus: ” That hides (eclipses) the
other lights. The meaning of the first quarter of the second
half (of the mantra) is stated (that) it is that which
is the cause of the other lights. anubhanam shining after:
by this is indicated the cause-effect relation (between
Him and other lights). The idea is that the unfailing
antecedent-conseqiient relation is indeed the cause-effect
relation. The meaning of the fourth quarter (of the
mantra) is stated to be *‘ helps others to shime.” This
(meaning) is supported by the passage “ Having whose
light the Sun shines” (IT ? ).! In the same work (b"mta-
prakasika) there is seen another interpretation which is
as follows: The first half means that if and wheu His efful-
gent Light is perceived all other luminaiies get eclipsed ; the
third quarter means that He is the efficient cause, that is,
when the Iluminaries come into existence He helps the
material-causal substances of those luminaries. The fourth
quarter means that He helps the luminaties even after they
have come iuto existence by giving them through His contact
(indwellingness) the power to perform their functions as the
rays of the moon (candra) help the rays of the eye.

Others say that the third quarter means that the illusory
world has no separate appearance (bhgnam) from that of the
Brahman' which is (its) substrate. But this is not correct,
‘becanse though the active suffix ($a#s) meauing agent in the
word (bhantam) can somehow be explained inspite of there
being no difference (between action and agent), as in the
statément “ The knowledge of the disciple shines”, -yet thé

1. The word others hete refers to the Mayav adins.
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word anubhati’’ (shines after) is wrong, for when Vajfadatta
stands having no action of going apart from the action of
Devadatta, we have not seen any one making the statement
that Yajiadatta follows Devadalta who goes.!

If it be said that we have seen the statement that the
iron burns after the fire (theie), No. The statement is not
accepted as a correct one, if it is intended to convey that ides
by one who already knows that the iron has no separate
agency of the action ‘burning’.

If it be said: that the meaning accepted by you that ¢ if
and when His Light is perceived the luminaries get eclipsed’,
is not appropriate, since the liberated ones who have got the
perception of His Light, yet perceive other luminaries, and
therefore in their cases there is no eclipsing which means the
non-perception due to commingling of identical natures, (we
reply) this question has reference only to bond souls (baddhas).

If it be said that it cannot be the case, since there is no
perception (szksatkara) of Him by bond souls, (we reply) No.
Arjuna and others had the vision of Him and they were bond
souls. Or else (it means) when the Brahman is considered,
other luminaries such as the Sun do not shine, just as in
comparison with Kaliddsa, lesser ones are bad poets or mo
poets at all. The meaning of the first half (of the mantra)
(thus) is “That Brahman, therefore has the Form of the
Supreme Light”. The statement “That hides the other
lights ”” also means the same,

This same idea is re-enforced by the second half (of the
mantra) which shows that the coming into existence and the
capac1ty to perform their functions by the other luminaries
require the help of the Supreme Self. Thus it can be seen
that there is no inconsistency here.

1. ‘The Telugu and Tamil Giantha prinied texts are very corrupt here.
The Poona ed. gives the following text which is followed here :
Na hi Devadattagamane kriydvyatiriktagamanakriyasinye tisihati
Yajfadatte gacchantani.iiee.

18
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The Bhasya passage is as follows: ‘' The pippal tree called
Sassara which thescriptures describe as having its toots above
and branches below and eternal.” The scriptural passages are
“This eternal pippal tree has its roots above and branches
below (K. U. IL iii 1.} and ” He who kuows exactly the tree
with its roots above and branches below (Tait. 4r. 1. II. 5.)
The state of being with its roots above is on account of begiu-
ning with the fourfaced Brahman who is above the seven
worlds, being the first Cause, and its having branches below
is on account of ending with earth-dwelling men, cattle,
beasts, worms, insects, birds and trees. Now he shows that
Brahmaun is different from that. This mantra has already
been explained. (K. U. II ii. 8.)

IT. iii. 2.
yad idan kivica jagat sarvam
prana ejati nihsyiam |
mahad bhayam vajram udyatam
ya etad vidur amptas te bhavanti | 2 |

All this world whatsoever existing in the breath
and emanating from it trembles with extreme fear as
if from the uplifted thundet-bolt. Those know this
become immortal.

COMMENTARY

Yad idam...udyatam : This part of the mantra has been
commented upon by Sri Ramanuja under the Vedantz Sitra
* Kampanat’ (I. iii. 40). Introducing this mantra he has said :
“ There is mention in the Sruti of trembling due to great fear

.of Him of the entire world, that is of all creatures residing in
“the person of the size of the thumb, who is here mentioned as
Breath (Prana), having emanated from Him. The meaning is
that the entite world trembles with ‘great fear as if there is the
uplifted Vajra with the feeling as to what would happeun if
His command is . disobeyed. Mahad, bhayam, vajram, udya-
tam these Nominatives have the sense of Ablatives, since the
meaning is the same as bhayad asyagnis tapati (K. U,
11, iii, 8)."
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This Bhasya is elucidated in the Srutaprakadika thus:
“The word ‘ existing ’ is supplied on account of the Locative
case ‘ prane’, in oider to reply to the question “Where from
it (jagat) has emanated ?” The author of the Bhasya (S
Ramanuja) mentions that He Himself because of the context,
He Hiwself is the source...! Ejanam is explained as kampana,
i. e, trembling, for the root is ejp: kampane: to tremble.
Trembling here means the performance of one’s own actions
for fear of evil effects...On account of fear caused by the
Supreme Person, as if by the uplifted Vajra-weapon, the whole
world trembles. This is the meaning Here, in this mantra, it
may be noted that the four words Mahad, Bhayam, Vajram,
Udyatam in the Nominative case have the sense of Ablatives.
The first two wotrds in the Nominative case having Ablative
sense indicate fear, the latter two words indicate the Brahman,
called Breath, the cause of fear.

But some explain this mantra also as follows :— Bhayam
means etymologically that of which one is afraid. " That is
that which causes fear. Like the uplifted highly- fearful
Vajra, the Supreme Self, herein called Breath, makes every-
thing tremble. The verb ejati has here the causal sense.

Yas tad... : The meaning is clear, It may be noted accord-
ing to the maxim enunciated in the adhikarapa with the Sutra
# For the same reason Rieath - giz eva prana” (I.1i.24) the
.wotd prana refers to Supreme Brahman alone. On this point
there is no controversy (between the several schools).

II. iii. 8.
bhayad asyagnis tapati bhayat tapati Suryah |
bhayad Indras ca Vayus ca Mytyur dhavati pavicamah || 8 |

For fear of Him fire burus, for fear of Him the Sun
heats, for fear of Him Indra, Vayu, and Death the
fifth, run,

I. The lacuna in the quotations is Rafigaigmanuja's,
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COMMEN™ARY :

dhavati : the root dhavu: to go, when referring to lndra
and other (gods) indicates their respective functions, The rest
of the mantra is clear.
1. iii. 4.
- itha ced asakad boddhum prak $urirasya visrasal |
tataly sargesu lokesu $arivatvaya kalpate 4 ¢
If one before the body gets loosened here is not

able to know (Him), then ke becomes liable to take
body in the created wotlds.

COMMENTARY :

sarirasya visrasal prak : before the falling apart of the
body. wvisrasal : visramsangt. iha loke : in this world

boddhum : to know Brahman

abakat cet : adaknuvam$ cet: if unable: the change of
conjugation is a case of Vedic exception :

tatah : for that reason

. sargesu lokesu : in the created worlds

$ariratvaya kalpate - become subject to dissolution of the

form of birth, old age, and death etc. : this is the meaning.

The idea there is that one shonld attempt to know the
Self before the fall of oue’s body {t. e. one’s death).

I1. iii. 5.

That the Self is difficult to know (Death) says ¢
yatha darse tathatmani
yatha svapne tatha pityloke |
yathapsu pariva dadrse tatha gandha